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Revealed Truth

The essence of revelation can be summarised in one word: om,

which means, “Yes! What you are searching for does exist!”

Who am I? Who is the Lord? What is our relationship?
What is true fulfilment? The fundamental need of every soul

is to find the answers to these questions.

Revealed Truth explains how the ancient seers of the Vedic
culture realised these truths and preserved their practices in
writing. Srimad Bhagavatam is the culmination of such
scriptures. Its author, Srila Vyasadev, has compared the Vedas
to a wish-fulfilling tree, and Srimad Bhagavatam to

the tree’s fruit. It was spoken by Srila Sukadev Goswami,
who is likened to a parrot that has pecked and released the

fruit’s nectar.

Srimad Bhagavatam’s beauty has been shown to the world in
unprecedented depth by Sri Chaitanya Mahaprabhu.

He taught that every soul is by nature a servant of the Lord,
devotion to the Lord is the soul’s natural calling, and love for
the Lord is the soul’s true fulfilment. By reading

Revealed Truth one will develop a comprehensive under-
standing of Sri Chaitanya Mahaprabhu's teachings

and be able to put the essence of revealed truth into practice.

The author, Swami B. S. Govinda, illuminates Sri Chaitanya
Mahaprabhu’s paramount ideal of divine love with
heart-touching clarity and sweetness. Drawing upon the
teachings of the Acharyas in Sri Chaitanya Mahaprabhu's
succession, as well as his own experience and

realisation, Swami B. S. Govinda captivates readers with
wisdom and joy that will ensure their spiritual journey

is crowned with success.

Join the devotees beneath the tree of divine revelation and

nourish your soul with its nectar.
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Preface

I begin by offering my obeisance to the lotus feet of my Divine
Master, Om Visnupad Srila Bhakti Sundar Govinda Dev-Goswami
Maharaj, praying that this offering may satisfy his heart and
that by his grace I may make it with all the chastity, sincerity,
love, and affection that he desires from his disciples. Next I of-
fer my obeisance to all the aspiring servitors of Srila Govinda
Maharaj’s lotus feet, as it is by their mercy that I am so fortunate
as to have a connection with His Divine Grace and the oppor-
tunity to make this offering. Finally, I offer my obeisances to
all the readers who open their hearts to the divine teachings
presented in this book.

I would like to explain the origin of this compilation. Srila
Bhakti Sundar Govinda Dev-Goswami Maharaj has travelled
the world twenty-four times over the last eighteen years preach-
ing the teachings of Sri Chaitanya Mahaprabhu, Srila Rapa
Goswami Prabhu, Srila Bhakti Siddhanta Saraswati Thakur,
and Srila Bhakti Raksak Sridhar Dev-Goswami Maharaj. A rel-
atively boundless mine of Srila Govinda Maharaj’s recorded
discourses now exists. Revealed Truth is an attempt to excavate,
prepare, and array a collection of gems from this mine.

Considering that both content and organisation are el-
ements of revelation, in Revealed Truth content from Srila
Govinda Maharaj’s lectures has been structured according to
one of Srila Govinda Maharaj’s favoured models of presenta-
tion: the Dasa-miila-tattva, Srila Bhakti Vinod Thakur’s con-
solidation of Sri Chaitanya Mahaprabhu's siddhanta into ten
fundamental principles. Sriman Mahaprabhu delineated the
whole of revealed knowledge using three foundational con-
cepts: sambandha, abhidheya, and prayojan. He summarised
these as Krsna, Krsna-bhakti, and Krsna-prema. More specifi-
cally, sambandha-jfian means understanding Krsna, His ener-

gies, and their relationships; abhidheya means the practice of



pure devotion to Krsna; and prayojan means the ultimate ne-
cessity of every soul: love for Krsna. Srila Bhakti Vinod Thakur
summarises Sriman Mahaprabhu's teachings on sambandha,
abhidheya, and prayojan in the introductory verse of his Dasa-
miila-tattva, in effect, encapsulating the whole of Gaudiya
Vaisnava siddhanta in a single verse. Revealed Truth presents
Srila Govinda Maharaj’s lectures as an exposition of this verse
and the ten principles it summarises.

The aim of Revealed Truth is not to publish particular dis-
courses of Srila Govinda Maharaj, as has been done in pre-
vious publications, but to expound prominent themes within
the compass of Srila Govinda Maharaj’s preaching by weaving
together content from numerous lectures with the hope of mak-
ing the profundity of Srila Govinda Maharaj’s realisations and
teachings clearly accessible. To further this end, Revealed Truth's
typographic scheme arrays images, captions, verse translations,
and scriptural references beside the text to augment its themes.
All translation has been done with reference to commentaries by
Srila Vi§vanath Chakravarti Thakur, Srila Bhakti Vinod Thakur,
Srila Bhakti Siddhanta Saraswati Thakur, and other Acharyas
in the Riipanuga sampradaya.

I encourage readers to approach this book with a faithful
heart and prayerful mood. As terminology, concepts, and
moods are being presented, I request readers to move through
the text with confidence that any term or concept that is not im-
mediately explained will be addressed later on. Furthermore,
I enthusiastically entreat readers to seek out the association of
Srila Govinda Maharaj's disciples to further their understand-
ing and appreciation of the content presented herein.

As Iintroduce Revealed Truth 1 feel compelled to honour the
devotees who helped with this project. It is not possible to men-
tion all the devotees who contributed in various ways, so I pray
that everyone with whom I had the fortune to collaborate with
on this project will consider that here and now I am expressing

my heart’s appreciation for their assistance. I must mention,
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however, the late Sripéd Bhakti Premik Siddhanti Maharaj, who
left the world just prior to the completion of this work. It was my
hope to bring joy to his heart by presenting him Revealed Truth
during his last days, as it was Sripad Siddhanti Maharaj who
requested me to compile this book, enthusiastically supported
its conceptual structure, and supplied me with a portion of its
material.

In closing I wish to state my objective that this book serve as
an enlightening source of inspiration for everyone to practise
pure devotion.

guru-mukha padma vakya chittete kariya aikya
ara na kariha mane asa
(S#7 Prema-bhakti-chandrika: 1.2)

“Make the teachings from Sri Gurudev’s lotus mouth one with
your heart. Do not desire anything else (and all of your desires
will be fulfilled, ye prasade piire sarva asa).”
Arjuna expresses such earnest attachment for the words of
his Guru, Sri Govinda Himself, in Srimad Bhagavatam:
desa-kalartha-yuktani hrt-tapopasamani cha
haranti smaratas$ chittarh govindabhihitani me

(Srimad Bhagavatam: 1.15.27)

“Sri Govinda’s words are imbued with novel import through-
out all of time and space, and extinguish the fire of worldly
existence—the fire of separation—that burns in my heart.
Remembering them captivates my soul.”

By reading Revealed Truth with attachment for our beloved
Srila Govinda Maharaj like that of Arjuna for Sri Govinda, sin-
cere souls will be able to extract the maximum from the dis-
courses compiled herein and feel the wave of revelation flowing
from Srila Gurudev’s heart into theirs.

Sri Gaura-jana-kinkar,
Kamal Krsna Das

8 March 2010,
Kolkata, India
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Om Visnupad
Srila Bhakti Nirmal Acharya Maharaj



Om Visnupad
Srila Bhakti Sundar Govinda Dev-Goswami Maharaj



Om Visnupad
Srila Bhakti Raksak Sridhar Dev-Goswami Maharaj



Bhagavan

Srila Bhakti Siddhanta Saraswati Thakur



Om Visnupad
Srila Bhakti Vinod Thakur



Dasa-Mula-Tattva

The Ten Fundamental Principles

amnayah praha tattvam harim iha paramar sarva-Saktim rasabdhim
tad-bhinnamsams cha jivan prakrti-kavalitan tad-vimuktams cha bhavat
bhedabheda-prakasam sakalam api hareh sadhanam $uddha-bhaktirh
sadhyam tat-pritim evety upadisati janan gaurachandrah svayam sah

(Dasa-miila-tattva-niryasa)

iha-In this world; amnayah-the knowledge revealed through Guru-parampara;
praha-states; tattvam—the Truth; harim paramam—éri Hari is supreme; sarva-
$aktim—He possesses all potencies; rasabdhim—He is an ocean of rasa. jivan cha—

Also, the souls; tad bhinnamsan-are His separated parts. prakrti-kavalitan—

They are covered by maya; tad vimuktan cha-or liberated from maya; bhavat-
by desire. sakalam api—Yet everything—the entire spiritual and material cre-
ation; bhedabheda-prakasam-is a different and nondifferent manifestation;
hareh-of Sri Hari. $uddha-bhaktim—Pure devotion; sidhanam-is the way;
tat pritim-love for Sri Hari; eva sadhyam-is the only goal. iti-This; sah-He;
gaurachandrah-Sri Chaitanya Mahaprabhu; svayam-Himself; upadisati-
teaches; janan-the souls.

“Sri Gaurachandra personally teaches the souls that (1) revealed
knowledge establishes the Truth: (2) Hari is supreme, (3) He is
omnipotent, (4) He is an ocean of rasa, (5) the souls are His sep-
arated parts, (6) they are either covered by material energy, (7)
or liberated from material energy by devotion, (8) everything
is a manifestation distinct and non-distinct from Hari, (9) pure

devotion is the way, and (10) love for Hari is the goal.”
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Srila Bhakti Sundar Govinda Dev-Goswami Maharaj:

“Within this one verse, which conveys the gist of the Dasa-
miila-tattva, Srila Bhakti Vinod Thakur has given us everything.
He has given us the whole conception of Mahaprabhu Sri
Chaitanyadev and Krsna consciousness. If you can read and
memorise this verse, then everything will be within you: the
full conception of Sri Chaitanya Mahaprabhu, Srila Bhakti
Siddhanta Saraswati Thakur, Srila Guru Maharaj, Srila Bhakti
Raksak Sridhar Dev-Goswami Maharaj, and Sri Chaitanya
Saraswat Math. Everything, the gist of all revealed knowledge
(amnaya), is within this one verse.

“But don't try to understand this verse by yourself. Hear it
from an expert. Everywhere throughout all the scriptures this
advice is given: “You must hear from an expert.” So hear this
verse from an expert who knows its meaning. If you hear from
him with full faith, you will understand properly what is what,
and you will get everything.”

18



SECTION ONE

Revelation

Dasa-mula-tattva

Truth One:

amnayah praha tattvam

Revealed knowledge establishes the Truth.
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CHAPTER ONE
Amnaya

Amnaya means knowledge that has descended from the tran-
scendental world into this material world for the benefit of all
souls. You can call that knowledge ‘spiritual” or ‘transcendental’
or ‘divine’. The main idea is that it has descended from above;
it has not been formed by anything of this world. We can un-
derstand everything about who we are (sambandha), what the
goal of our life should be (prayojan), and how we can attain
that (abhidheya) through amnaya.

How amnaya, revealed knowledge, exists in this world
can be understood through the example of the Ganges River.
Previously the civilisation of India was called the Ganga-
sabhyata, “The civilisation of the Ganges”. Everyone through-
out India has respect for the Ganges and has faith that Mother
Ganges comes down to this world from the lotus feet of the
Lord in the transcendental world. As the Ganges comes down
through the heavens, Lord Siva takes her on his head, breaks
her force, and then allows her to flow gently over the surface
of the earth. Everyone understands that the Ganges descends
from the Lord’s abode in this way and then flows down from the

Himalayas across India to the ocean in the Bay of Bengal, or the
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Ganga Sagar, as it is known in India. As the Ganges flows across
India many dirty things can be found within her waters, but
everyone understands that the Ganges never loses her transcen-
dental nature even when she appears dirty materially. Ganges
water is understood to come down from the Lord’s lotus feet
and to always be fully transcendental. People understand that
no matter how dirty her water may appear, the Ganges’ waters
spiritual nature is never polluted or removed by anything
material. So even though the Ganges appears to be polluted,
everyone understands that Ganges water is always spiritually
purifying and that even the auspicious breeze blowing off the
Ganges brings a spiritual mood of devotion to the conditioned

souls of this world.

Subtle transmission

Through this example of the Ganges we can understand that
when amnaya descends into this realm it will never lose its
transcendental nature, even though it may mix with our ma-
terial minds, language, and experience. Still, our intelligence
cannot conceive of how the Ganges descends from the tran-
scendental realm or how revealed truth appears in this world.
To adjust this we can consider that now in the scientific age so
many things exist around us that no one could have conceived
of in the past. Only now can we conceive that a signal can
be broadcast through the ether, picked up by a receiver, and
then played on a television or radio in a distant place. Now in
the scientific age we understand that transmission can hap-
pen through subtle means. We can learn from the work of the
scientists that it is not unreasonable to try to connect with the
higher transcendental world just because the medium for our
connection with the transcendental plane is not physical. The
scientists have shown everyone that clear communication is
possible through subtle means. So we only need to discover the

proper channel of revelation and how we can make ourselves
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a proper receiver capable of receiving transmission from the
transcendental realm. Then everything will be revealed to us.
Making ourselves proper receivers begins with faith and
prayer. When a house is built it is wired so that electricity is
available throughout the house. Without electricity a house is
dark at night. But when electricity powers the lights within a
house, everything can be seen—what is inside the house and
what is outside the house. By ourselves, with only our mun-
dane faculties, we are in darkness and cannot imagine the light
of divine life. But if we open our hearts and desire that new
light appear there, if we pray that our hearts may be clean
enough to receive transcendental knowledge, then happily that
knowledge will appear within us. As wires carry electricity, so
our hearts have the capacity to receive transmissions from the
transcendental realm. Faith and prayer from our heart can bring

us new life and light from the transcendental world.

Revelation of the Infinite

Our Guru Maharaj, Srila Bhakti Raksak Sridhar Dev-Goswami
Maharaj, once visited a group called the Arya Samaj in West
India. A man from this group challenged him, “You say that
Krsna is infinite, but you also say you can understand Krsna
and you have knowledge of Krsna. You are finite. So how can
Krsna be infinite? If the finite can know the infinite, then how
can it be infinite?” Srila Guru Maharaj quickly responded, “You
are right. It is not possible for the finite to know the infinite by
its own power. But if Krsna cannot make Himself known to the
finite, then He is not infinite. The Infinite must also be able to
reveal Himself to the finite, otherwise He is not infinite.” That
man could not argue with this and was very happily defeated
by Srila Guru Maharaj. There is no question whether Krsna can
reveal Himself to us.

The Lord is not powerless. He has the capacity to reveal
Himself, and He is merciful. By His mercy Krsna descends
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athapi te deva padambuja-dvaya-
prasada-lesanugrhita eva hi

janati tattvarh bhagavan-mahimno
na chanya eko "pi chirarh vichinvan
(SB: 10.14.29)

“O Lord, one who receives

even a trace of the grace of

Your lotus feet can know Your
glory. Without Your grace no

one can know You, even after
searching for a long time.”

to this world to fulfil our prayers in so many different forms.
Sometimes He Himself comes with His full transcendental par-
aphernalia, sometimes He sends His Avatars, and sometimes
He sends divinely empowered souls. In all these forms He de-
scends to this world to bestow His affection and divine con-
nection upon the fortunate jiva-souls.

Enlightening power

When transcendental knowledge appears in our hearts by the
will of Lord Krsna, we will develop the capacity to understand
our eternal relationship with Him. Srila Bhakti Siddhanta
Saraswati Thakur said, “Seeing a light bulb shining indicates
it is connected to a power source.” When we will see and un-
derstand things clearly in our heart we will know we are con-
nected with a source of divine power. It is only necessary for
us to give that divine light clear entrance and a clean position
in our heart. We are not in control of the flow of revelation, but
if we are faithful, submissive, and surrendered, then we can
attract revelation’s flow and feel its presence in our hearts. And
when the descending flow of transcendental knowledge wants
to reveal itself in our hearts it must reveal itself; we will not be
able to check it actually.

Still, from our present position, we are not able to under-
stand everything.

nayam atma pravachanena labhyo
na medhaya na bahuna srutena
yam evaisa vrnute tena labhyas
tasyaisa atma vivrnute tanum svam

(Katha-upanisad: 1.2.23)

Our ordinary mental power, intelligence, and learning do not
give us entrance into transcendental reality. Only when the
Lord reveals Himself in our hearts can we understand Him.
This means we can come to know Him only by surrendering

to His enlightening power. And whenever we feel the presence
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of that type of perfect light-connection in our life we must be
happy and think that we are proceeding rightly towards our
transcendental destiny. As that happens we will begin to un-
derstand everything. But until that happens we can’t really un-
derstand anything. So, once we have adjusted ourselves to be
faithful receivers of the Lord’s revelation, we need to connect
with Him through the proper channel in which His enlighten-
ing power flows. Once we have prepared ourselves we must try
to connect with the Lord and His amnaya through the proper
channel, then everything will be revealed in our hearts. It is
sure that through the proper connection with the proper chan-
nel, amnaya will appear in our hearts. We only need to proceed
in our spiritual life with faith, with chastity and sincerity, with
love and affection, and try to receive transcendental knowledge

through the proper channel.

Vedic culture

The proper channel means a connection with a Vedic source. It
means Vedic culture, Vedic scriptures, and Vedic saints. Vedic
culture means amnaya-parampara, the descending flow of tran-
scendental knowledge through heart-to-heart transmission.
Through the channel of amnaya-parampara transcendental
knowledge descends from above and flows through this world
like the Ganges River. Sometimes people think Vedic culture
started when Vedic scriptures were written but this is not the
truth. Actually, Vedic culture manifested during the creation
of the universe.

At the beginning of creation, Brahma, the first created being
within the universe, awoke and found that everything was dark.
He could not see anything. Eventually he heard a sound, “Tapa!”
In this form of divya-saraswati, transcendental sound vibration,
the Supreme Personality of Godhead Krsna initiated Brahma.
Krsna Himself acted as the first Guru of everyone in this mun-
dane world by giving consciousness of Himself to Brahma, the

creator. Tupa means ‘meditate’. Brahma meditated and Lord
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(Ce: Madhya, 6.83)
“One who receives even a

trace of the Lord’s grace can
understand the Lord.”



Krsna appeared in his heart. After this Brahma could see and
also understand what his work was to be. Then he began cre-
ating everything within the universe. Later Brahma gave the
consciousness he received from Krsna to Narad Rsi, and Narad
Rsi gave it to Vedavyas. Vedavyas then distributed that tran-
scendental knowledge to everyone. In this way transcendental
knowledge came down into this world at the very beginning of
creation and then began to spread from heart to heart.

Transcendental research

This process of revelation is called Guru-parampara, or amnaya-
parampard, and it is the proper channel to approach the Lord.
By hearing from a higher source, from a qualified Guru, serv-
ing him, and meditating on his instructions, transcendental
knowledge is revealed to a sincere seeker. This is the meaning
of ‘proper channel” and this was the process in the previous
ages of the Vedic culture.

There was no writing or scripture involved originally: only
hearing, serving, and learning from Sri Gurudev. Someone who
could receive transcendental knowledge in this way and also
reveal new light about the transcendental world to others was
known as a rsi. Srila Guru Maharaj explained that rsi means a
‘research scholar’. This is a very nice expression. It means that
someone will only become well-known as a rsi if they have
great research capacity, if they are able to reveal new light
from the transcendental world that is essential for everyone’s

spiritual and material lives.

Vedic scripture

The discoveries of the great rsis who received light from the
transcendental world were later organised and compiled into
scriptures by Vedavyas. Vyis, or Vedavyas, is a title which means
Veda-vistara-kari, one who spreads Veda by putting it into
suitable written form. Veda means the consciousness given by
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amnaya, revealed knowledge that is essential in the lives of

everyone. A Vedavyas is actually a Saktyaves-avatar, an incar-
nation of the Lord in the form of an empowered jiva-soul who

has the capacity to spread amnaya.

Hinduism, Vedic culture, and Indian culture come from the
rulings of Vedavyas. All religious groups within India, mostly
Hindu groups, still follow Vedavyas’ teachings and the Manu-
satithitd, the laws of mankind. Krsna Dvaipayan was the name
of the rsi who performed the service of compiling the scriptures
in the recent age and became known as Vedavyis.

The discoveries of the rsis were very broad. The rsis under-
stood everything about all aspects of life, both material and
spiritual. Krsna Dvaipayan Vedavyas collected all of their re-
search and mixed it with material examples so that the con-
ditioned souls could understand it. Then he divided and pre-
sented their research in different scriptures to be taught to
students within the schools of Vedic culture. In this way he
composed the four Vedas—the Rg-veda, Sama-veda, Yajur-veda,
and Atharva-veda—the Ayurveda scripture, and the fifth Veda,
the Mahabharata.

Garga Rsi’s pranam mantra
for Vedavyas:

vadana-kamala-niryadyasya
iytisam adyarh

pibati jana-varo “yam

patu so “yam giram me
badara-vana-viharah
satyavatyah kumarah
pranata-durita-harah
sarnga-dhanv-avatarah

(Gs: 1.1.2)
“May Satyavati’s son, Krsna
Dvaipayan Vedavyas, the
Avatar of Visnu who removes
the surrendered souls’
sorrow and enjoys Pastimes
in the forest of Badari, he
from whose lotus mouth the
sadhus drink the original
nectar, guide my words.”
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These scriptures are so vast; they are huge books. The
Mahabharata alone has over 100,000 verses in it. We have heard
that there is also another part of the Mahabharata found only in
heaven that has even more verses. But even within the 100,000
verses of our Mahabharata here, there are so many stories; we
cannot even conceive how many stories. They are all very sweet,
hopeful stories, but sometimes they are mixed with some alloy,
some themes which are not purely devotional. Still, they are

all related to religion and always give us remembrance of the
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Srila Jiva Goswamt Prabhu, who
wrote more than 400,000 verses
explaining the Vedic scriptures.



An archetypal verse from
the Upanisads:

tad ejati tan naijati

tad diire tad v antike

tad antar asya sarvasya

tad u sarvasyasya bahyatah
(Tu: 5)

“The Lord moves, and He
does not move. He is far,
and He is near. He is within
everything, and He is
outside of everything.”

fundamental questions of life: “Who are you? Why are you
suffering in the illusory environment? What is the cause of
everything?” All the scriptures are always giving us this con-
sciousness. Questions about who we are and what the goal of
our life should be are the fundamental basis of all religious
thought.

Scriptural gist

The Mahabharata presents everything to us, but, along with the
other Vedas, it is so vast. We could not finish reading all of
the Vedic scriptures even within an entire lifetime. Also, the
knowledge given in the Vedas is widely differentiated; there
are sections that describe all the different aspects of life. If we
try to learn everything just by reading the Vedas ourselves, we
become lost in a jungle of knowledge. Considering that this
would happen, Vedavyas felt his work was not sufficient. He
then composed the 108 Upanisads.

The Vedas are very big. The Upanisads are much shorter.
They present all the ideals found in the Vedas in a much shorter
form. But the Upanisads are still so many, so Vedavyas finally
composed the Vedanta-darsana.

Within the Vedanta-darsana is present the gist of all revealed
knowledge and all the previous scriptures. When Vedavyas
wanted to give the substance of the whole of Vedic literature
in a very short way, he presented the Vedanta-darsana. Within
the Vedanta-darsana there are only very short siitras, codes, but
there is so much light and so much knowledge within each and
every one of them.

Clarifying the essence

Vedavyas wanted to present everything in the siitras of his
Vedanta-darsana. He did this, but the stitras contain so much
condensed knowledge that they are very difficult to properly
understand. Only a very highly qualified person can properly
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understand the condensed knowledge of the Vedanta-darsana.
General persons are not able to understand it. We have seen that
now there are also many wrong interpretations of the Vedanta-
dardana being presented that were not intended by Vedavyas.
These wrong interpretations create confusion and many mis-
taken theories which lead towards mayavad, illusionism, and
nastikavad, atheism.

Vedavyas wanted that everyone would understand the gist
of the Vedas through his writings, especially the Vedanta-darsana,
and when he saw that this was not happening, he felt unsatis-
fied. He thought, “I have given so much knowledge to rescue
the conditioned souls.  have given so many things for their ben-
efit. Why am I not feeling peace in my heart? Why am I not fully
satisfied? Why is my work unsatisfactory? I cannot understand.”

As Vedavyas was thinking in this way his Gurudev, Narad

Goswami, came to visit him by the will of Lord Krsna. Vedavyas
was very happy to see Narad Goswami. He received him and
worshipped him. Then Vedavyas asked him, “Prabhu, why am
Iunhappy? You know everything, and you can understand why
I am unhappy. Please explain this to me.” Narad Goswami said,
“Yes, I can explain everything; it is for this purpose that I have
come to visit you.”

Then Narad Goswami chastised Vedavyas: “What you have
given the conditioned souls is actually not sufficient.
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jugupsitam dharma-krte ‘nusasatah
svabhava-raktasya mahan vyatikramah
yad-vakyato dharma ititarah sthito

na manyate tasya nivaranam janah

(Srimad Bhagavatam: 1.5.15)

“Jugupsitar dharma-krte ‘nusasatah: you have explained religion

in khichuri form; everything is mixed together. That is tasteful
to the conditioned souls, and they will no doubt enjoy with that.
But you have left a puzzle for anyone who wants to transcend
this mundane world. They will be frustrated when they try to
find the clear path to the spiritual world. The conditioned souls
are always active, and they need to know which path is best for
them to follow and what their destination should be. Should
they follow the path of karma-yoga, the path of action? Jiiana-
yoga, the path of knowledge? Astanga-yoga, the path of med-
itation? Karma-misra-bhakti, the path of devotion mixed with
action? Jiana-misra-bhakti, the path of devotion mixed with
knowledge? This has not been clearly explained.

“What should be their ideal conception? Brahma conception,
the conception of the nondifferentiated Absolute? Paramatma
conception, the conception of the Supreme Soul? Bhagavat con-
ception, the conception of the Supreme Personality of Godhead?
You have not explained these things clearly, and you have not
explained what is Supreme. It is necessary for you to clarify this
to complete your work and truly benefit the conditioned souls.

“The conditioned souls can’'t conceive that their greatest
benefit will come to them through service and dedication to
the Lord. They only understand exploitation. When they see
the bad reactions they receive in the plane of exploitation they
seek relief in the plane of renunciation. But there they lose
everything; the jiva-souls cannot find the fulfilment of their
existence in impersonal liberation. Only in the plane of ded-
ication and service to the Lord is everything existing beauti-
fully in harmony with the jiva-souls’ true nature. You have not

explained this to the conditioned souls.”
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Religion for the enlightened

Narad Goswami continued, “You have already given medi-
cine for rogis, sick men, in the Vedas, Upanisads, and so on,
but you have not explained what is nourishing to strong and
healthy men. Your duty is to provide nourishment for everyone.
You have given the medicine needed to release the conditioned
souls from their suffering. You have given them the clue to find
relief. But you have not given any nourishment to the healthy
persons, liberated souls, who know they are transcendental,
have goodwill, and want further nourishment. You are the su-
preme authority on religion; no one can change, or argue with,
your conclusions. But what you have done is wrong and you
must correct it.

“You have said, ‘Raso vai Sah: the Supreme is rasa.” That is
very good. But what is that rasa actually? There are so many
forms of ecstasy. What is the supreme form of ecstasy? If a
jiva-soul enters the emporium of ecstasy, how will he know
what he wants and what is best for him? You have not clearly
given that knowledge to the jiva-souls. So what have you
actually distributed?
now search for the Supreme.” But who will understand that this
actually means, ‘Search for Sri Krsna, Reality the Beautiful’?
Who will understand that Sri Krsna's divine form coupled with

Radharani is the emporium of all ecstasy (raso vai Salh)?”

The divine play in seed form

In this way, according to the conception of Srila Guru Maharaj,
Narad Goswami chastised Vedavyas. Then Vedavyas folded
his palms and asked Narad Goswami, “Prabhu, what should
I donow?”

Narad Goswami said, “Try to give Krsna consciousness to
the jiva-souls by describing and distributing Krsna-lila, the di-
vine Pastimes of Sri Krsna. Krsna-lila is not only the property
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The Bhagavat-chatuh-sloki
mantram (SB: 2.9.33-36):
aham evasam evagre
nanyad yat sad asat param
paschad aharh yad etach cha
yo ‘vasisyeta so 'smy aham
“Prior to creation, only I
existed. Nothing else—gross,
subtle, or primordial—
existed. After creation, only I
exist, and after the annihila-
tion only I remain.”

rte ‘rtham yat pratiyeta

na pratiyeta chatmani

tad vidyad atmano mayam
yathabhaso yatha tamah
“Know that which seems to
exist without Me or does

not seem to exist within Me
to be My energy, comparable
to a reflection or darkness.”

of the mundane world; it is the property of Goloka Vrndavan,
the highest realm of the spiritual world. I will give you in four
short notes the seed form of that divine play, the gist form of
that knowledge. You are qualified; you have the capacity to
meditate. Plant these seeds in your heart and meditate, and
they will reveal their full form to you. With proper vision you
will see everything cleanly and clearly. Then you can express
that through your writing and distribute it all over the world.
You will be fully satisfied and happy with that.”

Narad Goswami properly and authentically gave the
Bhagavat-chatuh-Sloki mantram to Vedavyas, that is, tran-
scendental light and knowledge of ananya-bhakti, exclusive
devotion. Vedavyas meditated and saw Lord Krsna Himself
in his heart along with all of His potencies. Then, with inspi-
ration from the chatuh-éloki mantram, plus the twelve verses
of chastisement from Narad Goswami, and the idea to write a
commentary on his Vedanta-darsana, Vedavyas composed his

final work, his supreme scripture—Srimad Bhagavatan.

The supreme conclusion

Within Srimad Bhagavatam four sittings are described in which

the Bhagavat’s message—the message which Narad Goswami re-
ceived from Brahma and Brahma received from Krsna Himself
at the beginning of creation— was transmitted. The first sit-
ting was the meeting of Narad Goswami and Vedavyas. The

next sitting was the meeting of Vedavyas and his son Sukadev
Goswami. The third sitting happened at Sukratala, where

Sukadev Goswami spoke to Maharaj Pariksit. The fourth sit-
ting happened at Naimisaranya, where a disciple of Sukadev
Goswami, Stita Goswami, spoke to 60,000 rsis who were as-
sembled for a fire sacrifice. After these four sittings Vedavyas

collected everything that was expressed, gradually composed

Srimad Bhagavatam, and then gave it to the world.
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In this way Vedavyas wrote his own commentary on the
Vedanta-daréana and clearly explained everything about re-
vealed knowledge for everyone. With full satisfaction in his
heart he presented his introduction to Srimad Bhagavatam in a
simple way: “This Srimad Bhagavatam is my last will and tes-
tament. It contains the highest knowledge—pure Krsna con-
sciousness—and any jiva-soul who can follow its directives will
attain the supreme goal of life. They will attain a liberated po-
sition, get entrance into the transcendental service world, and
happily play with the Supreme Personality of Godhead Krsna
in full love, affection, and ecstasy.”

Vedavyas also concluded Srimad Bhagavatam with full
satisfaction:

sarva-vedanta-saram hi §rimad-bhagavatam isyate
tad-rasamrta-trptasya nanyatra syad ratih kvachit

(Srimad Bhagavatam: 12.13.15)

“Srimad Bhigavatam contains the gist of all the Vedas, the Vedanta-
daréana, and the Upanisads. Anyone who once reads Srimad
Bhagavatam will never become attracted to any other scripture;
one will only continue without interruption to drink the tran-
scendental nectar of Srimad Bhagavatam.”

yatha mahanti bhaitani
bhutestchchavachesv anu
pravistany apravistani

tatha tesu na tesv aham
“As the material elements
exist within all beings, large
and small, yet also exist
outside of them, so I exist both
inside and outside of

all beings.”

tattva-jijiasunatmanah
anvaya-vyatirekabhyarm

yat syat sarvatra sarvada
“One who seeks the Absolute
should directly and indirectly
search for Me, who exist
everywhere and always.”

$rimad-bhagavatar puranam amalam yad vaisnavanam priyam

(Srimad Bhagavatam: 12.13.18)

“There was something wrong with what I presented previ-
ously, but here in Srimad Bhagavatam there is nothing wrong;
everything is clean and clear. Srimad Bhagavatam is puranam
amalam, the spotless Purana, and, yad Vaisnavanan priyam, all
the Vaisnavas have accepted it very dearly within their hearts.”

In this way we can understand,

artho "yam brahma-sutranam bharatartha-vinirnayah
gayatri-bhasya-riipo 'sau vedartha-paribrmhitah

(Garuda-purana)
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“Srimad Bhagavatam presents full knowledge of the siitras of the
Vedanta-darsana. It is the natural commentary on the Vedanta-
daréana, the Mahabharata, and the gayatri-mantram; all knowl-
edge, everything, is presented in Srimad Bhagavatam.”

If you can follow the conception of Srimad Bhagavatam you
will understand the gist of all revealed truth, all amnaya.
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CHAPTER TWO

Heart-to-Heart Transmission

Question: We hear that all truth is present in the scriptures, spe-
cifically Srimad Bhagavatam, but how do we know when we are
supposed to take the expressions in the scriptures literally or
figuratively? How do we understand what the scriptures are

really trying to say?

Srila Govinda Maharaj: How will we understand anything
about the scriptures? We must first enter into a school. When
we are admitted into a school we are given appropriate lessons
for our level by our teacher. When I am studying in a school
I pass through class one to class two, then to class three, and
so on. In each class what I am taught is not exactly the same.
Each higher class does not present everything in the same way
as the previous classes do. But whatever I learn in each class is
appropriate and beneficial for me at my level.

The Vedas, Vedanta, Upanisads, Srimad Bhagavatam, and
other scriptures are an ocean, and they contain so many verses
which have many different meanings. Ultimately, they are all
guiding us towards the same goal—Krsna-bhakti—but we
are not always able to understand that. Sometimes it is very

HEART-TO-HEART TRANSMISSION 35



Srila Bhakti Sundar Govinda
Dev-Goswami Maharaj

difficult to see that actually. Many different practising processes
are explained in the various scriptures: karma-yoga, jiana-yoga,
astanga-yoga, bhakti-yoga, and others. If we want to under-
stand the real advice of all the scriptures, if we want to under-
stand where the scriptures” knowledge is trying to take our
consciousness, then it is first necessary to faithfully study the
scriptural lessons that are appropriate for us in a school, un-
der the guidance of a proper teacher. That is the best process.

We must be very conscious about reading the scriptures.
The scriptures are not the easiest thing to understand. Srimad
Bhagavad-gita explains how a student should approach a teacher
to learn spiritual knowledge:

tad viddhi pranipatena pariprasnena sevaya
upadeksyanti te jianam jiianinas tattva-darsinah
(Srimad Bhagavad-gita: 4.34)

Here it is explained that a student must be a little qualified to
approach a teacher. Srimad Bhagavad-gita says, “First be sur-
rendered, then enquire and serve. Your Guru will want to hear
your questions and bestow his mercy upon you if you are really
surrendered to him, you are humble, and you have real hanker-
ing.” First approach Gurudev through surrender; then serve
him. Surrender alone is not sufficient. Surrendered service to
Gurudev is the main thing that will give the sincere seeker
the proper result in his search for transcendental knowledge.
Someone may acquire general knowledge in other ways, but
without pranipat, surrender; pariprasna, sincere enquiry; and
seva, service, transcendental knowledge will not reveal itself
in the heart.

When a student is a little qualified in this way and finds
a Guru who is a qualified teacher, the student must surren-
der to him, ask him questions, and serve him. Everything will
be revealed in the heart of the qualified sincere seeker by the
qualified Guru when the disciple is enriched with these three

qualities of surrender, enquiry, and service—enriched with a
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mood of devotion. When that mood is present, everything will

be set right: the Guru’s heart will be melted by that student’s sin-
cere approach, and the Guru will be ready to teach the student.
By this process the student will understand, through the melted

heart of his Guru, the essence of all the scriptures—everything

that is to be found within the Vedas, Vedanta, Upanisads,
Srimad Bhagavatam, and the other scriptures. This is how we

should try to learn the scriptures.

Spiritual experts

We can see that the scriptures themselves always advise us
about the position and necessity of the proper teacher, the
sadhu. In Sri Chaitanya-charitamyta, Srila Krsnadas Kaviraj

Goswami advises us:

yaha, bhagavata pada vaisnavera sthane

(Srt Chaitanya-charitamyta: Antya-lila, 5.131)

“Go to the Vaisnava, the devotee, and hear from him the mean-
ing of Srimad Bhagavatam; only read Srimad Bhagavatam in the
association of the Vaisnavas.”

Without the Vaisnava we cannot understand the meaning
of Srimad Bhagavatam, and we will undoubtedly proceed in
the wrong direction. It is necessary to hear the explanation of
Srimad Bhagavatam, or any scripture, from some expert. Only
when we hear from an expert can we understand the real
meaning of Srimad Bhagavatam. Our knowledge is very lim-
ited. Nobody can say, “I am full with all knowledge.” Even Srila
Guru Maharaj told us, “I am a student. You consider yourselves
masters? I consider myself to be a student, and all of you to be
students. Nobody is a master.”

It was Srila Guru Maharaj’s conception that we are all stu-
dents. Therefore we must try to understand what our lessons
are from a proper teacher. Through one who understands the
essence of the lessons we are to learn, we can easily understand

what our lessons are. It is very difficult to understand otherwise.
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yaha, bhagavata pada
vaisnavera sthane

ekanta asraya kara
chaitanya-charane
chaitanyera bhakta-ganera
nitya kara ‘sanga’

tabe ta’ janiba siddhanta-
samudra-taranga

(Ce: Antya, 5.131-2)
“Go and study Srimad
Bhagavatam with the
Vaisnavas. Sincerely take
shelter of Sri Chaitanya’s
feet and always associate
with His devotees. Then you
will understand the waves
in the ocean of Truth.”



We may make wrong interpretations, not understanding the
real meaning of the scriptures, and we may be deceived. It is
necessary to hear the meaning of Srimad Bhagavatam from a
proper interpreter and servitor of Krsna like Srila Guru Maharaj.

Srimad Bhagavatam itself has given two formulas for under-
standing Srimad Bhagavatam. One prescribes reading Srimad
Bhagavatam, and the other prohibits reading Srimad Bhagavatam.
If someone suddenly opens Srimad Bhagavatam and follows
what comes in front of them, then they will proceed in the
wrong way. It is necessary to harmonise the whole of Srimad
Bhagavatam’s conception. And who can harmonise it? Only one
who knows the fundamental basis and full meaning of Srinad
Bhagavatam.

There are so many things written in the scriptures, and they
are no doubt very good things. But because we have limited
knowledge we can also easily misunderstand the words of the
scriptures. We must discuss the scriptures with a sadhu to clar-
ify that we are understanding the scriptures properly.

satar prasangan mama virya-samvido
bhavanti hrt-karna-rasayanah kathah
taj-josanad asv apavarga-vartmani
sraddha ratir bhaktir anukramisyati

(Srimad Bhagavatam: 3.25.25)

The Lord Himself explains in Srimad Bhagavatam: “Discussions
about Me heard in the association of My pure devotees nour-
ish your ears and hearts; they fill your souls with ecstasy. Only
when someone proceeds in their spiritual life under the guid-
ance of My devotees will they naturally develop proper faith,
attachment, and devotion.”

What is written in books and what is heard directly from the
sadhu are two completely different things! What we may read
or hear outside the association of the sadhu is not hrt-karna-
rasayanah kathah: nectarean words which nourish our hearts and

fill us with ecstasy. Only when we hear from the sadhu are we
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receiving something in the proper channel, receiving something

descending down from Goloka Vrndavan through the hearts of
our parampara’s Gurus which is perfect and necessary for our
spiritual life. Only when we hear in the proper channel from
the sadhu is there a transmission of the power which reveals
the essence of the scriptures’ words in our hearts. We are given
real entrance into what we hear in the scriptures by the sadhu.

Following the great souls

Yudhisthir Maharaj was a wise man. He was very qualified and
had studied so many scriptures: the Vedas, Vedanta, Upanisads,
and so on. He also received much advice from various rsis
and munis. But after studying so many things he was puz-
zled and could not find a settled position. “Everything is good;
everything is bad. It is good; it is bad. It is good; it is bad. It is
good; it is bad.” Yudhisthir Maharaj could not conclude what
was the proper way to get relief from the illusory environment
and become established in a clean position. Lastly he could
only conclude that anyone who tries to discover what religion

is simply by reading the scriptures will become crazy.
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ohe prabhu dayamaya,
tomara charana-dvaya,
$ruti-$iropari Sobha paya
guru-jana-Sire punabh,
Sobha paya $ata guna,
dekhi amara parana judaya
(Gita-mala: 1.1.1)

“O merciful Lord! Seeing Your
feet become more beautiful
atop the heads of the scrip-
tures and a hundred times
more beautiful atop the
head of my Guru soothes my
heart.”



Reasoning is inconclusive; the
scriptures are variegated;

one whose conception is not dis-
tinctive cannot become a rsi.
True dharma is thus secretly
concealed. Therefore, the way of
the great souls is the path.

tarko “pratisthah Srutayo vibhinna
nasav rsir yasya matarm na bhinnam
dharmasya tattvam nihitamm guhayam
mahajano yena gatah sa panthah
(Mahabharata: Vana-parva, 313.117)

Yudhisthir Maharaj said, “We cannot take the advice of the
Vedas directly. Our store of knowledge is very limited, and
the knowledge given in the Vedas is very vast. The Vedas ex-
plain pratyaksa-jian [sensory knowledge], paroksa-jfian [col-
lective knowledge], aparoksa-jfian [subtle knowledge], and
adhoksaja-jfian [transcendental knowledge]. Also, the rsis who
describe Vedic knowledge present many different interpreta-
tions of it and are not always perfect. Parasar Rsi presented
one conception; Vasistha Rsi presented another; Chyavan Rsi
presented another; and so on. There are so many rsis, and they
presented many different conceptions. Thus the jiva-souls be-
come confused; they do not find the truth with only the scrip-
tures, the differing opinions of the rsis, and their own minds.
To find the proper conception we must follow the path of the
Mahajans, the great souls, in whose hearts the truth is living.”

svayambhiir naradah sambhuh kumarah kapilo manuh
prahlado janako bhismo balir vaiyasakir vayam
(Srimad Bhagavatam: 6.3.20)

In Srimad Bhagavatam Vedavyas indicated that Brahma, Narad
Rsi, Siva, the four kumaras—Sanaka, Sanatan, Sananda, and
Sanat—Kapiladev, Manu, Prahlad Maharaj, Janaka Raja,
Bhismadev, Bali Maharaj, Sukadev Goswami, and Yamaraj are
all Mahajans. These particular twelve Mahajans are described
throughout the scriptures and are so glorious. Their primary
qualification is that they are devotees of the Lord. Actually, all
great devotees of the Lord should be considered Mahajans.

Once many of these twelve Mahajans who are listed in Srimad
Bhagavatam were discussing a verse from Srimad Bhagavad-gita
about the position of the Lord’s devotees, but they could not
come to a proper conclusion about it.
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In the meantime they saw Srila Bhakti Vinod Thakur going
by, and they called him over, “O Vaisnava Thakur! You know
the proper meaning of this verse. Please come and join us.”
Then Bhakti Vinod Thakur explained the verse to them, and
they were very happy.

Devotees like Srila Bhakti Vinod Thakur are the greatest
Mahajans, and anyone who follows their guidance will be su-

premely benefitted.

labhas tesam jayas tesam kutas tesarh parabhavah
yesam-indivara-Syamo hrdaya-stho janardanah
(Pandava-gita)
“Bhagavan Sri Krsna is living in an effulgent way within the
hearts of His dear devotees, and His Pastimes are always going
on there very gloriously. Such devotees are truly great souls,

Mahajans, and are always happy and successful.”

All directions should lead us towards Lord Krsna and the &4, Buaksi Vinod Thakur
real Mahajans, Lord Krsna's pure devotees. We must follow a
proper devotee whose activity is top to bottom dedicated to
Lord Krsna’s service. His practice and lifestyle will be the per-
fect example of religious life for us, and his guidance will give
us the proper understanding of the scriptures. Discussing the
scriptures with qualified Vaisnavas—pure devotees, sadhus—is
always the best thing for practitioners. Practitioners know some-
thing, no doubt, but they do not know everything. When they
discuss scriptural matters, with love and affection, with a qual-
ified sadhu, then they must be benefitted by that—realisation of
the proper meaning, feeling, and everything, will come to them.

Religion of the heart

When Krsna wants to reveal transcendental knowledge in your
heart through His devotee, it must be revealed. Even you won't
be able to check it. So we need connection with Krsna’s devo-
tees. Thus the actual question is: how can we recognise a gen-
uine devotee, a true religious person? To whom does Krsna

reveal Himself?
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sadhtinam sama-chittanam
sutaram mat-krtatmanam
darsanan no bhaved bandhah
purhso "ksnoh savitur yatha
(SB: 10.10.41)

“As there is no darkness when
one’s eyes see the sun, so
there is no bondage when
one sees the equipoised
sadhus whose hearts are ex-
clusively dedicated to Me.”

The first verse to explain this, which explains the theme of
our book Religion of the Heart, must be:

vidvadbhih sevitah sadbhir nityam advesa-ragibhih
hrdayenabhyanujnato yo dharmas tarh nibhodhata

(Manu-samhita: 2.1)

Srila Guru Maharaj once gave a lecture in the library of
Dhanbad before a gathering of many highly qualified pandits
and wealthy persons. He started his lecture with this verse.
He explained that people think religion is found in books
and that those books are written in particular languages, but
that religion does not actually come from books or languages:
religion is communicated through the transcendental language
of heart transaction.

All religion presented in scriptures is first revealed in the
hearts of rsis, munis, and sadhus. After it appears in their hearts
it is transmitted forward from heart to heart, and it later may
take the form of books. So what can we say about religion?
How much can we understand it? It is a matter of the heart.
How can we feel the beauty and understand the glory of reli-
gion if our hearts are presently as filthy as a dustbin? Because
our hearts are impure we must try to understand religion from
a clean-hearted sadhu.

Qualities of a sadhu

What are the qualities of a sadhu? Vidvadbhih sevitah sadbhir:
a perfect sadhu cleanly and clearly understands the Vedas, the
Vedanta, and the essence of their directives (vidvadbhih). He
always serves their purpose (sevital). He has no deficiency in
simplicity, cleanliness, or proper behaviour (sadbhir). He has
control of his six senses, and he has regard for everyone. His
only sadness is the suffering of others.

Vedavyas, the author of all the Vedic scriptures, was a true
sadhu. He saw so many other sadhus and was also praised by so
many sadhus. He knew everything about revealed knowledge.
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But more so than knowledge and even behaviour, what did
he say was the best quality of a sadhu? Nirmatsaranar satam
(SB: 1.1.2): the sadhu’s heart is completely clean and clear; there
is not even a tiny dirty thing within it. This means that the
sadhu is never envious of others (nityam advesa-ragibhilt). He
has no enviousness or anger and holds full love and affection
within his heart for everyone. A sadhu with these qualities
who is fully attached to Krsna consciousness is a real Mahajan,
a real leader of humanity, and is always rightly engaged in

religious service.

krsna-bhakta—niskama, ataeva‘éanta’
bhukti-mukti-siddhi-kami—sakali‘asanta’

(Sri Chaitanya-charitamyta: Madhya-1ila, 19.149)

One who is interested in the mundane—selfish enjoyment, lib-
eration, or supernatural power—is not a sadhu. One who has
no desire for selfish enjoyment, who wants to give rather than
take, who is always engaged twenty-four hours a day in serving
the desires of the divine Lord, he is a sadhu. He alone is a truly
peaceful, perfect gentleman. Real religion is the beauty that
appears within the heart of such a sadhu, the transcendental
feeling revealed in such a sadhu’s heart through his life of ser-
vice. Whatever advice and instruction such a sadhu expresses
is true religious instruction and can never be harmful to anyone.
If we will receive a heart transmission from that type of sadhu
and follow his guidance, we must feel the benefit of a truly re-
ligious life and come to understand the universal religion of
all souls (jaiva-dharma). If anyone will proceed according to
the guidance of a pure sadhu, then from that launching pad
they will happily fly into the sky of virtue and reach the peak
of religion. There is no party spirit or sectarian interest in such

pure religion.

Universal religion

After Srila Guru Maharaj’s lecture, in which he made many of
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tulayama lavenapi na
svargam napunar-bhavam
bhagavat-sangi-sangasya
martyanar kim utasisah
(SB:1.18.13)

“There is no comparison
between even a moment of
association with the Lord’s
associates, and heaven
or liberation. So what is to be
said of mortal benedictions?”



these points about true religion, one very well-to-do man in the

audience spoke: “In the past we have heard about Vaisnava-
dharma, and we considered that Vaisnava-dharma was a branch

of Hindu dharma. But I am so satisfied with what I have heard

from Srila Sridhar Maharaj that I now understand that all reli-
gious property is present within Vaisnava-dharma. I now know
that Vaisnava-dharma is one; it is the true universal religion,
and all other dharmas are subparts of Vaisnava-dharma. I feel

now that the universal Vaisnava-dharma is the best thing for

all jiva-souls.”

Srila Guru Maharaj’s style was always very broad and per-
fect. He was always conscious about what he was doing, and
he always presented everything according to the scriptures po-
litely with clear logic. Some sannyasis and brahmacharis would
present our Param Gurudev’s conception, Srila Saraswati
Thakur’s conception, in a hammering way, but Srila Guru
Maharaj was completely different from them. I am fortunate
that I have heard many things from Srila Guru Maharaj. I have
seen that so many people received divine light from him, and
that this light became the light of their life.

The law of love and affection

My life in Sri Chaitanya Saraswat Math with Srila Guru Maharaj
was always very restricted. I would not do anything without
the permission of Srila Guru Maharaj. At least I can say for my-
self that I never did anything that Srila Guru Maharaj did not
give me permission to do. When the property of Sri Chaitanya
Saraswat Math was in a critical position I had to go to Kalna
every day for two months to defend the Math in court. Each
day I would travel from the Math to the court in Kalna and
return home, but I would not go anywhere else along the way.

One day Srila Guru Maharaj asked me, “Have you seen the
temple of Gauri Das Pandit in Kalna?” I said that I had lived
near the temple all my life, but that I had never once seen the
temple. Srila Guru Maharaj said, “Next time you go to Kalna
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offer your dandavat pranam to Mahaprabhu and Nityananda
Prabhu there.” It was only then that I ever visited that temple.
Also, I never visited Mahaprabhu’s sannyas place in Katwa for
twenty-eight years until I received the service-order of Srila
Guru Maharaj.

Our life was very restricted under Srila Guru Maharaj, but
we actually never felt any restriction. We always felt everything
to be the natural love and affection of Srila Guru Maharaj. We
felt that our service life was guided by Srila Guru Maharaj and
we could simply, and happily follow his orders. That was the
natural law of Sri Chaitanya Saraswat Math: everyone would
follow the rules automatically with love and affection.

It is always best when people will follow religious rules and
regulations naturally with love and affection, with respect and
honour. This was the standard we followed in Sri Chaitanya  $sila Bhakti Raksak Sridhar

Saraswat Math from the beginning, and we never felt the ne-  Dev-Goswami Maharaj speaking
the sannyas mantra to

Srila Bhakti Sundar Govinda
Guru Maharaj for many years and learned something about the  Dev-Goswami Mahdraj.

cessity for anything else. In that environment I heard from Srila

essence of the scriptures, the essence of religion, through him.







CHAPTER THREE

The Lotus Feet of Sri Gurudev

Srila Narottam Das Thakur has explained perfectly the position
of Sri Gurudev in one of his songs.

§ri-guru-charana-padma, kevala bhakati-sadma,
vando muni savadhana mate
(Sr7 Prema-bhakti-chandrika: 1.1)

“The lotus feet of Gurudev are the one and only abode of pure
devotion.”

We must always be serious in our practice of spiritual life
and serious about the glorification of the lotus feet of Gurudev.
We do not actually know properly the position and glory of our
Gurudev’s lotus feet, so we must always be careful in glorifying
Gurudev (vando muiii savadhana mate). We do not want to make
any offence to Gurudev when we glorify him because offences
to Gurudev are great obstacles in our spiritual life.

Lord Krsna Himself has explained Gurudev’s position to us
for our benefit in Srimad Bhagavatam:

acharyarh mam vijaniyan navamanyeta karhichit

(Srimad Bhagavatam: 11.17.27)
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“Carefully remember and consider Gurudev to be Me. Never
think he is an ordinary man with a mundane form. As Gurudev,
I Myself take on a human form to rescue the conditioned souls
and give them a connection with the transcendental abode. You
must consider Gurudev to be a nondifferent form of Myself.”

Srila Visvanath Chakravarti Thakur also explained in an
even more clear way the position of Gurudev:

saksad dharitvena samasta-$astrair
uktas tatha bhavyata eva sadbhih
kintu prabhor yah priya eva tasya
vande guroh $ri-charanaravindam

(Sr Gurvastakam: 7)

“It is written in all the scriptures that Bhagavan Himself mani-
fests in a human form in front of me as Gurudev.”

When Gurudev gives initiation, Krsna reveals Himself, that
is, Gurudev is revealed to be Krsna Himself. Krsna reveals
Himself through the heart of Gurudev in His transcendental
sound vibration form, Sri Hari-nam. Krsna descends through
the preceptorial line of Gurus (parampara) into the heart of the
disciple through the heart of Gurudev. In that way Gurudev
acts as Krsna Himself. Still, Gurudev also has his own per-
sonal identity as a servitor of the Lord. He never thinks, “I am

Krsna”, but always thinks, “I am the servitor of the servitor of
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the servitor of Krsna”. In this way Gurudev is Krsna’s dearmost
devotee (kintu Prabhor yah priya eva tasya).

Gurudev is a servant of Krsna, but a disciple must still al-
ways consider that Krsna is revealing Himself in human form
in front of him as Gurudev. The disciple sees Gurudev as a hu-
man but knows that Gurudev is not actually human. Gurudev’s
actual form is transcendental: he is nondifferent from Krsna
Himself. Because this conception of Gurudev is very impor-
tant and we must be very careful to never lose faith in Gurudeyv,
Narottam Thakur sang: “Vando mufii savadhana mate: be careful
to not improperly glorify Gurudev in any way.”

When Krsna takes form as Gurudev, He is so merciful to the
conditioned souls. There is no doubt about that.

yahara prasade bhai, e bhava tariya yai,
krsna-prapti haya yaha haite
(Sri Prema-bhakti-chandrika: 1.1)
When Gurudev is worshipped as Sri Krsna Himself, and sin-
cere seekers try to understand the service of Krsna through
Gurudev, Krsna is more happy than when He is approached
directly. When He is approached through Gurudev, Krsna gives
much more help to the sincere seekers; He inspires them in their
hearts: “Yes, what you are doing is right. Proceed on.”

The vital conception is that Krsna distributes Himself and
no one else can do that. Only when Krsna Himself shows His
greatly merciful nature and takes the form of Gurudev can tran-
scendental knowledge be spread to someone’s heart, and only

then will someone understand Gurudev’s position.

The chosen one

guru-mukha-padma-vakya,  chittete kariya aikya,
ara na kariha mane asa
(SrT Prema-bhakti-chandrika: 1.2)

If any sincere seeker can follow the advice of Gurudev he must
receive Krsna’s mercy. Krsna Himself has given us 200 per cent
assurance of that. We must have full faith in the transcendental
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By Sr7 Gurus grace the soul crosses
over this world and reaches

Krsna. Make the teachings from
the lotus mouth of Sri Guru

one with your heart; do not de-
sire anything else. (Pbc: 1.1-2)



Attachment to ST Gurus feet

is the best path. By his mercy all
desires are fulfilled. He who
gave me the gift of eyes, who
revealed divine knowledge

in my heart, is my lord birth
after birth. (Pbc: 1.2-3)

knowledge that is revealed through Gurudev. It is actually not
necessary to follow any advice from any other quarter. It is only
necessary to wholeheartedly follow with full faith the teachings,
orders, and service responsibilities which come from Gurudev.

§11 guru-charane rati, sei se uttama-gati,
ye prasade piire sarva asa
(Sr Prema-bhakti-chandrika: 1.2)

If you are determined to follow the order of Gurudev prop-
erly with chastity and sincerity, then you will get everything
through his service (ye prasade piire sarva asa).

Srila Visvanath Chakravarti Thakur gave us this most clear
conception: “Gurudev is a teacher and Gurudev is a servitor.”
Gurudev is actually Krsna’s supreme servitor (kintu Prabhor yah
priya eva tasya). He shows us his form in this way. You will re-
ceive full spiritual benefit when you see what Gurudev is doing
and how he is satisfying the Lord. You will be most benefitted
when you see that he is giving you service for the satisfaction
of his divine Lord. When you see Gurudev in this way you will
receive all hope and facility to satisfy the Lord.

Transcendental vision

chaksu-dana dila yei, janme janme prabhu sei,
divya-jiana hrde prokasita
(S#7 Prema-bhakti-chandrika: 1.3)
Proper transcendental vision comes to us through Gurudev.
Everything in this world is mundane, but the transcendental
plane can be revealed anywhere and everywhere within this
material world. That’s what makes the transcendental plane
transcendent. For example, when a flower falls from a tree we
do not care so much for that flower. It may have fallen on the
road, and we may smash it as we walk by without caring. But
when a flower is offered to the lotus feet of the Deity, or offered
to a respectable Vaisnava or Gurudev, then we no longer ig-
nore or disrespect that flower. We take it on our head and give
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it proper honour. Why? Not because we see anything different
about the flower but because our knowledge tells us that it has

been offered to the Lord, and whenever anything is offered to

the Lord it takes on a transcendental form. This is transcenden-
tal vision. Srila Bhakti Vinod Thakur said,

ye-dina grhe, bhajana dekhi,
grhete goloka bhaya
(Saranagati: 31.6)

“When I see my whole family satisfying the Lord through their
activities; when I see their practices like chanting the Holy
Name, worshiping the Deity, and offering foods to the Deity;
when I see all of the activity in my family is God-centric, then
I feel: "My family is not mundane and does not live in a mun-

dane environment: it actually has a transcendental form.””




This sort of transcendental knowledge comes to us through
Gurudeyv, and if we carefully try to observe the environment
with that knowledge, then we will be able to see everything
transcendentally. If we are a proper practitioner then transcen-
dental feelings must come into our heart. When transcendental
knowledge reveals itself in our heart, our vision of the envi-
ronment automatically changes and we see that what appears
to be mundane can actually expand into something spiritual.
Our children become spiritual children, and the flowers in our
garden become spiritual flowers; everything and everyone we
see becomes transcendental when we see them related with
the Lord.

Through transcendental vision we will see that Krsna lives
in the heart of everyone. We will see that He lives not only
within the hearts of humans but within the hearts of all species,
all 8,400,000 species in this world. Through our transcendental
knowledge our vision changes. Then, whenever we meet any-
one, we first courteously say, “Namaskar Sir”. We offer honour
in this way to everyone. And who are we honouring? We see
that the Lord lives inside everyone’s heart, so we are honour-
ing the Lord: we offer our respect to Him and to the person in
whose heart He resides. This type of transcendental knowledge
and the mood it brings to our heart of giving honour to others is
actually natural for everyone, even though we so often forget it.

I have seen it in many Western countries also. Today when
we let someone pass before us they happily said, “Thank you.
Happy Christmas.” The person’s heart was melted by our activ-
ity, and she expressed her happiness through her blessing. If it
was only mundane courtesy that is also very good. When that
courtesy will have transcendental feelings behind it, when that
courtesy comes from the vision that, “The Lord is living every-
where, and the Lord’s mercy is spread everywhere”, then it will
create even more happiness for her, for us, and for everyone.

Anyone who can see the environment in this way must have
transcendental knowledge, and that type of transcendental
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knowledge is revealed in our heart through Gurudev. Gurudev
is not a man actually. He shows himself in that way, but as an
instrument of the Lord, he has a transcendental form.

True love

Gurudev distributes the full love, beauty, charm, and ecstasy
that is existing within Krsna.

prema-bhakti yaha haite, avidya vinasa yate,
vede gaya yahara charita
(Sri Prema-bhakti-chandrika: 1.3)

Krsna is very near and dear to us as the enjoyer of the uni-
verse. Krsna happily enjoys everything we offer to Him, and
He also Himself tries to satisfy us: He takes service from us
and gives us more and more loving inspiration to continue
serving Him. As our loving inspiration increases we feel more
and more attachment, love, and ecstasy for Him. This comes to
us through service. So our service, our love for Him, our satis-
faction, and His satisfaction all continuously increase. This is
called prema-bhakti, ecstatic loving devotion.

In the mundane world people use the word love very freely
for many different purposes, but love really means ‘satisfying
our beloved’. Full attachment, with affection and the mood of
trying to satisfy, is the real meaning of love.

We see in this mundane world that some people are very
happy to feed others. If guests come to their home, with or with-
out an invitation, they cook with great satisfaction, and give
affectionate nourishment and enjoyable food to their guests.
When they are feeding their guests they actually feel more sat-
isfaction than their guests because of their mood of service and
giving. That is the sparking light of transcendental love and af-
fection, which will take full form when we use it to satisfy our
divine Lord. When love for our Lord comes into our hearts in
avery overflooded way and increases continuously it is called
Krsna-prema.
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SrT Guru gives pure devotion
and destroys ignorance.
The Vedas sing of his character.



(Having become indifferent to the
material world), one in

search of the ultimate good should
surrender to a Guru who is
equipoised and adept in both the
scriptures and the divine.

tatra bhagavatan dharman
Siksed gurv-atma-daivatah
amayayanuvrttya yais
tusyed atmatma-do harih
(SB: 11.3.22)

“Considering Sri Guru to be
one’s beloved Lord,

one should sincerely and sub-
missively learn from

him Bhagavat-dharma: that by
which Sri Hari, He who

gives Himself (to His devotee),
is satisfied.”

Destroyer of illusion

prema-bhakti yaha haite, avidya vinasa yate,

vede gaya yahara charita

When Krsna-prema reveals itself in our heart, automatically
our mundane knowledge, all mundanity actually, disappears,
just as darkness disappears from a room when a bulb is lit.
Avidya vinasa yate: automatically all of our mundane feelings
disappear when Krsna-prema is revealed in our heart. Vede
gaya yahara charita: everywhere all the scriptures—the Vedas,
Vedanta, Upanisads, and so on—glorify Gurudev as the giver
of that type of transcendental knowledge.

sabde pare cha nisnatarm brahmany upasamasrayam

(Srimad Bhagavatam: 11.3.21)

All the scriptures advise us: “A teacher is necessary. Without
a teacher you cannot understand anything. When the proper
teacher comes in front of you, you must surrender to him and
honour him. Guru means a bearer and messenger of transcen-
dental knowledge. Guru can be and must be honoured as your
Lord Himself. This is because a genuine Guru is established
with full knowledge on the spiritual platform and directly rep-
resents the Lord.”

By 'knowledge” we do not mean knowledge gathered from
books and scriptures. That type of knowledge is not sufficient.
A genuine Guru has feelings in his heart that have been revealed
by his Guru which come from the Lord Himself. A genuine
Guru who has such real revealed knowledge in his heart can
preach, and his students learn the proper thing.

gu-$abdas tv andhakarasya ru-§abdas tan-nivarakah
andhakara-nirodhitvad gurur ity abhidhiyate
(Skanda-purana)

“Guru means ‘gu’-'ru’: one who can destroy, ru, the darkness of

ignorance, gu, which is present in the mundane world and in
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our hearts, by giving us knowledge that has descended from
the spiritual world.”

orh ajhana-timirandhasya jiananjana-salakaya

chaksur unmilitarh yena tasmai §ri-gurave namah
We pray to Gurudev with this pranam mantram every day.
Ajfiana means illusion, the illusory environment that covers
our whole existence. Under the influence of illusion we think
we are our body and become attached to our house and so many
temporary things. Everything material is really a passing show,
but in illusion we think it will remain with us forever. Gurudev
removes the darkness of this mundane illusion by opening our
transcendental eyes and giving us transcendental vision—tran-
scendental knowledge.

Gurus: genuine and generic

It is necessary for a Guru to be genuine. Not everyone has that
quality or qualification. Now in this world everyone can see

that there are many self-made gurus, bogus gurus, and so on.
I do not know who is bogus and who is not. It is not my busi-
ness to criticise others, and I do not know who everyone is.
I can only comment about the general character of a guru. The

scriptures say:

guravo bahavah santi §isya-vittapaharakah
durlabho sad-gurur devi $isya-santapa-harakah

(Purana-vakya)

“There will always be many gurus who can expertly give their

followers some mundane nourishment, take their wealth, and
then leave them. But a real Guru destroys the dark mundane
feelings of ignorance within everyone and makes everyone’s
hearts temples of the Lord. A true Guru who has this capacity,
and who never tries to do anything other than this, is very rare
in the mundane world.” This is the character and activity of
a genuine Guru, and that is the type of Guru glorified in the
scriptures.
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T offer my obeisance unto Sri Guru,
who opened my eyes, which

were blinded by the darkness

of ignorance, with the

salve of divine knowledge.



Once we saw a very poor man come to take initiation from

Srila Guru Maharaj. He apologised: “O Maharaj, I have no
money. I can only give you a donation of a few rupees.”

Srila Guru Maharaj said, “What are you thinking? I do not
want any money from you. It is only a courtesy that you give
some money. If you do not have much money and cannot con-
tribute enough money to equal the value of Hari-nam mala
[chanting beads] I am giving you, I still must give them to you
if you are a sincere seeker. Don't worry about that. What I need
is your faith, sincerity, and chastity. You must promise me that
you will serve Krsna and through your mood of service try to
satisfy Krsna. I want you to make this promise in front of me,
and that is all I want from you.”

Srila Guru Maharaj explained everything to the poor man in
this way. That is the real mood of distributing Krsna conscious-

ness and the real behaviour of a genuine Guru.
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Saviour of the fallen

We are conditioned souls, and when we think about our con-
ditioned position we may think we are hopeless. But we can
pray to Gurudev, “You have full power and you are kind to the
fallen souls. Please give your merciful attention to me and make
me a good servitor of yourself, Lord Sri Krsna, and Srimati
Radharani.”
§ri-guru karuna-sindhu, adhama janara bandhu,
(Sri Prema-bhakti-chandrika: 1.4)

Gurudev is very merciful to the conditioned souls, and his at-
tention specially goes to those who are most fallen. Gurudev
is like an affectionate father. If a father has five sons but one of
his sons feels some deficiency because he is unqualified or un-
happy, then the father gives special attention and nourishment

to that son so that he may be promoted.

Connection with transcendence
Finally Srila Narottam Thakur mentions his Gurudev’s name,

lokanatha lokera jivana
(S#7 Prema-bhakti-chandrika: 1.4)

“Lokanath Prabhu is my Gurudev. He is my life and soul, my
everything, and these are the glories of his mercy.”

ha ha prabhu kara daya, = deha more pada-chhaya,
tuya pade laila Sarana
(Sri Prema-bhakti-chandrika: 1.4)

Then Narottam Thakur prays, “O Gurudev, I want your full
attention. Please be merciful to me. Again and again I am tak-
ing shelter at your lotus feet. I do not know if I am properly
surrendering to you, but please give your full attention to me.
Only through your divine grace will I be connected with Lord
Krsna, receive transcendental knowledge, and be engaged in

Lord Krsna’s service. Please be merciful to me.”
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SrT Guru is an ocean of mercy
and the friend of the fallen.



o I
@ Ski CHAITANYA SARASWAT MATH
pates o

Sri Chaitanya Saraswat Math’s logo,
designed personally by
Srila Bhakti Sundar Govinda
Dev-Goswami Mahardj.

L offer my obeisance unto
the lotus feet of Sr Guru, praising
and meditating upon His glory at

the three junctions of the day. By
his grace, one gains the

Lord's grace. Without his grace,
one has no shelter anywhere.

True shelter

On the logo of our Sri Chaitanya Saraswat Math you can see
the sun, some water, and a lotus. These are symbolic. The lotus
represents the jiva-soul, the servitor of Krsna; the sun represents
Krsna; and the water represents Gurudev. When a lotus lives in
the protection of water, it blooms and the sun’s rays give life to
the lotus, but when a lotus is taken out of water and kept in a
dry place, the sun burns it. The logo of Sri Chaitanya Saraswat
Math means that when we live under the protection of Gurudev,
Krsna will always be merciful to us, but that without the shelter
of Gurudev we have no hope.

harau ruste gurus-trata gurau ruste na kaschana
(Aditya-purana)

If Krsna becomes angry with us, our Gurudev can save us from
Krsna’s anger; he can give us some nourishment and life. But if
our Gurudev becomes angry with us, nothing can save us, not
even Krsna can help us. Gurudev’s mercy is even more benefi-
cial and essential than Krsna’s mercy. This is the essential point.
Srila Visvanath Chakravarti Thakur said,

yasya prasadad bhagavat-prasado
yasyaprasadan na gatih kuto "pi

dhyayam stuvams tasya yasas tri-sandhyar
vande guroh sri-charanaravindam

(S#7 Gurvastakam: 8)

We must consider that Krsna’s mercy appears to us in the form
of our Gurudev’s mercy. This means that when our Gurudev
is happy with us Krsna must also be happy with us, and when
Krsna is happy with us our Gurudev will be happy with us.
This is our Gurudev’s position, and in this way we will al-
ways see that all auspicious and beneficial wealth comes to us
through Gurudev. Gurudev is our true shelter.
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The supreme servitor

Guru-parampara, the preceptorial lineage of Gurus, is like a
telescopic system. Within a telescope there are many lenses,
and when they are properly adjusted one by one we can see
through them things we do not have the power to see with our
own vision. The Gurus in our parampara are like lenses in a
telescope. There is power within each of the lenses which deep-
ens our vision and shows us how to satisfy Srimati Radharani
and Lord Krsna.

In the line of the Sri Ripanuga sampradaya, our vision and
devotion is going up through our Guru Maharaj, Srila Bhakti
Raksak Sridhar Dev-Goswami Maharaj, and Prabhupad
Srila Bhakti Siddhanta Saraswati Goswami Thakur, to Sri

Riipa Mafijari and from there to Radharani. Srila Prabhupad

Saraswati Thakur taught that we will think of our Gurudev
at the highest level as Radharani Herself; we will think that
our Gurudev is a nondifferent form of Radharani. Gurudev
has different forms. Sometimes we will see that Gurudev is
nondifferent from Krsna, but more exclusively we see that he

is the supreme servitor of Krsna—Radharani.
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Srila Raghunath Das Goswami,
the prayojan-tattva Acharya
of the Ritpanuga sampradaya.

“I got everything!”

Gurudev’s full mercy and gift, which he bestows through his
different forms, has been described by Srila Raghunath Das
Goswami in his super pranam mantram, which we always use
to pray to our Gurudev:

nama-S$restham manum api $achi-putram atra svaruparh

riipam tasyagrajam uru-purim mathurim gosthavatim

radha-kundar giri-varam aho radhika-madhavasam

prapto yasya prathita-krpaya $ri-gurum tam nato ‘smi
(Sri Mukta-charitam: 2)

Nama-$restham: Das Goswami expresses that Gurudev mer-
cifully gave him the Hare Krsna mahamantra, the supreme
mantram within the mundane and transcendental worlds. The
mahamantra can rescue anyone from any position. It can rescue
everyone within all the universes. Hare Krsna actually means
Radha-Krsna. Gracefully Gurudev gives us the chance to call
Radha-Krsna into our heart and pray that They will mercifully
appear there.

Manum api Sachi-putram: by the causeless mercy of Sri
Chaitanya Mahaprabhu, who is the nondifferent form of Radha-
Krsna, the Hare Krsna mahamantra came down to the mun-
dane world. Das Goswami also received the mercy of Lord Sri
Chaitanya Mahaprabhu through Gurudev.

Atra Svariipam: then Srila Raghunath Das Goswami says
that not only has he received the mercy of Mahaprabhu and
the Holy Name, but that Mahaprabhu has mercifully handed
him to His dearmost associate and nondifferent form, Srila
Svartip Damodar. Das Goswami expresses here that he has also
received Srila Svarlip Damodar’s mercy through Gurudev.

Riipar tasyagrajam: then by the grace of Gurudev, Das
Goswami received the mercy and association of Mahaprabhu's
dearmost disciples, Srila Riipa Goswami and Srila Sanatan
Goswami.
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Uru-purim Mathurim gosthavatim: then by the mercy of
Gurudev, Das Goswami was given entrance into Mathura-—
Vrndavan Dham, where Krsna is always engaged in His
Pastimes with the gopas and gopis.

Radha-kundam: by the mercy of Gurudev, Das Goswami was
given shelter at Radha Kunda, where the supreme opportunity
for service to Radha-Govinda exists.

Giri-varam: by the mercy of Gurudev, Das Goswami re-
ceived from Mahaprabhu a Govardhan-$ila, a nondifferent
form of Krsna, to worship, as well as shelter at the lotus feet of
Govardhan Hill near Radha Kunda in Vrndavan Dham.

Aho Radhika-Madhavasam: and by the mercy of Gurudev, Das
Goswami received all hope for the service of Radha-Madhava.
This means Radharani Herself in the form of Gurudev gave
mercy to Das Goswami, because without the special mercy
of Radharani no one can enter where the Divine Couple are
playing.

Prapto yasya prathita-krpaya: lastly in his pranam mantram to
Gurudev Das Goswami says that he has been given everything
by Gurudev. $r7 Gurusir Tarir nato 'smi: so he bows down to
Gurudev’s lotus feet in full surrender.

Das Goswami expressed his heart through this verse. Das
Goswami is very humble, but he is clearly confessing in his
prayer, “I have received this, this, this, this, and everything,
by the grace of Gurudev. I have received the mercy of Krsna,
Radharani, Mahaprabhu, Their associates, Their abode—
everything.”

“When will I receive your mercy?”

Srila Raghunath Das Goswami was a very dear associate of Sri
Chaitanya Mahaprabhu, and he was also very dear to all the
devotees of Chaitanya Mahaprabhu. Srila Svariip Damodar,
who was a nondifferent form of Chaitanya Mahaprabhu, was

his personal guardian. So Das Goswami had no deficiency;
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vaikunthaj janito vara madhu-puri

tatrapi rasotsavad

vrndaranyam udara-pani-ramanat

tatrapi govardhanah

radha-kundam ihapi gokula-pateh

premamrtaplavanat

kuryad asya virajato giri-tate
sevam viveki na kah

(Sr7 Upadesamyta: 9)

“Above Vaikuntha is Mathura,
where Krsna took birth.
Above Mathura is Vrndavan,
where Krsna enjoys the

rasa festival. Above

Vrndavan is Govardhan,
where Krsna plays amorously.
Above Govardhan is Radha
Kunda, where the nectar of
love overflows. What wise soul
would not serve Radha

Kunda beside Govardhan Hill?”



he was unlimitedly fortunate by the grace of Gurudev. But
after living with Sri Chaitanya Mahaprabhu and Srila Svartp
Damodar, Raghunath Das Goswami came to Vrndavan to stay
with Srila Riipa Goswami Prabhu.

Das Goswami thought he would leave his body after the
disappearance of his Lord, Sri Chaitanya Mahaprabhu, and
his master, Svarip Damodar. But when he found Srila Riipa
Goswami in Vrndavan, he got new life. While living in
Vrndavan, Das Goswami followed many very extreme prac-
tising processes in his devotional life. Living under the shelter
of Srila Riipa Goswami Prabhu, he would pray to Radharani
as his Gurudev in a very exclusive way, in a mood of isfa-labha
vine, unfulfilled desire.

asa-bharair amrta-sindhu-mayaih kathanchit
kalo mayati-gamitah kila sampratam hi

tvan chet krpam mayi vidhasyasi naiva ki me
pranair vrajena cha varoru bakarinapi

(Vilapa-kusumarfijali: 102)

“O Radharani, I worship the Krsna who lives with You, plays
with You, is joyful with You, and tastes ecstasy with You. I wor-
ship that Krsna, Your Krsna. You are the nectarean ocean of
Krsna-lila, and for that I have so much hope. I want to taste
a little bit of that nectar, and with great hope I have passed such
along time here in Radha Kunda, praying for Your mercy and
hoping I will receive Your connection. You are my Mistress, and
I have been waiting on the bank of Your kunda, Radha Kunda,
for such a long time, hoping that You will bestow Your mercy
upon me. I have spent so long waiting, and now I am going
to die. I have passed eighty years here in Vrndavan, and [ am
living only to receive Your mercy.

“O Radharani! Please bestow Your mercy upon me. I need
Your mercy, and my only hope is that one day You will bestow it
upon me. [ have passed year after year not receiving Your mercy,
but still I am hopeful I will receive it one day. I am living only
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for that, and that is my only desire. I will leave my body soon
but I pray, ‘O Radharani, please bestow Your mercy upon me.’

“When will You be merciful to me? O Radharani! Without
Your mercy I do not want Krsna’s mercy. I do not want to meet
or serve Krsna without You. Only when Krsna is with You is
Krsna so glorious to me. Without Your mercy Krsna's mercy
is useless to me. I only want to serve You and see that my ser-
vice goes to Krsna through You. That is my desire. Krsna is not
a factor for me; You are my life and goal. Your service is my
only desire and expectation, nothing else.  have passed eighty
years praying for Your service and still I am keeping my hope
that I will receive Your mercy.

“If I do not receive Your mercy then I consider Krsna's mercy
useless and undesirable. I do not want Krsna to bestow His
mercy upon me in an independent way. What will I do with
Him? I do not want anything directly from Krsna. Your lotus
feet are my only shelter. I only want Your service.”

radha-sange yada bhati tada‘madana-mohanah’
anyatha vi$va-moho "pi svayarh ‘madana-mohitah’

(Sri Govinda-lilamrta: 13.32)

“O Radharani, when Krsna lives with You, He is fully satisfied
and His mood is greatly merciful. When Krsna lives with You,
He is Madan Mohan: He is liberated from any attraction by
Cupid, and Cupid is stunned to see Krsna’s beauty. But Krsna’s
beauty and attractive power come only from You. Without You,
Krsna's beauty cannot attract His exclusive devotees. And more
than that, without You, Krsna Himself is attracted by Cupid.”

“O my Goddess, if You do not accept me, if You are not
merciful to me, then what will Krsna be for me? His position
will not be Madan Mohan: He will be like Bakari, the killer of
Patana and other demons. What will I do with Krsna in His
form of a demon-killer? I want to exclusively worship the Krsna
who is holding hands with You, and I want only to worship
Him through You. So I need Your mercy. Without Your mercy
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everything is useless to me. When will You bestow Your mercy
upon me, O Radharani? Your mercy is my only hope.”

Devastated by love

In this attentive and exclusive mood of devotion Raghunath
Das Goswami prayed to Radharani, trying to draw Her grace
to him. In this prayer Das Goswami expresses our highest
vision of Gurudev.

Das Goswami lived on the banks of Radha Kunda for some
time with this mood of extreme hope and hankering. But when
Srila Ripa Goswami Prabhu disappeared, Das Goswami be-
came deeply disturbed and felt he could not tolerate the envi-
ronment of Vrndavan.

stiinyayate maha-gostharm girindro ‘jagarayate
vyaghra-tundayate kundarm jivatu-rahitasya me

(Sri Prarthanasraya-chaturdasaka: 11)

Das Goswami felt, “My life has left my body. Now Radha
Kunda is not the joyful place of Radha-Krsna. Vyaghra-tundayate
kundam: I now see Radha Kunda as the open mouth of a tiger
coming to eat me. Girindro ‘jagarayate: 1 now see Giriraj
Govardhan like a python coming to attack me. Siinyayate
maha-gostham: now the whole of Vraja Bhiimi, where the cows,
gopas, and gopis play, appears void and empty to me. I do not
see anyone, and everything seems to have been demolished.
Everything appears to me in this way because I have lost my
heart, my jivatu [my very life], Srila Rapa Goswami Prabhu.”
Srila Raghunath Das Goswami expressed his feelings of
hope to receive the mercy of Radharani and his feelings of sep-
aration from his Gurudev Srila Riipa Goswami through his
verses asa-bharair amyta-sindhu-mayaih kathafichit and Siinyayate
maha-gostham. Das Goswami was an exclusive follower in the
line of Srila Riipa Goswami and Radharani, and in this way his
feelings went from deep to deeper. Srila Guru Maharaj used the
philosophical phrase, “Dive deep into Reality”. It is necessary
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for us to touch that reality, at least from a distance. Then we can
understand everything. All of it comes through Guru-susriisaya
(SB: 10.80.34), the service of Gurudev. All property will grad-
ually come to us in that way. That is our line, our process, our
method.

Infinite mercy

Srila Raghunath Das Goswami is in one way saying, “I have
been given everything by my Gurudev.” He openly said this in
his beautiful verse Nama-srestarit manum api Sachi-putram atra
Svariipam. But he also expressed his extreme hankering and
hope to attain more mercy from Gurudev, that is, Radharani
and Srila Riipa Goswami. This is the nature of Krsna conscious-
ness. These two types of feelings are always present in the dev-
otees” hearts. In one way they are saying, “I have been given
everything”, and in another way they are saying, “I have noth-
ing; l am in need.”

If anyone receives mercy from Gurudev, they will never feel
it to be insufficient. Yet, they will also feel that Gurudev’s mercy
is unlimitedly attractive and infinite. So the more they taste it,
the more they will desire to taste more of it. Because their han-
kering becomes greater and greater in that way, they feel, “I am
empty. I have not received anything.” The feeling of the devo-
tee is, “Tad diire tad v antike (Iu: 5): it is so far, and it is so near.”

By hope we feel we are so near to Krsna and Radharani,
but by action we may feel we live so far from Their abode
and Pastimes. The harmonising conclusion about this situa-
tion has been given by Sri Chaitanyadev: achintya-bhedabheda.
Inconceivably, both moods are present in the hearts of the dev-
otees: “It is so near to us, and in another way it is so far.”

Through the extreme example of Raghunath Das Goswami
we can understand that if we open the door of our hearts to
Gurudev, we will find his mercy is waiting for us right be-
hind the door. If only we open our hearts, Gurudev’s mercy

will enter us. We will discover our fortune and find that our
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naham ijya-prajatibhyarh
tapasopasamena va
tusyeyam sarva-bhaitatma
guru-$usriisaya yatha

(SB: 10.80.34)

[Krsna:] “I, the Soul of all
beings, am not satisfied by
fire sacrifices, raising children,
austerities, or self-control

(by adherence to the duties of
a brahmachari, grhastha,
vanaprastha, or sannyasi) as
much as I am by service

to Sri Guru.”



adadanas trnarh dantair ~ Guru-parampara, beginning with Srila Riipa Goswami Prabhu,

idarh yache punah punah 1,55 5 spoonful of nectar ready for us. When we receive that, we
$rimad riipa-padambhoja- . . . .
dhiilih syarh janma-janmani ~ Will feel unable to ever fully glorify Gurudev. We will feel his
(Srila Das Goswiami)  infinite mer: Cy.
“Taking a blade of grass
between my teeth, [ pray
again and again, “May I be a
particle of dust at Sri Riipa’s
lotus feet birth after birth.”
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SECTION TWO

The

Supreme
Personality

of Godhead

Dasa-mula-tattva

Truths Two, Three, and Four

harim iha paramam sarva-$aktim rasabdhim
SriKrsna is supreme.

He is the possessor of all potencies.
He is the ocean of all divine ecstasy.
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CHAPTER FOUR

The Supreme Controller

Question (in a public gathering): I have heard that Swami

Ramakrishna taught that people should first worship demigods

like Mother Kali and then worship Lord Krsna. Is worship-
ping Krsna and worshipping other demigods the same thing?
Is there a difference between worshipping different Deities or

forms of the Lord?

Srila Govinda Maharaj: Your questions are simple and their
answers are also simple. In Srimad Bhagavad-gita it is said,

yanti deva-vrata devan pitfn yanti pitr-vratah
bhiitani yanti bhiitejya yanti mad-yajino “pi mam
(Srimad Bhagavad-gita: 9.25)

“Those who worship the devatas, demigods, go to the domain
of the demigods. Those who worship the pitrs, forefathers, go
to the place of the forefathers. Those who worship the bhiitas,
ghosts, go to the plane of the ghosts. And those who worship
Krsna, the Supreme Personality of Godhead, go to Krsnaloka,
the transcendental abode of Krsna.”

This is the advice of Srimad Bhagavad-giti. Ramakrishna
told people that all of these forms of worship and all of these
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destinations are the same. This is not true, and they are not the
same. All diseases are not the same; all happiness is not the
same; all sadness is not the same; each of our fingers are not
the same; all people are not the same. No two things are exactly
the same. How can all forms of worship and all destinations be
the same? They are never the same.

The teaching of Srimad Bhagavad-gita is that you have free
choice and you decide what you want. You choose your desti-
nation. You have to properly realise what your needs are and
then proceed in the appropriate direction. By worshipping
demigods you can attain kanak, kamini, and pratistha: tem-
porary wealth, enjoyment, and fame in this world. These are not
the essential needs of our hearts. To always be searching in one
direction or another in pursuit of material desires is not good,
and it will not give anyone a fulfilling result. If you are willing
to satisfy anyone, regardless of who they are, to fulfil your ma-
terial desires, then your nature is like that of a prostitute. But
if your mood is that you want to satisfy your Lord exclusively,
then your nature is like that of a chaste servitor. The question
about whether worshipping the Lord and the demigods is the
same is actually a matter of chastity and prostitution.

Srimad Bhagavatam has advised us that by pleasing our
Master we will automatically please everyone and attain
everything we need.

yatha taror mila-nisechanena

trpyanti tat-skandha-bhujopasakhah

pranopaharach cha yathendriyanam

tathaiva sarvarhanam achyutejya
(Srimad Bhagavatam: 4.31.14)

“If you pour water on the root of a tree, the whole tree is nour-
ished. If you offer your devotion and service to Krsna, the
Supreme Personality of Godhead, all demigods, all goddesses,
and the whole world are satisfied. You can fulfil all your duties
and desires by worshiping Lord Krsna. This is what is truly
necessary for everyone.”
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Relative destiny

When I was young I used to go out every day collecting money
for the service of Srila Guru Maharaj. During this time I was
living with Srila Swami Maharaj at Sitakanta Banerjee Lane in
Kolkata. He was working on his translation of Bhagavad-gita As
It Is then, and every day he would teach me something from
Srimad Bhagavad-gita, or give me some advice, and then I would
go out. Iwould tell the people I met the things I heard from Srila
Swami Maharaj. Some days I would get a very good response
and come home in a dancing mood. But some days I would not
collect anything. And on some days people would even try to
beat me. During that time I met many devotees of Mother Kali
and would often end up debating with them. The worshippers
of Mother Kali pray to her for selfish purposes: “O Mother Kali,
dhanari dehi janarit dehi riipar dehi yaso dehi, and so on: give me
wealth, give me manpower, give me beauty, give me fame, and
so on. Dehi dehi dehi, give me, give me, give me....”

Mother Kali is actually a param Vaisnavi, a perfect chaste
servitor of her Master, the Lord. And she can also give Visnu-
bhakti to the conditioned souls. But the conditioned souls are
foolish and cannot understand what is good for them. They do
not understand that they must die someday and will be forced
to leave everything they may gain in their life through their
worship. Pursuing material desires, even through worship, is
never in the actual interest of anyone.

One day I told some of the devotees of Mother Kali who
wanted to debate with me, “Vivekananda is a gunda [dacoit]
and Ramakrishna is a mirkha pjari [ignorant priest].” They be-
came very angry with me and tried to beat me. Many of Mother
Kali’s devotees especially would always want to fight with me.

After this I asked Srila Swami Maharaj, “What should I say
to worshippers of Mother Kali?”

Srila Swami Maharaj's preaching style was always very hard,
and he told me jokingly, “Ask them why they are worshipping
Mother Kali. If they are faithful devotees of Mother Kali what
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Mother Kali

will they ultimately attain? Tell them they should know that
if they worship Mother Kali, they will go to Mother Kali’s do-
main. That will be their destiny. What Mother Kali eats, they
will eat. What Mother Kali does, they will do. Where Mother
Kali lives, they will live. Their final destiny will be to become
an associate of Mother Kali.

“So you should ask them, “Where does Mother Kali live?
Mother Kali lives in a cremation ground. Who are Mother
Kali’s associates? Dakinis and yoginis, that is, many varieties
of witches and ghosts. What does Mother Kali eat in her do-
main? The meat and blood of her dead sons. What is Mother
Kali's mood? Mother Kali has no shyness; she stands naked
showing her tongue to her sons. She attracts her sons to come
to her and then she takes their heads, cuts their necks, and puts
their skulls on her garland. Have you seen the garland of the
skulls of the demons she kills around her neck? This is Mother
Kali’s nature, and if you worship her you will go to her abode,
Kaliloka. Ye yatha Mari prapadyante tams tathaiva bhajamy Aham
(Bg: 4.11). If you feel you need to go to Mother Kali’s abode you
can go there to stay with her, and lastly she will cut off your
head and add it to her garland. If this is your desire then we
have no objection.””

Srila Swami Maharaj joked in this way. Then he said, “But
just see our Krsna! Krsna lives in Vrndavan Dham. There Krsna
has so many girlfriends and so much butter, ghee, cheese, milk,
sande$, rasagullas, fruits, sweets, luchis, puris, laddus, kachoris,
and so on. We can eat all of these things there with Lord Krsna.
There the forests and gardens are beautifully decorated and so
many cows can be found everywhere. We will be associates of
Lord Krsna and play with Him and the cowherd boys near the
Yamuna River. Krsna is so beautiful: He attracts everyone with
the beauty of His divine form.

“You can do as you like. You have free choice: the meat and
witches of Mother Kali or the sweetness of Krsna. You de-
cide for yourself.” In this way Srila Swami Maharaj jokingly
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explained to me what I could say to the devotees of Mother
Kali and gave me very good nourishment.

The Lord’s supreme power

It is necessary to understand the positions of Krsna, the

Supreme Personality of Godhead, and the demigods. There is
a story in the Upanisads which clearly explains the supreme
position of the Lord as the master of the demigods.

Once the demigods were very proud of their universal pow-

Srila A.C. Bhaktivedanta
Swami Prabhupad honouring
Krsna-prasad.

ers and they thought, “We do everything.” The Lord was aware
of this and wanted to give them some proper consciousness.
He took the form of an old man and appeared before the dem-
igods. He first asked Agnidev, “Who are you, sir? Where are
you going?”

Agnidev said, “I am Agnidev, the master of fire.”

The Lord asked him, “What can you do?”

Agnidev said, “I can burn whole universes.”

Then the Lord tested him, “If you have such power, can you
please show it to me by burning this grass here before us?”

Agnidev tried with his full energy but, by the Lord’s will, he
was unable to burn the grass. Finally he left.

Then Vayu came along and the Lord asked him, “What is
your power? What can you do?”

Vayu said, “I can blow anything and everything away with
my power.”

The Lord asked him, “Can you move this grass here before
us?” He tried but, by the will of the Lord, he was unable to
move the grass.

In this way many demigods came before the Lord but were
unable to demonstrate their power.

Finally Devaraj Indra, the king of all the demigods, heard
about what was happening and himself came to see the old
man. The Lord then disappeared and sent Mahamaya to
appear before Indra.
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Indra asked her, “Who was that old man?”

Mahamaya said, “You demigods think you have so much
power and can do anything, but without the power of the
Supreme Personality of Godhead you cannot do anything. He
is that Supreme Personality of Godhead.”

When Mahamaya revealed the identity of the old man to
Indra, he and all the demigods understood their actual position
and from far away they all bowed down to the Lord.

The pride of Lord Indra

Devaraj Indra was often very proud. This is natural. “The boast
of heraldry, the pomp of power”—these things can easily make
anyone proud. Once, Krsna wanted to control Indra’s mentality
and demolish his pride. Krsna wanted to do this because He
liked Indra. He didn’t want to punish Indra but rather give him
proper knowledge. When the time came for the yearly worship
of Indra, Krsna inspired Nanda Maharaj and the Vraja-vasis,
“Why are you worshipping Indra? It is really Giriraj Govardhan
who provides us with our food. Giriraj Govardhan gives us
everything we need the whole year round. We are all living to-
gether happily at the feet of Giriraj Govardhan. We should offer
puja to Giriraj Govardhan. Why should we worship Indra?”

Krsna spoke to the Vraja-vasis in a very gentle and sober
way, and they believed Him. Already Krsna had performed so
many miracles in Vrndavan and all the Vraja-vasis knew that
Krsna was not an ordinary boy, they knew He had extraordi-
nary power. They were also proud of Krsna’s power and felt
that whatever Krsna told them must be truthful. So they fol-
lowed His advice. Even though Krsna was only a seven-year-
old boy at the time, all the Vraja-vasis chose to follow Him. It
was no problem for them. The Vraja-vasis said, “We will follow
Your advice.”

Then the Vraja-vasis left aside the worship of Indra, made a
big festival, and began worshipping Giriraj Govardhan. Krsna
participated in the festival with the Vraja-vasis but also showed
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them that when they offered everything to Giriraj Govardhan,
Giriraj Govardhan accepted their offerings. Krsna took the form
of Govardhan under His control and showed everyone that
Govardhan was eating all of their offerings. In this way all
the Vraja-vasis were very much obliged and happily offered
everything to Giriraj Govardhan.

When Indra heard of the big festival the Vraja-vasis held
for Giriraj Govardhan, he could not tolerate being left aside
and became very angry. He decided to demolish Vraja Dham.
He ordered all his subordinates, Chandra, Vayu, Varun, and
so on to assist him and sent everything he had—his weapons,
powerful clouds, and thunderbolts—to demolish Vraja Dham.
For seven days his clouds and thunderbolts struck down upon
Vraja Dham. The Vraja-vasis became very disturbed. They came
to Krsna and prayed, “What shall we do, Krsna? We are suffer-
ing a very bad reaction because we did not worship Devaraj
Indra. You are our shelter. Give us Your protection.”

Krsna said, “No problem. Giriraj Govardhan is very merci-
ful. He accepted your offerings, your honour, your everything,
so Giriraj Govardhan must save you. By accepting your offer-
ings He has given you assurance He will provide for you. Pray
to Giriraj Govardhan and He will save you. I will also pray to
Govardhan.”

Then Krsna said to Giriraj Govardhan, “O Govardhan,
please save them. I am taking You...” Krsna picked up Giriraj
Govardhan with the small finger of His left hand just as a
small child picks up a mushroom (utpatyaika-karena ailam abalo
lilochchhilindhrari yatha).

Krsna told all the Vraja-vasis, “Come beneath Girir3j
Govardhan.” The Vraja-vasis entered beneath Govardhan Hill
with all of their wealth, cows, and the various living entities
of Vraja Dham.

Indra tried to punish the Vraja-vasis for seven days. He
sent many clouds and completely flooded Vraja Dham. After
this, Indra thought all the Vraja-vasis had been driven out of
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Si7 Gopal, the Deity of Krsna
lifting Govardhan Hill who was
established by Krsna's grandson
Vajranabha and later unearthed
by Srila Madhavendra Pur.



In $17 Nabadwip Dham, Giriraj
Govardhan's Temple sits above
Sri Govinda Kunda, the lake
that formed when Indra bathed
Krsna with Surabhi’s milk.

Vraja Dham by the flood and died somewhere. When he finally
stopped the storms, Krsna told the Vraja-vasis, “Now you can
go outside. The sky is clear and everything is over.”

When Indra saw the Vraja-vasis, their cows, and all the
living entities of Vraja Dham come out from beneath Giriraj
Govardhan, he was surprised and understood who Krsna
really was. Indra understood that Krsna was not an ordinary
boy but the Lord Himself, who had come to perform His
divine Pastimes in this world. Indra also understood that he
had made a great offence to Krsna. Indra came before Krsna,
paid his dandavat pranam, and surrendered. He apologised
and praised Krsna so much, “O Lord, I am foolish. I could not
understand Your glories or Your divine Pastimes. Please forgive
my offences. Please be merciful to me.”

Krsna smiled and said, “It is okay. It is no problem. I forgive
your offences.”

Indra said, “I want to worship You with Surabhi’s milk.
Surabhi has the power to give unlimited amounts of milk, and
I want to perform an abhisek for You with her milk.”

Then Indra performed an abhisek ptja for Krsna with
Surabhi’s milk and said, “You are so merciful to the cows, and
to the whole world, so from today on we will worship You with
the name ‘Govinda’. He who gives joy to the hearts of the cows,
calves, and cowherd boys must be known as ‘Govinda’” In this
way Indra gave Krsna the name Govinda and Krsna forgave

Indra’s offences.

The bewilderment of Lord Brahma

It is Krsna's nature to be merciful. Krsna also forgave Lord
Brahma many times. Once Brahma stole a group of cows and
cowherd boys from the banks of the Yamuna in Vrndavan and
hid them in a cave. Later Brahma noticed that Vrndavan was
still full of cows and cowherd boys. Brahma went to check on
the cows and cowherd boys he hid in the cave and saw that they

were still there. Then again he saw in Vrndavan all the same
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cows and cowherd boys playing with Krsna near the Yamuna.
He was surprised, “I stole these cows and cowherd boys. I just
saw them all within the cave where I hid them, but here in
Vrndavan everything is intact and they are still playing with
Krsna near the Yamuna. What is this?” Brahma was puzzled
and finally surrendered to Krsna. He folded his hands, offered
prayers to Krsna, and lastly said:

jananta eva janantu ki bahtiktya na me prabho
manaso vapuso vacho vaibhavam tava gocharah

(Srimad Bhagavatam: 10.14.38)

“O Krsna, if anyone says, ‘I know Your glories. I know You’, he
can say so, butI cannot say that. So many times I have seen Your
glories, but I still have not come to their end. I cannot properly
or fully understand You. I feel it is impossible for me or anyone
to understand Your unlimited glories.”

It is described in Sri Brahma-sarithita that Brahma was initi-
ated by Krsna. But Brahma has a very difficult life, and many
times he forgot Krsna’s position and glories. Krsna taught
Brahma many times, but again and again disturbance would
come to Brahma and he would forget Krsna’s glories. Later he
would regain his proper consciousness by Krsna’s grace. Thus
Brahma prays to Krsna that he can never understand Krsna

without Krsna's mercy.

The madness of Lord Siva

Not only are conditioned souls and the demigods, headed by
Indra and Brahma, bewildered by Krsna's Pastimes, but also lib-
erated souls are puzzled by them. Lord Siva is not a conditioned

soul; he is a liberated soul. Lord Siva is Mahesvar Devadidev:

the leader of all the demigods, who is worshipped by all the

demigods. Whenever there is a great difficulty or obstacle cre-
ating trouble within the universe that no one can solve, it comes

to Lord Siva. Lord Siva has the power to correct anything.

We can understand that this is Lord Siva’s position when
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we hear the story of the devas and asuras churning the ocean.
After making a compromise with Lord Visnu the devas and
asuras came together to churn the ocean. They all worked to-
gether to churn the ocean, expecting to produce nectar, but
many different things were produced. Airavata, the king of
the elephants, was produced. Uchchaihs$rava, a horse as beau-
tifully white as the moon, was produced. Surabhi, the heav-
enly cow, was produced. Even Laksmi Devi, the Goddess of
Fortune, was produced. So many things were produced and
then distributed. Laksmi Devi went to Narayan, Surabhi was
taken by Indra, and so on.

As the devas and asuras continued churning the ocean, poi-
son was produced, and everyone was disturbed. No one could
destroy or control the poison. When the devas and asuras were
confused about what to do with the poison, Visnu said, “Go to
Lord Siva. He is meditating on Mount Kailash.”

Then all the demigods went to Lord Siva and prayed,

“Prabhu, save us! Poison has been produced from the ocean.”

Lord Siva said, “No problem”. Then he came down from
Mount Kailash and drank all the poison. This is Lord Siva’s
nature: he can digest poison that can kill all the other devas.
He has such power. Lord Siva saved the devas in this way by
drinking the poison and holding it in his throat. The poison
was blue and appeared like a beautiful blue ornament on Lord
Siva's neck. For this, Lord Siva became gloriously known as
Nilakantha, “He who has a bluish neck.”

This is Lord Siva’s position and power. He has a very de-
tached nature, and he is worshipped by all devas. But that Lord
giva, who is a liberated soul beyond all material illusion, is also
bewildered by Krsna.

When nectar was produced from the churning of the ocean,
the asuras stole it. Lord Krsna appeared in the form of Mohini
Miirti, an attractive young woman, to trick the asuras into
returning the nectar to the devas.

Lord Siva had seen many of the Lord’s forms, but when he
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heard that the Lord had appeared as Mohini Miirti before the
asuras, he went to the Lord and requested, “I was not pres-
ent when You distributed ecstasy and appeared in the form of
Mohini Miirti. Please show me this form of Yours.”

Krsna said, “You want to see that form of Mine?”

Parvati Devi was with Lord Siva at this time. She smiled,

“Oh? The Mohini Murti?” When Krsna showed His Mohini

Miirti form, Lord Siva forgot his position, lost his senses, and
ran madly after Mohini Miirti. He was completely attracted by
Mohini Miirti’s beauty.

Afterwards, when Lord Siva’s mood finally finished, he
came back to his senses and Mohini Miirti disappeared. Then
he saw that he was again standing with Parvati Devi next to
him. When Lord Siva saw Parvati Devi he smiled, and Parvati
Devi also smiled. They both have no shyness actually. Lord
Siva told Parvati Devi, “Have you seen what just happened? T
am a liberated soul. Not only that, I can make liberated souls.
By my word I can liberate souls. If  say so, anyone can receive
liberation; I have this type of power. So now you have seen Lord
Krsna's supreme power. | myself have become enchanted by His
power and run madly after His attractive form.”

There is a great difference between the worship of the demi-
gods and the worship of Lord Krsna. This must be so because
all the demigods themselves worship Krsna.

The all-powerful Lord Krsna

Sri Krsna alone is the Supreme Personality of Godhead. He
is the Creator of all creation and the controller of all power
(Harim iha paramam sarva-Saktim). As the Creator of all creation,
He cannot be powerless. He must be all-powerful. Especially
now, in the age of the scientists, we can easily see examples of
Krsna’s miraculous power and its manifestations everywhere
throughout creation. When we are enlightened with transcen-
dental knowledge by Krsna’s grace, we will see Krsna's power

existing everywhere in every direction within this mundane
y y

THE SUPREME CONTROLLER 79



Robert Oppenheimer

world. There will be no place where we will not see His power.

The invention of the atomic bomb shows us how much
power is present inside every atom of Krsna's creation. The
scientists have shown that when the charged electrons and pro-
tons within an atom are separated, a tremendous explosion
occurs. We heard that one of the scientists who helped invent
the atomic bomb, Robert Oppenheimer, read Srimad Bhagavad-
gita. When he saw the first test explosion of an atomic bomb he

remembered this verse:

divi stirya-sahasrasya bhaved yugapad utthita
yadi bhah sadrsisa syad bhasas tasya mahatmanah
(Srimad Bhagavad-gita: 11.12)

He remarked, “What I am seeing now before me appears like
thousands of suns in full bloom. Seeing such light must be
similar to seeing the effulgence of the visvartp, the universal
form of Krsna.”

Through the example of the atomic bomb we can understand
how much power is present within every atom of creation. All
of that power is controlled by Krsna.

Krsna is so powerful. Even the smallest fragments of His cre-
ation contain so much power. But Krsna is actually more pow-
erful than we can conceive. We cannot even conceive of the full
extent of His power. We cannot actually prove how powerful
Krsna is through our experience of the mundane world. If I say,

“His power is so great!” How much can I actually understand?
I may say, “His power is as great as the sky!” The sky may be
the biggest thing I can see, but how big is the sky? Beyond what
we can see to be the sky is the mahakas, the outer space of this
universe. That is far greater than the sky we can see. But the
mahakas includes only the space found within this particu-
lar universe. The scriptures teach us that there are millions of
universes existing side by side within the Viraja, the river that
divides the material and spiritual worlds. And the whole of the
material nature existing within the Viraja is only one vibhiiti,
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one part, of the majesty and creation of the infinite kingdom
of Lord Krsna. There is no end to how much more exists be-
yond the sky we see with our eyes. So we cannot understand
how great Krsna's power is with only our mundane experience.

It is achintya, inconceivable.

The supreme controller

When all of Krsna's power is considered at once, we cannot
conceive of it. We are finite, and His power is infinite. But
everything about Krsna’s supreme position and power is

expressed in the first verse of Sri Brahma-sarithita:

1$varah paramah krsnah sach-chid-ananda-vigrahah The embodiment of spiritual
energy, consciousness, and

. ecstasy, Sri Krsna, who is known
(Sri Brahma-sarihitd: 5.1) as Govinda, is the Supreme

Lord of all Lords. He has no origin,
He is the origin of all, and

If we do not know what an i$var [lord] is, we will not be able  He is the cause of all causes.

anadir adir govindah sarva-karana-karanam

In this verse Krsna is called the Paramesvar [Supreme Lord].

to understand Krsna's position as Paramesvar, the supreme
i$var. Srila Visvanath Chakravarti Thakur explained the word
isvar: kartum akartum anyatha kartum samarthah: one who can
do anything, can undo anything, and can change anything
into anything else is an iSvar. All the different forms of the
Lord are iSvaras: Narayan, Visnu, Matsya, Kirma, Varaha,
Vaman, Ramachandra, and so on. Lord Siva is also an i$var.
We can understand that Krsna is above them all, because He
is described not only as an i$var, but as the parama-iSvar, the
supreme i$var. Krsna is the Supreme Personality of Godhead
and the Supreme Controller; everything is under His control,
including all the iSvaras. Krsna is most powerful. He is all-in-
all, and He has all rights reserved over everything. He can do
anything, everything, something, and nothing at any time. All
power is within Him.

Krsna is the one Reality, for Itself and by Itself. His posi-
tion, activities, character, and all else exist exclusively for His
satisfaction. Krsna’s qualification as Paramesvar, the Supreme
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He has neither a material body
nor material senses. There is
nothing equal to or greater than
Him. His divine energy

is naturally divided into three
aspects: knowledge, strength,
and action.

Controller, is first. His position as sarva-karana-karanam, the
cause of all causes, is last. Everyone is always searching for
the cause of everything, the central source of all activity. The
answer is Krsna: Krsna is the origin of everything, everything
transcendental and mundane. But Krsna’s position as the
Supreme Controller is more important for us to understand.
We will really begin to understand creation, existence, power,
and eternity when we understand that Krsna—Reality the
Beautiful—is the Supreme Controller.

Beauty is power

na tasya karyam karanarm cha vidyate
na tat samas chabhyadhikas cha drsyate
parasya Saktir vividhaiva $ruyate
svabhaviki jnana-bala-kriya cha

(Svetasvatara-upanisad: 6.8)

The Upanisads explain that Krsna is the Paramesvar and that
no one is equal to Him. As the Parames$var, Krsna can do any-
thing and everything effortlessly through His divine power.
This means that creation and everything else happen naturally
through Krsna’s power and Krsna is always in full control of
everything, but that Krsna Himself does not actually have to
do anything.

Bhagavan Sri Krsna is known as Sasakti-Saktiman: the
Supreme Powerful accompanied by His power. God means the
Lord with His power. The Lord creates the universe with His
power, and through His power everything everywhere takes
place by His will. It is effortless for Him. But even more signifi-
cant than creation, the Lord’s divine beauty and divine play are
manifest through His power. The most important expressions
of Krsna’s power are His attractive beauty and sweet Pastimes,
not His capacity to create the mundane world. Sarva-saktin
rasabdhim: Krsna's qualities of being all-attractive, beautiful, and
loving (rasabdhirn) are greater than His qualification of being
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all-powerful (sarva-saktini). The highest form of power (sarva-
Saktiri) is beauty (rasa). Krsna’s quality of being all-powerful
actually means that He is all-attractive—infinitely beautiful.

Srila Guru Maharaj used to say, “Beauty is the controlling
principle. Beauty is controlling everything.” Through Srila
Guru Maharaj we can understand that Krsna’s very nature
as ‘Krsna’, which means ‘all-attractive’, automatically shows
us that He is most powerful. We can also understand that the
great examples of Krsna’'s power within His creation are clues
about how intensely attractive and beautiful Krsna Himself is.
This is why it is most important to understand that Krsna is
the Paramesvar, the Supreme Controller. Such understanding
gives us consciousness about the divine significance of beauty
everywhere, about how, why, and in which way creation is ex-
isting and moving under the influence of beauty. Krsna's nature
as the all-powerful Supreme Controller is actually understood
only by experiencing His beauty. Through His beauty one will
best and most fully experience His infinite power. This is the
Krsna conception of divinity.
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CHAPTER FIVE

The Emporium of All Rasa

Srila Riipa Goswami Prabhu has explained scientifically the
supreme position of Bhagavan Sri Krsna. He explains that the
jiva-souls, who are finite parts and parcels of Krsna, share fifty
qualities (gunas) with Krsna. Krsna is infinite and the jiva-souls
are finite. The jiva-souls share fifty qualities with Krsna in a fi-
nite way, that is, fifty of Krsna's qualities can be found within
them to the extent that Krsna empowers them.

The demigods like Siva, Indra, Chandra, Vayu, Varun, and
so on share fifty-five qualities with Krsna. Narayan and Krsna’s
various Avatars share sixty qualities with Krsna. But Krsna has
four special, extremely wonderful qualities that He alone pos-
sesses—qualities that Lord Narayan, Lord Visnu, Lord Rama,
and so on do not possess. Because of these exceptional qual-
ities, Krsna is the supreme worshippable Lord, the Supreme
Personality of Godhead. Srimad Bhagavatam says,

ete chamsa-kalah pumsah krsnas tu bhagavan svayam
(Srimad Bhagavatam: 1.3.28)

“There are infinite forms and expansions of the Lord, but Krsna
is Svayam Bhagavan, the Supreme Personality of Godhead,
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the original and topmost form of the Lord. Everything comes
from Him.”

Srila Jiva Goswami explained that the word Bhagavin means
bhajaniya-guna-visista: He who has the most worshippable and
attractive qualities. Because Krsna has the most transcendental
qualities, more than the demigods and all other forms of the
Lord, He is supreme. Krsna’s Name, Form, Fame, and Pastimes

are all supreme.

The Infinite

Krsna is the supreme, original form of the Lord, but for Pastimes

and creation Krsna appears in a variety of forms.

om piirnam adah purnam idam piirnat pirnam udachyate
pirnasya pirnam adaya purnam evavasisyate

(Brhad-aranyaka-upanisad: 5.1.1)

“Krsna is infinite. He has infinite forms, and His infinite forms
are all infinite. If you subtract anything from the infinite it is
still infinite. Krsna’s infinite character is always naturally full,
and all of Krsna’s expansions are also full. And still Krsna is
the Supreme Personality of Godhead, the most worshippable,
original Lord.”

The spiritual world where Krsna lives eternally is called
Vaikunthaloka or Paravyoma Dham. There, infinite eternally
manifest forms of Krsna live within Their own abode. We can-
not conceive of this with our mundane intelligence. The Lord
lives in the spiritual world in infinite different forms, each with
His own paraphernalia, associates, and abode. All these forms
of the Lord are known as Visnu-tattva. Lord Narayan is an
expansion of Krsna who lives with His consort Laksmi Devi
in Vaikunthaloka and enjoys unlimited power and opulence
as He is gloriously worshipped by His associates with great
majesty eternally.

Vaikuntha means vigata kuntha yasmad: Vaikunthaloka has the

power to appear anywhere; it is infinite and can immediately
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take a position within the finite realm by the Lord’s will. Narayan
has many Avatars. Mahavisnu, the maintainer of the whole ma-
terial creation, is an Avatar of Narayan; Garbhodakasayi Visnu,
the maintainer of this universe, is an Avatar of Narayan; and
Ksirodakasayi Visnu, the maintainer of every jiva-soul, is an
Avatar of Narayan. These Purus-avatars expand down from

Narayan to maintain the material creation.

The Lord’s purpose

There are also other types of Avatars that come down from
Narayan. There are the Lila-avatars: Matsya, Ktirma, Varaha,
Vaman, Nrsirhha, and so on. These forms of the Lord appear
within the material universe but also have eternal abodes in
Vaikunthaloka. There are also Yuga-avatars, forms of the Lord
who distribute the dharma of an age; and Saktyaves-avatars,
empowered jiva-souls who fulfil the Lord’s will. There are so
many different types of Avatars that come down to this mate-

rial world from Lord Narayan.

yada yada hi dharmasya glanir bhavati bharata

abhyutthanam adharmasya tadatmanam srjamy aham

paritranaya sadhiinam vinasaya cha duskrtam

dharma-samsthapanarthaya sambhavami yuge yuge
(Srimad Bhagavad-gitd: 4.7-8)

“Whenever irreligion takes the place of religion and religion
becomes disturbed, suppressed, or polluted, different forms of
the Lord appear to rescue the conditioned jiva-souls and give
nourishment to the sadhus. The Lord’s Avatars come to make
peace in the world, re-establish the religion of the soul, and
perform Their play for Their own purpose.”

The Lord does not only appear once in this world. He
appears many, many times to fulfil His various purposes.
Sometimes persons learn something about one form of the
Lord and through that think they know everything about the
Lord. The idea may come to them, “I am a Krsna-bhakta. I do
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eka-patni-vrata-dharo
rajarsi-charitah Suchih
sva-dharmam grha-medhiyarh
siksayan svayam acharat
(SB:9.10.54)

“Ramachandra, who had the
pure character of a saintly
king and adhered to the vow
of having only one wife,
taught the dharma of a house-
holder by practising it Himself.”

not want to see the face of a Nrsimhadev-bhakta. I do not want
to see the face of a Rama-bhakta.” This is not the proper under-
standing. It is a lack of real knowledge actually.

Really it is very good to praise other religions. By having
respect for other religions we can make a proper comparative
study of theism. That is very good. It is very good to know why
we practise Krsna consciousness. There are so many demigods
and so many forms of the Lord. We respect the son of God, his
Father in Heaven, and everything. But why do we worship
Krsna, the Supreme Personality of Godhead? It is necessary to
understand this.

The Lord of the Vedic culture

Lord Ramachandra is a very famous Avatar of the Lord who
appeared in the Treta-yuga to re-establish the Vedic religion
within the mundane world. Everywhere, everyone knows of
Lord Ramachandra’s great character. All over India everyone
is very enthusiastic to chant, “Jaya Rama!” His character is de-
scribed in gist-form in Srimad Bhagavatam by Vedavyas, and in
the Ramayana it is described in a grand way. There are so many
stories about Lord Ramachandra’s great character, but the vital
point of all of them is that He is Maryada Purusottam: He ap-
peared to establish the Vedic religion, and His Pastimes were
guided by the regulations of Vedic religion. All of His actions
and His character were perfectly organised and moral. He set
the example of the perfect practice of vidhi, the rules and regu-
lations of the Vedic religion. His speciality was that He accepted
only one wife (eka-patni-vrata-dharo). Through His character and

example Lord Ramachandra re-established the Vedic dharma.

The Lord of love and play

Lord Ramachandra’s character is so great, but it is completely
different from Lord Krsna’s character. Lord Ramachandra is
known as Maryada Purusottam, and Krsna is known as Lila

Purusottam. Krsna’s Pastimes focus on love and play; for that

88 THE SUPREME PERSONALITY OF GODHEAD



reason Krsna is known as Lila Purusottam. When the Lord
appears as Ramachandra He follows the rules of the Vedas
perfectly, to the extreme. That is the character of Maryada
Purusottam. But when Krsna appears to taste the love of His
devotees, He sometimes does not follow the restrictions of the
Vedic religion at all. Still, both Ramachandra and Krsna are
Purusottam, forms of the Supreme Lord.

We must understand that Krsna is always the Supreme
Personality of Godhead. He never loses His supreme position.
Even if He does not follow the Vedic religion that He Himself
establishes in the world in His other Avatars, He is still the
Supreme Lord. We can understand this through the example
of Bhismadev. Bhismadev had perfect moral character. It is
beyond even doubt that Bhismadev could make any Vedic
moral transgression. He was respected by everyone in the Vedic
society as a Mahajan, a great, exemplary soul. Everyone every-
where knew of him and respected him. In large assemblies of
kings, brahmans, and dignitaries, everyone would give first
honour to Bhismadev. Everyone considered Bhismadev to have
the highest dignity. But that Bhismadev gives full honour and
obeisance to Krsna.

Once when Krsna came to an assembly of many great per-
sons in which Bhismadev was the guest of honour, Bhismadev
stood and said, “When Krsna is present here, He must receive
first honour from everyone. He is more worshippable than any-
one.” Then Bhismadev offered a flower to Krsna’s lotus feet in
front of everyone. At that time Krsna had so many wives, so
many girlfriends, and so many things. Through Bhismadev’s
example everyone accepted that Krsna is Lord Krsna and He
can do anything and everything.

Vidhi-marg and raga-marg

There is a great difference between the worship of Narayan
and His Avatars, and the worship of Krsna. There are so many
religious teachings in the world. It is very rare to get Krsna

consciousness.
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The Vedic religion’s main teaching is that you must be pious;
you must follow the rules and regulations (vidhi) of the Vedas
for proper social and religious life. The Vedic religion teaches
that if your character and behaviour is very clean then you can
worship and satisfy the Lord. Respect is ninety per cent of Vedic
worship. Vedic religion enables you to respectfully worship the
Lord in His form as Rama, Nrsimha, Narayan, or otherwise.
Through mantram and many instruments of worship you can
offer your devotion from a distance to the Lord according to
the proper rules and regulations.

The worship of Krsna is very different from the formal wor-
ship of Vedic religion. To worship Krsna you must offer pure
love, affection, and the hankering of your transcendental soul.
Sri Chaitanya Mahaprabhu taught this process and mood of
worship, which is known as raga-marg. The speciality of Sri
Chaitanya Mahaprabhu's religion is love and affection. That
is the only property used for worship in the line of Krsna
consciousness. Through attachment to Krsna, love and affec-
tion for Him develop. Love and affection are most attractive
to Krsna, and as one’s love and affection for Him grow more
and more, Krsna becomes more and more satisfied. If someone
has love and affection for Krsna, then anything and everything
they do will be satisfying to Him. Any soul with that type of
transcendental property is most fortunate. Persons who pre-
fer vidhi-marg like to worship Lord Ramachandra, or Lord
Narayan, or other Avatars of the Lord, but persons who prefer
the mood of love and affection for the Lord, raga-marg, must
be attracted to Krsna.

In this way we can understand Krsna to be the Supreme
Personality of Godhead—Reality the Beautiful. Everything we
desire we can find fully within Krsna. We want charm, beauty,
love, affection, and ecstasy; we want success in our lives. All
of these are fully present and alive within Krsna conscious-
ness. All ecstatic activity is found in full in the Krsna concep-

tion. If we will try to search for a reason to serve and worship
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Krsna, then the answer will come that everything we need is
fully manifested in an effulgent way in Krsna consciousness.
In Krsna consciousness we will find everything that we need,
so we must worship Krsna.

What do we really need? We do not need awe or reverence;
we need happiness. We need joy. We need beauty. We need
love. We are searching for these qualities; birth after birth we
are trying to search for these essential things. We need eternal
existence, harmony, and the nectar of love, beauty, charm, and
sweetness. If we search for these things, we will find that all of
them are fully present in the Krsna conception. In no other God
consciousness and in no other God conception are they fully
present. The Ramachandra conception, the Narayan conception,
the Baladev conception, all the other Avatars of Krsna—none
of Them can give us the same rasa, the same ecstatic relation-
ship with the Lord.

The emporium of all ecstasy

Why do I say, “No other”? There is a reason. If you search
within the Krsna conception, you will find the sonhood of
Godhead—the supreme worshippable Lord manifest in a lov-
ingly playful, youthful form surrounded by all five possible
relationships (rasas) with the jiva-souls: santa [attachment],
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yesarn $risa-prasado "pi
mano harturh na $aknuyat
siddhantatas tv abhede "pi
$riSa-krsna-svartipayoh
rasenotkrsyate krsna-
riipam esa rasa-sthitih
(Brs: 1.2.59)

“Narayan’s grace cannot
capture the hearts of Krsna’s
devotees. Although Narayan
and Krsna are theologically
nondifferent, according
to rasa, Krsna is superior.
Krsna's supremacy is estab-
lished by rasa.”



dadhi-mathana-ninadais
tyakta-nidrah prabhate
nibhrta-padam agaram
ballavinar pravistah
mukha-kamala-samirair
asu nirvapya dipan
kavalita-navanitah patu
mar bala-krsnah

(Padyavalt: 143)

“Awakened in the morning
by the sound of butter being
churned, Bala Krsna sound-
lessly enters the homes of the
gopis, quickly blows out their
lamps with His lotus mouth,
and devours their fresh
butter. May He protect me.”

dasya [servitorship], sakhya [friendship], vatsalya [affectionate
guardianship], and madhura [intimate love]. In other concep-
tions you may find relationships with God like the fatherhood
of Godhead or servitorship to Godhead. We see that there are
many other types of relationships with God. But according to
rasa-vichar, the science of divine relationships, the sonhood of
Godhead is the best.

The Supreme Lord’s position is that He is the supreme con-
troller of everything. But if that Supreme Lord can also be
controlled by love and affection, that is an even more glori-
ous position. Why? A father bears the burden of maintaining
his children. If a father has no guardian, he has to maintain
himself and also bear the burden of maintaining his children.
A master must maintain his servants. A friend must care for
his friends. But a son can have everything; he can have all
types of relationships. When a son has a guardian then he can
even do wrong and still be protected. If the Absolute Lord per-
forms His Pastimes in a youthful form, He can enjoy all possible
relationships. He can have a father or guardian, and under their
care He can simply play and enjoy. When the Lord assumes the
form of a son, His Pastimes become the Sweet Absolute.

Krsna is known as Vrajendra Nandan, the son of the king
of Vrndavan. Krsna has a father and guardian, so He Himself
can play; He can be worry-free. That is the most worshippable
Sweet Absolute Reality—where Krsna, the Supreme Personality
of Godhead, is always playfully situated in the centre of
everything.

When the Lord has the youthful form of a son, then all
relationships are possible with Him. He can have a father,
a mother, brothers, servants, friends, and girlfriends; He can
have everything. As a son, Krsna can be served from every cor-
ner in all different types of loving, affectionate relationships
(rasas), and He can give ecstasy and joy to the heart of every-
one. That is full-fledged theism, and only in such a conception
is all beauty, charm, and ecstasy beautifully playing. Krsna is
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the most beautiful and extremely merciful. So much charm,
love, and harmony are existing within the ecstatic Lord of the
Krsna conception.

So many different ecstatic feelings all merge together within
Krsna consciousness. The jiva-souls feel unlimited happiness
through that. It is inconceivable but still it comes to them,
and the process is a very sweet process. Santa, dasya, sakhya,
vatsalya, and madhura rasas are the five kinds of relationships
with Krsna. All are ecstatic; all are filled with loveliness, happi-
ness, sweetness, beauty, and everything. To describe these Srila
Rtipa Goswami and Srila Krsnadas Kaviraj Goswami use the
word chamatkara [astonishing]. Because all rasas are manifest
in full with only the divine form of Krsna, Krsna is described
as the Akhila-rasamrta-murti: emporium of all rasa.

Krsna’s super-excellent qualities

Srila Riipa Goswami has explained the four special, extremely
wonderful qualities that Krsna, the son of Nanda Maharaj, alone
possesses—the qualities that Lord Narayan, Lord Visnu, Lord
Rama, and so on do not possess. These are the qualities that dis-
tinguish Krsna as Svayam Bhagavan, the most worshippable
Personality of Godhead.

sarvadbhuta-chamatkara-Iila-kallola-varidhih
atulya-madhura-prema-mandita-priya-mandalah
tri-jagan-manasakarsi-murali-kala-kiijitah
asamanordhva-riipa-$ri-vismapita-characharah

(77 Bhakti-rasamyrta-sindhu: Daksina-vibhaga, 141-2)

Sarvadbhuta-chamatkara-lila-kallola-varidhih: the first quality is
that the Pastimes of Bhagavan Sri Krsna are like an ocean filled
with dancing waves that stun and astonish everyone.
Atulya-madhura-prema-mandita-priya-mandalah: the second
quality is that in His Pastimes Krsna is always surrounded
by His associates, the super sweet, sweet gopis, gopa-balakas,
and other residents of Vrndavan Dham, whose hearts and
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yan martya-Iilaupayikam svayoga-
maya-balam darSayata grhitam
vismapanarm svasya cha saubhagardheh
pararh padarm bhiisana-bhiisanangam
(SB: 3.2.12)

“Sri Krsna showed the power
of His divine energy and
assumed His form suited for
human-like Pastimes, which
astonishes even Him, which is
the ultimate abode of fortune
(the ultimate expression

of beauty, wealth, power,
fame, knowledge, and detach-
ment), and which is the orna-
ment of His ornaments.”

souls have full, unequalled dedication to Him in five kinds of
relationships led by madhura-rasa.

Tri-jagan-manasakarsi-murali-kala-kiijitah: the third quality is
that Krsna attracts the minds of everyone within the transcen-
dental and mundane universes and enters the hearts of His
devotees with the melodious vibration of His flute. Srila Guru
Maharaj explained that om and gayatri come from Krsna’s flute
song and when He plays the flute Krsna sings the glories of
Srimati Radharani (Radha-padar dhimahi).

Asamanordhva-riipa-Sri-vismapita-characharah: the fourth qual-
ity is that the personal beauty ($r1, saundarya) of Krsna's divine
form is beyond compare. All moving and nonmoving living
entities are astonished and faint to behold the beauty of Krsna's
divine form.

Srila Riipa Goswami Prabhu described Krsna’s four super-
excellent qualities in this way. Among these four topmost qual-
ities of Krsna the final quality of His supremely attractive form
is the highest. Srila Krsnadas Kaviraj Goswami said, bhiisanera
bhiisana anga. This means that nothing is more beautiful than
Krsna’s transcendental form: Krsna’s form beautifies even the
ornaments He wears—Krsna’s divine form is the ornament on
His ornaments.

We hear definitively that even Krsna Himself is maddened
by the beauty of His form. When Krsna stands in front of a mir-
ror, He forgets Himself and attempts to embrace His image in
the mirror. He becomes mugdha, melted and astonished, to see
His divine form. Krsna showed this to be true by His appear-
ance as Sri Chaitanya Mahaprabhu. Krsna is the reservoir of all
beauty, and He Himself becomes mad to see His beauty. That
is the incomparable quality and qualification of Krsna. No one
can compare with the beauty of Krsna’s divine form or the love
and charm flowing throughout His Pastimes.

Irreversible vision

Srila Riipa Goswami Prabhu also expressed His own vision of

Krsna’s divine form:
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smeram bhangi-traya-parichitar sachi-vistirna-drstim
vams$i-nyastadhara-kisalayam ujjvalarm chandrakena
govindakhyam hari-tanum itah kesi-tirthopakanthe

ma preksisthas tava yadi sakhe bandhu-sange ’sti rangah

(S#7 Bhakti-rasamrta-sindhu: Piirva-vibhaga, 2.239)

Srila Bhakti Vinod Thakur explained this verse: “If you have
any attachment to staying within your circle of friends and
enjoying mundane life, do not go to Keshi Ghat to see Sri
Govinda’s divine form, which is the reservoir of all beauty. If
you see His divine form attractively bent in three places, His
stunning eyes, and His face glowing in the moonshine as He
plays His flute, you will become completely enchanted and
you will not be able to leave. You will never be able to return
to the so-called pleasures of material life. It may be better for
you not to go there.”

Srila Riipa Goswami Prabhu expressed his vision of Krsna
in this verse. It is his own vision. When we hear this verse we
can feel something, maybe 0.1 per cent of Srila Riipa Goswami’s
divine realisation. We cannot actually conceive of it. Srila Riipa
Goswami Prabhu can express it and we can simply try to

harmonise with his feelings.

The divinity of the human form

Lord Brahma also saw the divine form of Krsna and expressed
his vision with His verse:

i$varah paramah krsnah sach-chid-ananda-vigrahah
anadir adir govindah sarva-karana-karanam

(S#7 Brahma-samhitd: 5.1)

In this first verse of Brahma-sarihita we see the real form of Lord
Krsna expressed. This verse describes Krsna’s aprakrta form,
His supramundane form, in which He plays with the cows,
cowherd boys, and gopis in His eternal abode of Vrndavan in
five kinds of relationships. Srila Krsnadas Kaviraj Goswami
also described this form:
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The best of all of Krsna’s Pastimes
are His human-like Pastimes.

His human-like form is His original
form. His cowherd-boy dress,
flute-playing, adolescence,

and superb dancing perfectly suit
His human-like Pastimes.

Please hear of Krsna’s charm-

ing form. One drop of its beauty
floods the whole of the three
worlds and attracts every living
entity within them.

evarh sva-chitte svata eva siddha
atma priyo 'rtho bhagavan anantah
tam nirvrto niyatartho bhajeta
samsara-hetiparamas cha yatra
(SB:2.2.6)

“Joyfully and resolutely serve
the Soul who is self-manifest
within the heart, the beloved,

absolute, worshippable,
all-pervading Lord. Doing so
eradicates the cause of

one’s entanglement in worldly
existence (ignorance).”

krsnera yateka khela, sarvottama nara-lila,
nara-vapu tahara svariipa
gopa-vesa, venu-kara, nava-ki$ora, nata-vara,

nara-lilara haya anuriipa

krsnera madhura riipa, $una, sanatana
ye ritpera eka kana, dubaya saba tribhuvana,
sarva prani kare akarsana

(Sri Chaitanya-charitamrta: Madhya-lila, 21.101-102)

Krsna’s original form is like that of a human, like that of our
own relative. The human form is the Lord’s original form and
is the Sweet Absolute. When this is understood, then we can
harmonise everything with that Reality. Without this realisa-
tion it is very difficult to harmonise so much of our worldly
experience. The Pastimes of Krsna can harmonise everything.
Evam sva-chitte svata eva siddha (SB: 2.2.6): when Krsna’s tran-
scendental Pastimes reveal themselves in our hearts we will

understand everything perfectly.

The rising of the divine sun

Krsna appeared in His human-like form here in this mundane
world like the other Avatars, but Krsna’s divine human-like
form, Reality the Beautiful, is eternally present in the spiritual
realm of Goloka Vrndavan. In Srimad Bhagavad-gita Krsna said
to Arjuna:

janma karma cha me divyam evam yo vetti tattvatah
tyaktva deham punar janma naiti mam eti so ‘rjuna

(Srimad Bhagavad-gita: 4.9)

“Arjuna, My birth and death in this world are not like the birth

and death of ordinary human persons. I show Myself to be like
them when I appear, but actually I existed before I appeared in
this world and continue to exist after I disappear. My form and
appearance are divyam [divine].”
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Divyam means aprakrtam. Aprakrtam means that Lord
Krsna’s divine form appears like an ordinary man’s form, but
it is actually not made of anything mundane. Krsna’s form
is a transcendental form which is perfect, positive, and eter-
nally existent in Goloka Vrndavan, the highest plane within
Vaikunthaloka. Anyone who understands Lord Krsna’s divine
form and appearance in this way will be liberated from birth
and death. It is necessary to properly understand that His ap-
pearance and disappearance are not like the birth and death of
mankind. They are like the rising and setting of the sun. The sun
does not die when it crosses the horizon. It simply disappears
from our vision temporarily and then reappears later. Anyone
who understands Krsna’s divine appearance and disappearance
in this way is liberated and attains the service of Lord Krsna in
the transcendental world.

Krsna gave this knowledge to the world in Srimad Bhagavad-
gita. We must honour and worship everything about Lord Krsna
as transcendental. There is nothing mundane about His Name,
Form, Qualities, Pastimes, and Associates. The scriptures have

cautioned us about this.

visnau sarvesvareSe tad-itara-sama-dhir yasya va naraki sah

(Padma-purana)

“If we think Sarvesvar Visnu, the Lord of everything, is an or-
dinary person, then our understanding will be imperfect and
that will take us to a hellish condition.”

By the grace of the scriptures, our Gurus, and the sadhus, we
must think: “The birth and death of Lord Krsna are not like that
of an ordinary human. They are transcendental. Krsna’s form is
transcendental and eternal. I$varah Paramah Krsnah Sach-chid-
ananda-vigrahah. Krsna is the Supreme Personality of Godhead,
He is the Creator of all creation, and He has an eternal divine

form.”
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Srila Riipa Goswami writing in
SriVrndavan Dham.

The sonhood of Godhead

Srila Riipa Goswami Prabhu has explained step by step how
the play of Sri Krsna the Sweet Absolute is supreme according
to rasa-vichar, the science of spiritual relationships.

vaikunthaj janito vara madhu-puri tatrapi rasotsavad
vrndaranyam udara-pani-ramanat tatrapi govardhanah
radha-kundam ihapi gokula-pateh premamrtaplavanat
kuryad asya virajato giri-tate sevam viveki na kah

(SrT Upadesamyta: 9)

This verse is very famous. It is very small, but it fully de-
scribes the position and gist of all the Pastimes of Lord Krsna.
Vaikuntha, the abode of Lord Narayan, is infinite. In His opu-
lent Pastimes in Vaikunthaloka, Lord Narayan eternally exists
as the worshippable Deity, and all His servitors serve Him there
forever, from a respectful distance.

Srila Riipa Goswami Prabhu explains that in Vaikuntha there
isno janita, birth, of the Lord. This means that Lord Narayan has
no mother or father. Thus Madhupuri—Mathura Vrndavan—is
superior to Vaikunthaloka because there the Lord manifests His
transcendental Pastimes of birth and childhood. When the Lord
takes birth and plays as a boy, His Pastimes are more exalted
and transcendentally glorious. Why? Because the full range of
relationships are possible with Him.

Krsna's Pastimes manifest the full range of relationships:
santa [attachment], dasya [servitorship], sakhya [friend-
ship], vatsalya [affectionate guardianship], and madhura
[intimate love]. Lord Ramachandra’s Pastimes also include
birth, so His Pastimes are more elevated than those of Lord
Narayan. But Krsna’s Pastimes have something more than Lord
Ramachandra’s Pastimes. That is parakiya-rasa, paramour love.
Paramour love is found only within Lord Krsna’s Pastimes.

Lord Ramachandra’s nature and character is to always fol-
low the Vedic religion. In Lord Ramachandra’s Pastimes the full

range of rasas are present, but their movement is controlled by
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the rulings of the Vedas. In Lord Ramachandra’s Pastimes the
full freedom of rasa does not show itself in an effulgent way.
Up to dasya-rasa Lord Ramachandra’s Pastimes are so nice.
Dasya-rasa is firm and full in Lord Ramachandra’s Pastimes.
Sakhya-rasa, vatsalya-rasa, and madhura-rasa are suppressed
in His Pastimes. Sita Devi is Ramachandra’s wife, but Her
mood is, “I am a servant of Ramachandra.” The tendency of
all of Ramachandra’s associates—His wife Sita Devi, His fa-
ther Dasarath, His mother Kausalya, and so on—is to consider
themselves servants of Ramachandra.

This means that the madhura-rasa in Lord Ramachandra’s
Pastimes moves only according to the respectful mood taught in
the Vedas. Lord Ramachandra set the example of Vedic dharma
and accepted only one wife. His quality is that He has only one
consort. Thus there is no opportunity for the jiva-souls to be-
come consorts of Lord Ramachandra. He will not accept anyone
else but Sita Devi as His wife. But the Lord is so beautiful and
attractive that we hanker to see His beauty and naturally feel
that we want to be His consort. As Ramachandra, the Lord will
not accept us in that way; but as Krsna, the Lord will. Krsna is
the form in which the Lord will accept us not only as His wives
but as His paramour lovers. Krsna has 16,108 wives, and, more
than that, He has millions of girlfriends.

Krsna is the emporium of all rasa; the full range of relation-
ships are possible with Him. In Vrndavan, Krsna takes birth.
He accepts service in vatsalya-rasa and tatrapi rasotsavad: He
sports in the paramour love of madhura-rasa in the rasa-lila,
His dancing Pastimes with His girlfriends. And when Krsna
performs the rasa-lila, He does not enjoy paramour love with
only a small group: Krsna plays with millions of gopis in this
way. Krsna has that capacity.

Krsna is Supreme and everything is under His control, but
as Vrajendra Nandan, in the play of the sonhood of Godhead,
Krsna is worry-free and simply enjoys unlimitedly. That is
the full-fledged theism found in Krsna consciousness. In His
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supreme divine form of Krsna the Lord shows His supreme
nature through His capacity to enjoy.

raya kahe,—krsna haya‘dhira-lalita’
nirantara kama-krida—yahara charita
(Sri Chaitanya-charitamyta: Madhya-lila, 8.187)

This is a wonderful expression found within the Ramananda-
sarmvad of $r7 Chaitanya-charitamyta. There Ramananda Ray says

that Krsna’s nature is dhira-lalita, which means He is always

in the beautiful ecstatic mood of §rigara-rasa [madhura-rasa],
and He has no job other than enjoying with the gopis. Nirantara,
without ever stopping, Krsna playfully enjoys, spreads His

Pastimes, and accepts the service of His beloved devotees.

Inconceivable sweetness

This is the divine conception of Sri Chaitanya Mahaprabhu, and
He taught that it is the gist of Srimad Bhagavatam.

aradhyo bhagavan vrajesa-tanayas tad-dhama vrndavanam

ramya kachid upasana vraja-vadhii-vargena va kalpita

§rimad-bhagavatam pramanam amalam prema pumartho mahan

§ri-chaitanya-mahaprabhor matam idarm tatradarah nah parah
(Srila Visvanath Chakravartt Thakur)

“The worshippable, desirable goal of our life is the service
of the Supreme Personality of Godhead in His divine form
of Vrajendra Nandan Krsna, who is manifest in His abode of
Vrndavan. All beauty, all charm, everything opulent, tasteful,
and ecstatic is present within Krsna’s Vrndavan-lila. Everything
is there in Vrndavan: Vrajesa Tanay Krsna and His full love-
play. Service there, in the mood of the Vraja-vadhiis, Krsna’s
beloved girlfriends, is the supreme service, and that is our life’s
goal, that type of ecstatic love for Lord Krsna.”

All beauty, ecstasy, and everything is present within the
Krsna conception. Only Krsna can be our heart and soul. The

full-fledged conception of Krsna consciousness is found in that
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Vrajendra Nandan Krsna conception, the sonhood of Godhead.
A great devotee, Gunaraj Khan, wrote a book named $7 Krsna-
vijay. It begins:

“nanda-nandana krsna—mora prana-natha”
ei vakye vikainu tara varh$era hata

(Sri Chaitanya-charitamyta: Madhya-1ila, 15.100)

“Nanda Nandan Krsna is my heart and soul.” Mahaprabhu
Sri Chaitanyadev was deeply attracted to this conception, and
after hearing Gunaraj Khan's expression, Mahaprabhu was so
charmed that He said, “I consider Myself a slave of a dog from
the house of Gunaraj Khan.”

Raghupati Upadhyaya also described the sonhood of God-
head to Sri Chaitanya Mahaprabhu:

Srutim apare smrtim itare bharatam
anye bhajantu bhava-bhitah
aham iha nandarm vande
yasyalinde param brahma
(S¥1 Chaitanya-charitamyta: Madhya-lild, 19.96)

“Those who are very fearful of this mundane environment can

be that way. They can worship the $ruti, smrti, Mahabharata,
Vedas, Vedanta, Upanisads, and so on. I do not want to go that
way. I do not see that as my necessity. I feel that all I need is
Krsna’s mercy. I know that Krsna plays in the courtyard of His
father Nanda Maharaj, so I feel I will receive Krsna’s mercy
through Nanda Maharaj. I feel that I need only to take the dust
of Nanda Maharaj’s lotus feet on my head. By doing that I will
surely receive Lord Krsna’s mercy.”

In his verse, Raghupati Upadhyaya describes Krsna as
Parambrahma, the Supreme Absolute. Everyone already
knows Krsna is Parambrahma: Brahma-sarihita said it; Srimad
Bhagavatam said it; and Krsna Himself said it everywhere in
Srimad Bhagavad-gita. But who can conceive that that Krsna,
who is Parambrahma, plays in the courtyard of His father
Nanda Maharaj? Who can conceive that Mother Yasomati
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karh prati kathayitum ise
samprati ko va pratitim ayatu
go-pati-tanaya-kufje
gopa-vadhiti-vitarh brahma
(Ce: Madhya, 19.98)

“Who can I tell, and who will
believe, that the Absolute
hunts the wives of cowherd
men in the groves along

the banks of the Yamuna?”
Here Raghupati Upadhyaya
suggests to Sriman
Mahaprabhu that by His
appearance the glory

of madhura-rasa will be
revealed to the world.

chastises Krsna with a stick? That is the inconceivable beauty
of the Sweet Absolute Reality of the Krsna conception—the
sonhood of Godhead.

The ocean of rasa

Raghupati Upadhyaya later charmed Mahaprabhu with an-
other verse. Krsna does not have only one kind of divine form;
He has three, one for each of the environments where He
engages in His Pastimes (Dvaraka, Mathura, and Vrndavan).
The quality and qualification of Vrndavan Krsna, the youthful,
playful Krsna, is supreme. Raghupati Upadhyaya said:

S§yamam eva param ripam puri madhu-puri vara
vayah kaiSorakam dhyeyam adya eva paro rasah

(Sri Chaitanya-charitamyta: Madhya-lila, 19.106)

“The divine form of éyémasundar Krsna is the Lord’s supreme
form; Mathura Vrndavan is the Lord’s supreme abode; Krsna’s
youthful form is the supreme form of worship, and adi-rasa,
madhura-rasa, is the supreme rasa.”

The divine youthful form of Krsna is the source of all rasa.
All rasa comes from Him like Mana Sarovar, the lake in which
the Ganges and all other sacred rivers are present. Krsna is
known as rasabdhi, the ocean of rasa, the ocean of nectar. The
jiva-souls are so fortunate because they are tiny and can swim
in the nectarean ocean of Sri Krsna’s Pastimes.

Rasa has five principle styles—santa, dasya, sakhya, vatsalya,
madhura—and seven kinds of secondary styles—hasya [laugh-
ter], adbhuta [wonder], vira [valour], karuna [sorrow], raudra
[anger], bibhatsa [disgust], and bhay [fear]. In Krsna’s Pastimes
all of these rasas swim together like baby fish happily playing
together and kissing.

The origin of paramour love

When time and fortune favourably come to us, we can enquire
about rasa and our research will lead us to madhura-rasa. There
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are so many rasas but all rasas are present inside madhura-rasa.

Srila Krsnadas Kaviraj Goswami explained:

akasadi guna yena para para bhiite
eka-dui-tina-chari krame pafcha prthivite
(Sri Chaitanya-charitamyta: Madhya-1ild 19.233)

“As sky, air, fire, and water are present within earth, so all
rasas—s$anta, dasya, sakhya, and vatsalya—are present within
madhura-rasa.”

Madhura-rasa is the supreme ecstasy. It is sarva-rasa-
samahara: the combined form of all rasas. We have heard that
Krsna is the Akhila-rasamrta-miirti—the emporium of all rasa—
the concentrated form of all rasa, but, more than this general
idea, we can understand that because all rasas are fully pres-
ent within madhura-rasa, Krsna being described as the Akhila-
rasamrta-murti means that He is érﬁgéra-rasa mirtiman: the
concentrated form of madhura-rasa in paramour love.

All the scriptures have said this also, and that is a miracle!
Vedavyas began the Vedanta-daréana with the sttras, “Athato
He—Piirnabrahma Krsna—is the source of everything”. Then
he wrote, ”Anandamayo "bhyasat: He, Krsna, is anandamaya, the
Sach-chid-ananda-vigrahah: the embodiment of truth, con-
sciousness, and ecstasy.” So the Vedanta-darsana begins by tell-
ing us, “Lord Krsna is anandamaya: He is the reservoir of all
ecstasy, and we can find our full nourishment in Him.” Then
Vedavyas said, raso vai Sah: “He is rasa; Krsna is rasa”. So Krsna
is the Creator of all creation (janmady asya Yatal), with rasa,
with sweetness. In other words, it is Krsna the emporium of
all rasa who is the Creator of all creation. This means that it is
His manifestation—Krsna the Sweet Absolute’s manifestation—
that is everywhere! It is the play of the Divine Couple, Radha-
Krsna that is the origin of everything; it is Radha-Krsna’s play
that is overflooded all over the transcendental and material
worlds. This is the real meaning of janmady asya Yatah: “That
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from which everything comes”. It is necessary for us to realise
this and connect with it.

The Divine Couple

The play of Krsna, the supreme Powerful, with His supreme
Power, Radharani, is eternally going on in Goloka Vrndavan,
the highest plane within Vaikunthaloka. Krsna and His Power
are nondifferent, Sasakti-Saktiman, but Krsna divided Himself
from His Power for the purpose of lila, Pastimes. He divided
His Power from Himself for His own satisfaction and play. So
the phrase ‘Supreme Personality of Godhead’ means Krsna the
all-powerful with His Power (Radharanti).

The Powerful and His Power are nondifferent. We cannot
differentiate Them just as we cannot differentiate the sun from
its heat and light. Krsna, the Powerful, is always depending
upon His Power. Without His Power, the Powerful does not
have His existence; He does not have His play. He is like a dry
battery with no charge. We have heard Suka and Sari, the par-
rots of Vrndavan, debating:

$uka bali amara krsna giridhari chhila

§ari bali amara radha Sakti saficharila
Suka said, “My Krsna lifted Govardhan Hill.”
Sari replied, “It is only because Radharani gave Her power to
Krsna that Krsna was powerful enough to lift Govardhan Hill.”

In this way we understand the position of Krsna, the
Supreme Personality of Godhead, as Sasakti-saktiman: Krsna
the Powerful, who depends on His Power, Radharani.

The Divine Couple has been described very concisely and
conclusively by Srila Krsnadas Kaviraj Goswami in a full-
fledged way in the eighth chapter of the Madhya-lila of $r7
Chaitanya-charitamyta. There the full-fledged theism of Krsna
consciousness is exposed. The position of Krsna and the
position of Radharani has been fully described for us. There
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Mahaprabhu Sri Chaitanyadev asked Ramananda Ray many
questions, and the supreme conclusion of worship of the
Divine Couple Sri Sri Radha-Krsna was revealed. Srila Svartip

Damodar has explained this concisely for us,

radha krsna-pranaya-vikrtir hladini $aktir asmad
ekatmanav api bhuvi pura deha-bhedam gatau tau
(Sri Chaitanya-charitamyta: Adi-1ila, 1.5)

“Radha-Krsna are One, but They divided Themselves for Their
divine play in madhura-rasa-lila.”
The clue to the whole of Radha-Krsna’s Pastimes is given here.

radha-krsna eka atma, dui deha dhari’
anyonye vilase rasa asvadana kari’

(Sri Chaitanya-charitamrta: Adi-1ild, 4.56)

Srila Svartip Damodar said, “Radha-Krsna ekatma: Radha and
Krsna are One, that is, Sadakti-Saktiman, but They have divided
into two forms for Their own divine play of paramour love.”

If you say that Krsna is $aktiman [powerful], then His Sakti
[power], Radharani, is already with Him; otherwise He could
not be Saktiman. Various forms of Krsna sometimes appear in
this mundane world, but if you will understand that the origi-
nal Divine Form of Sri Krsna Himself is the cause of all causes,
the Paramesvar, the Creator of all, who Himself has no creator,
then you must see that it is Sasakti-Saktiman Krsna—Sri Krsna
with His $akti Radharani—that is behind everything (janmady
asya Yatah).

The taste of nectar

Like his Vedanta-darsana, Vedavyas began Srimad Bhagavatam
with the phrase janmady asya Yatah. By doing this he showed
that Srimad Bhagavatam is a commentary on the Vedanta-darsana,
though at the same time he also showed that Srimad Bhagavatam

starts from the platform of madhura-rasa.
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nigama-kalpa-taror galitamm phalam
$uka-mukhad amrta-drava-samyutam
pibata bhagavatam rasam alayam
muhur aho rasika bhuvi bhavukah

(Srimad Bhagavatam: 1.1.3)

If we think of the Vedas as a kalpa-taru, a wish-fulfilling tree,
then Srimad Bhagavatam is like their fruit. Galitarir phalam means
Srimad Bhagavatam is like a nicely ripened fruit without skin
or seed. Its rasa, nectarean juice, is very sweet and palatable.
It contains the gist of all transcendental ecstasy and all the
Vedic scriptures. Pibata Bhagavatatii rasam alayam: until death try
to taste the Bhagavat’s rasa. Again and again it will be tasteful
to you. You will always find new taste there—in the Divine

Couple’s eternal Pastimes.
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SECTION THREE

The Soul

Dasa-mula-tattva

Truths Five, Six, and Seven

tad bhinnamsams cha jivan prakrti-kavalitan
tad-vimuktams cha bhavat

Souls are separated parts of Krsna.
Some of them are captivated by maya.
Some of them are liberated from maya by devotion.
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CHAPTER SIX

The Evolution of Consciousness

Lord Sri Chaitanya Mahaprabhu gave this consciousness to

the world:

jivera‘svariipa” haya—krsnera ‘nitya-dasa’
krsnera‘tatastha-sakti’‘bhedabheda-prakasa’
suiryamsa-kirana, yaichhe agni-jvala-chaya
svabhavika krsnera tina-prakara ‘Sakti’ haya
(Sri Chaitanya-charitamyta: Madhya-1ild, 20.108—9)

Krsna is like a chit-stirya, a great sun made of spiritual energy,
and the jiva-souls are like rays of that spiritual sun. Just as
the sun and the sun’s rays are both different and nondifferent,
Krsna and the jiva-souls are simultaneously different and
cha jivan: the jiva-souls are distinct, finite parts of the infinite
Lord.” In this way the jiva-souls belong to the Lord. They come
from the Lord’s energy, His marginal potency (tatastha-sakti).
The jiva-souls naturally have a subservient relationship with
the Lord, that is, all jiva-souls are eternal servitors of their Lord,
Sri Krsna. That is their natural identity. This is Mahaprabhu Sri
Chaitanyadev’s primary teaching: the service of Krsna is the

true dharma of every jiva-soul.
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Divine energies
The jiva-souls are one of the Lord’s three primary energies.

visnu-$aktih para prokta ksetrajiiakhya tatha para
avidya-karma-samjiianya trtiya saktir isyate
(Visnu-purana: 6.7.61)

Lord Krsna's power has three divisions: His para-$akti [inter-
nal spiritual energy]; His ksetrajha-Sakti [marginal spiritual
energy], which manifests the individual jiva-souls; and His
apara-$akti [material energy]. These three main potencies of
Krsna are also sometimes known by other names such as the
antaranga-Sakti, tatastha-sakti, and bahiranga-sakti. All of
these energies are activated by Krsna’s will for His play and
satisfaction.

The Divine Couple’s transcendental play with Their para-
phernalia, that is, all of Krsna-lila, is part of the chit-Sakti
[spiritual potency]. The jiva-souls come out from the
tatastha-sakti for Krsna’'s play and satisfaction, as well as the
creation of the material world. The material environment and
the bewilderment of the conditioned souls come from the
maya-sakti [material energy], which is like the Lord’s shadow
potency, a reflection of His spiritual energy (chit-Sakti).

The jiva-souls are the Lord’s marginal potency, tatastha-
Sakti. Tata means a shore, the area on the bank of a river be-
tween water and land. Tatastha-Sakti means the Lord’s energy
that is situated on the margin between the spiritual and material

energy, and can adapt to either environment.

Searching for love

Question: If “not a blade of grass moves without the will of
the Lord”, then do the jiva-souls have free will?

Srila Govinda Maharaj: Krsna gives the jiva-souls some free
will. Krsna wants to see if the jiva-souls will willingly serve

His divine lotus feet and dedicate themselves to Him. That is
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Krsna's desire. He gives the jiva-souls free will and does not
disturb it. This is because He wants to have a loving relation-
ship with them, and love is not possible without free will. This
is why Krsna created His neutral Sakti, the jiva-Sakti: for the
expansion of His loving Pastimes.

The jiva-soul’s nature (dharma), given by Krsna, is to have
free will. Free will means consciousness. Consciousness means
thinking, feeling, and willing. Every jiva-soul has these three
capacities. And they are always active; the jiva-souls can never
stop thinking, feeling, and willing. The jiva-souls are always
pursuing something; by their nature they are always active
and seeking.

Thejiva-souls are part and parcel of the Supreme Personality
of Godhead, Krsna, who is the Sach-chid-ananda-vigrahah: the
embodiment of eternity, consciousness, and ecstasy. This means
the jiva-soul’s nature is also sach-chid-ananda, eternally exist-
ent, conscious, and ecstatic. The jiva-soul’s existence is built by
Krsna's own existence, just as a sun-ray comes from the sun.
The jiva-soul’s thinking, feeling, and willing, the jiva-soul’s con-
scious nature (chit), is always seeking the jiva-soul’s positive
nature—ananda. This means that they are by nature searching
for Krsna, searching for the ecstasy, love, beauty, and charm

that are present within Him.

Divine magnetism

The jiva-souls feel whatever they do. Whenever the jiva-souls
feel the presence of beauty they naturally want to dedicate
themselves to that, to serve and worship the source of that
beauty. This capacity and tendency for dedication is the actual
function of the jiva-souls’ conscious nature, of their thinking,
feeling, and willing. We see that everywhere within all cultures
people have a tendency to worship. Even jungle-men worship
the sun, moon, and ocean, or the trees, mountains, caves, and
so on. All jiva-souls’ nature is to worship. It is existing within

their consciousness. Pure devotional life, that is, pure attraction
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kalena nasta pralaye
vaniyam veda-samjiita
mayadau brahmane prokta
dharmo yasyarh mad-atmakah
(SB: 11.14.3)

[Krsna:] “During the creation
I'spoke to Brahma the Vedic
teachings, the dharma of
devotion to Me, which was
lost during the annihilation
by the influence of time.”

and service to beauty, is the actual nature, the actual dharma,

of the jiva-souls.

It is within the nature of all jiva-souls to be attracted by the
magnetic power of beauty. When a jiva-soul’s whole existence
is overcome by the attractive power of beauty, then the jiva-soul
manifests its full nature as an eternal servant. The two syllables
of the word Krs-na mean akarsana kare and ananda dana: Krsna
attracts the jiva-souls and gives ecstasy to them through His
service. Krsna is like a great attractive magnet and the jiva-souls,
His parts and parcels, are like iron filings that are divinely at-
tracted to Him. The jiva-souls are automatically attracted to
Krsna and His Pastimes in the transcendental world, and the
jiva-souls feel naturally fulfilled in their relationship with
Krsna, that is, in Krsna-bhakti. This is the sanatan-dharma, the
jaiva-dharma, the eternal religion of all jiva-souls. Really reli-
gion is one, “Dharmo yasyam Mad-atmakah (SB: 11.14.3): all souls
must be attracted to the divine sun, Sri Krsna, and serve Him
with their full existence.” This is the property of all jiva-souls.

It is not anything mundane or made by humanity.

Entering the illusory environment

Question: How do the jiva-souls enter into the material nature?
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Srila Govinda Maharaj: Whenever jiva-souls manifest within
the marginal energy (tatastha-sakti), they mostly go to the side
of the spiritual energy (chit-Sakti). There they find the light
of their positive spiritual existence in the company of their
all-attractive Lord in the eternal world, Vaikunthaloka. Some
unfortunate souls, however, come to the negative side, the
maya-sakti.

krsna bhuli’ sei jiva anadi-bahirmukha

ataeva maya tare deya samsara-duhkha

(Sri Chaitanya-charitamyta: Madhya-lila, 20.117)

Sometimes jiva-souls, by their misfortune, jump into maya [illu-
sion] to attempt to enjoy material existence. When their vision,
not seeing Krsna, moves to the negative side, they see maya,
and immediately feel, “Oh! There is great beauty! I can master
and enjoy that energy.” In this way unfortunate jiva-souls jump
into the darkness of the illusory environment.

Maya means the illusory environment, the Lord’s shadow
potency, His dark power, which attracts the sparking light of
the jiva-souls. Maya Devi is one of the Lord’s potencies, and by

His will she has great attractive power.

krsna-bahirmukha hafia bhoga-vanchha kare
nikata-stha maya tare japatiya dhare

(Sri Prema-vivarta: 6.3)

Whenever unfortunate souls want to enjoy separately from
their Lord and come under the spell of Maya’s attraction, they
jump towards her and she immediately embraces them. She
weaves a web around them, binding them as her prisoners.
These jiva-souls are immediately covered by the dark power
of Maya’s illusory environment and thrown into the waves of
birth and death.

The unfortunate group of jiva-souls who are bound by Maya
Devi is very small though. Actually, within the total transcen-
dental reality, the mayik jagat, the illusory material universe,
is like a very small skin spot. The souls in this world are a very
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Under My direction My material
energy produces this world

of moving and stationary forms.

Thus the world repeatedly

manifests.

small, insignificant minority, and they live in the material en-
vironment like prisoners. When people break the rules and
regulations of society they are sent to prison. Prison is supposed
to reform criminals, and this world is like a prison-house for
purifying the jiva-souls. But the number of people in prison is
always a very small percentage of the total population. Today
in India there are at least 9o crores [goo million] of people but
only 25 lakhs [2.5 million] of prisoners. It is only a small portion
of the jiva-souls who unfortunately want to enjoy maya and are

subjected to the bondage and suffering of material existence.

mayadhyaksena prakrtih stiyate sa-characharam
hetunanena kaunteya jagad viparivartate

(Srimad Bhagavad-gita: 9.10)

Srila Guru Maharaj explained that the material universe func-
tions in a cyclic way under the Lord’s direction. By the Lord’s
will, the material energy manifests the matter of the mundane
universe and then becomes filled with moving and non-mov-
ing life forms, that is, jiva-souls. In His form of Visnu, Krsna
casts His glance upon maya. Through His glance He throws
His power, His lingam [male potency] into prakrti, the material
nature. Tal-lingarii Bhagavan Sambhur (Bs: 5.8): the personifica-
tion of that reproductive potency thrown by Visnu is Sambhu,
Lord Siva. When Visnu casts His glance over maya, the form of
Sambhu appears, and it is Sambhu who directly touches maya,
the material energy. Through Sambhu, Visnu’s neutral power
made up of the jiva-souls enters into the womb of material na-
ture and comes out in a divided way in millions and millions
of parts. In this way all the jiva-souls enter into the material

world and activate the material energy.

Evolution: material or spiritual?

Question: As a university student, all of my science classes are
based on Darwin’s theory of evolution that humans evolved

from previous species who evolved from inanimate matter.
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How can I integrate Darwin’s theory of evolution with your
teachings?

Srila Govinda Maharaj: If two ideas are completely different,
like negative and positive charges, then it is not possible to
harmonise them. If you try to combine negative and positive
charges without the support of a neutral position, then a shock
is inevitable. There is always a clash between materialistic and
spiritual theories, so you will only find harmony when you try
to discover what is actually negative and positive.

Mundane educational institutions teach Darwin’s theory of
evolution, although it has never been proven. Darwin’s the-
ory is not a complete explanation of existence because it does
not actually explain where movement and consciousness come
from. Its conclusions are speculations based upon observations
of fossils. Because Darwin’s theory is based only upon the ob-
servations of the senses, it cannot properly determine the true
origin of consciousness—the senses are themselves instruments
of consciousness.

Darwin’s theory of evolution is completely different from
conclusive transcendental knowledge. Transcendental knowl-
edge appears directly in the heart through revelation in the
association of sadhus and scriptures. It does not rely on the
senses or mind. Only transcendental knowledge is completely
authoritative and free from illusion. Only through transcenden-
tal knowledge is there the possibility of having complete and

satisfying knowledge of all existence—of both matter and spirit.

Organised creation

The scriptures explain that there are 400,000 types of human
species, chatur-laksani manusah (Pp). We can agree that it is pos-
sible for some of these types of human species to come about
according to the ideas given in Darwin’s theory, but we can
never agree that all humans came about in that way. The Vedic
scriptures explain that creation begins with the appearance of
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Brahma, and Brahma engineers the rest of the universal crea-
tion under the order of the Supreme Lord.

One name of Brahma is Svayambhii, ‘Self-borr’. Brahma is
the first created being within the universe, and there is only
one Brahma. There is only one self-born being because Brahma
himself creates all other beings. In the past, and certainly within
the five thousand years of modern history, there has never lived
another being like Brahma.

The scientists have now developed their gene theory.
Through that they have changed the forms of some species.
But if all the various life forms in this world were created by
accidental changes in genes, then another being like Brahma
might have been created. Because this has never happened we
can understand that creation is not random and species do not
appear simply by accident. In other words, consciousness is

controlling creation.

Expressions of desire

The Vedas explain that creation happens by the will of the Lord.
But they explain that creation does not actually come from the
Lord Himself directly; it comes from and through His marginal
potency, the tatastha-sakti. To understand this we can consider
that everything we can recognise in this world—humans, trees,
tish, animals, insects, rocks, clouds, and so on—is an expression
of consciousness. All recognisable forms in this universe are
manifestations of jiva-souls. The Vedic theory is that the spark
of life, the jiva-soul, is spiritual and eternal. It is not a creation
or formulation of matter. The spiritual jiva-souls enter any-
where and everywhere within the dull matter of the material
energy and give rise to so many different forms and combina-
tions of material energy, according to their desires. Even though
they are covered by material energy in this way, the jiva-souls,
as sparks of life, particles of spirit, are not themselves mate-
rial. The jiva-souls are spiritual, and, as conscious beings with

desires, they express themselves differently within the material
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energy. They give rise to all the different material forms and
movement found within the universe. The creation of variega-
tion within the material universe is actually produced by the
presence, consciousness, and desires of the jiva-souls.

Infinitesimal and infinite

The jiva-soul’s existence is very, very tiny. You cannot see it

with a microscope.

balagra-sata-bhagasya Satadha kalpitasya cha
bhago jivah sa vijieyah sa chanantyaya kalpate

(évetds’vatam—upani,sad: 5.9)

“The size of the jiva-soul’s form is compared to the tip of a hair
that has been divided 100 times and then divided 100 times
again.”

It is miraculous that the sparking light of only one jiva-soul
has the power to illuminate the entire universe. All atoms
within the universe are forms animated by jiva-souls, and we
can understand through the scientists’ electron-proton theory
how much power is present within every atom of creation, that
is, within every jiva-soul. Everyone has heard about the power
of the atomic bomb; they have heard about how much power
is released when the form of only one atom is broken. In that
way one can easily understand something about the greatness
of the power of every jiva-soul.

To understand how the jiva-souls have such great power we
can consider that even a part and parcel of the Infinite is infinite.
Anywhere a jivatma is present, the Paramatma [Supersoul] is
also present. The Paramatma lives in the heart of every jivatma.

In the Upanisads it is said:
dva suparna sayuja sakhaya
samanarm vrksam parisasvajate
(Svetasvatara-upanisad: 4.6)
“Two birds, the Paramatma and the jivatma, are perched

together like friends on the same branch of a peepul tree.”
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The Paramatma is always with the jivatma, and the jivatma
receives its power and light from the Paramatma. The jivatma’s
existence is very subtle, but it can wield infinite power because
it is directly related with the Infinite reality, the Paramatma.
Whether a jiva-soul lives within an elephant body, a tiger’s body,
an insect body, or a human body, is not a factor. The jivatma can
show its light and power anywhere and everywhere. Material

space and size are insignificant.

Matter and consciousness

There is another way we can understand the relationship be-
tween matter and consciousness. If someone asks, “What came
first, consciousness or fossils?”, we answer that we cannot
discuss fossils if we are not first conscious. Consciousness is
original. Fossils come into existence through the presence,
and by the influence, of consciousness. Consciousness always
comes first, before matter.

This is difficult to understand, and I even heard Srila Guru
Maharaj debating this point with other Acharyas. Srila Guru
Maharaj would never accept fossils to be original. He would
always say that behind fossils is consciousness; otherwise, it
would not be possible for them to exist. The knower must exist
before the known object. Srila Guru Maharaj’s conclusion was,

“Everything is existing within consciousness, and everything
is built by consciousness. Nothing is jada [matter].”

What is matter? Matter is our illusion. Matter is our mis-
conception. One property of consciousness is that it is always
moving, it is always active and dynamic. All movement in
the universe is produced by the influence of consciousness
upon matter. A stone may appear to you to be solid matter,
but actually there is movement, and therefore consciousness,
within stone. Within one day we cannot understand that it is
moving, but after a thousand years or ten thousand years we

will see that a stone has changed its form. In this way we can
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understand that at all times it is moving. How is it that stone
is able to constantly move if there is not conscious existence
within it? Our assertion is that everything we perceive is only
a manifestation of the movement of consciousness, and that

everything exists within consciousness.

The play of spiritual existence

Matter and consciousness are never the same thing. They both

exist here in this world and we must understand the differ-
ence between them. Movement and evolution are properties

of consciousness. Dull matter is only a shadow form. It does

not move or evolve on its own,; it takes shape according to the

influence of consciousness upon it. Evolution can only take

place on the conscious level. The movement and evolution

of consciousness is positive. Whatever happens within the

shadow forms of matter is maya and is negative. It is merely a

passing show. The word for universe in Sanskrit is jagat, which

means gachchhati iti jagat: that which is always moving. This

means that the universe is always moving due to the presence

of the jiva-souls within it. No form within the universe is per-
manent. Everything is always changing, and nothing remains

in any particular form eternally.

Srila Bhakti Vinod Thakur has systematically explained in
his book Sri Chaitanya-Siksamyta how the jiva-souls animate ma-
terial nature. He explains that consciousness, which is called
chetana in the scriptures, animates all forms within the universe
in five primary categories: achchhadita-chetana [covered con-
sciousness], sankuchita-chetana [suppressed consciousness],
mukulita-chetana [budding consciousness], vikasita-chetana
[blooming consciousness], and piirna-vikasita-chetana [fully
blossomed consciousness]. I printed one book called Paramartha-
dharma-nirnaya to broadcast this knowledge. If you read it you
will clearly understand how the jiva-souls are situated within
the material energy.
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The Centenary Memorial Building,
the museum and guesthouse built
at $17 Chaitanya Saraswat Math
Nabadwip in honour of the 10oth

anniversary of Srila Sridhar
Maharaj’s appearance day.

Stone and plant consciousness

There is consciousness within all forms found in the universe.
Achchhadita-chetana means covered consciousness. All the
beauty of this world made of ‘immovable” objects, like rocks,
stones, and metals like gold, are made of achchhadita-chetana.

When I was purchasing materials for a building in Nabadwip
I was surprised to find that there were two kinds of stone for
sale: dead stone and living stone. The living stone was a little
more expensive than the dead stone. I was surprised that the
quarrymen recognised a difference between dead stone and
living stone. That sort of knowledge is found in the Vedas, but
how did these villagers come to understand it? They had never
studied the scriptures or seen any of the mountains moving,
but that knowledge came to them simply from working with
the stone.

I asked them to show me how to recognise the difference
between the two forms of stone. In that way I learned some-
thing from them. Through this example we can understand that
consciousness is passing through stone forms of life.

All varieties of plant life are also considered achchhadita-
chetana. Sir Jagadish Chandra Bose scientifically proved the
theory that plants and trees have consciousness. This is true
for all plant life. I personally saw a plant in Fiji that would no-
ticeably contract when you touched it and return to its posi-
tion when you moved your hand away. Consciousness must
be present within plants; otherwise, this would be impossible.
In this way the jiva-souls, the sparks of life, particles of spirit,
exist within even the grossest material forms.

Animal consciousness

Sankuchita-chetana means consciousness showing a small frac-
tion of its capacity and activity; consciousness minutely man-
ifesting its natural thinking, feeling, and willing. Sankuchita-
chetana refers to insects, aquatics, animals, and similar creatures.
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All visibly moving forms, apart from humans, are considered

sankuchita-chetana.

jalaja nava-laksani sthavara laksa-vimsati
krmayo rudra-sankhyakah paksinam dasa-laksanam
trim$al-laksani pasavah chatur-laksani manusah

(Padma-purana)

In the scriptures we hear that there are 8,400,000 different spe-
cies in this world: goo,000 kinds of aquatics, 2,000,000 kinds

of plants, 1,100,000 kinds of insects and reptiles, 1,000,000 kinds

of birds, 3,000,000 kinds of four-legged beasts, and 400,000
kinds of humans. All these life forms, except the plants and

humans, are considered sankuchita-chetana.

I have seen some very nice examples of animals showing
their conscious nature. Once in a film about jungle lions I saw
a lioness chase a group of deer. Within the group of deer were
a mother and her baby. When the group of deer saw the lion-
ess coming towards them, all the deer began to run away, but
the mother deer could not run very fast because she was trying
to bring her baby with her. The rest of the deer ran away from
the lioness to safety, but the mother and her baby could not.
When the lioness caught up to the mother deer and was about
tojump and catch the mother deer, she suddenly stopped. I saw
the eyes of the lioness then, and the feeling came to me that she
was thinking, “Oh, I am foolish. I did not know this deer had
a baby with her.” That lioness was hungry, but she did not kill
that mother deer. After she saw the mother deer’s baby she let
them go and began to search for food elsewhere. When I saw
this, I felt, “Yes, even jungle animals have some consciousness

and religion.”

Human life

Mukulita-chetana means budding consciousness, a sprout of
consciousness which will soon blossom into its full form. This

means human life. In human life, consciousness actively begins
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Srila Bhakti Vinod Thakur

to expand. In human life, the jiva-souls have some control over

their thinking, feeling, and willing. They can make conscious

choices. Dogs, tigers, and other species have brains but no spe-
cies’ brain has as much power as the human brain. The human

form is more capable than all other forms; it has the facilities

of self-consciousness, intelligence, and discrimination. In hu-
man life the jiva-souls can consider what is good and what is

bad, and then apply what they decide. Jiva-souls in the human

form can consciously search for and discover what is spiritually
beneficial for themselves.

But the natures and forms of humans are so variegated.
Chatur-laksani manusah: in the scriptures 400,000 species of
humans are differentiated! This means there is great diversity
within human life. Diversity means differences in mentality.
Within human life there are many stages of realisation about
the proper use of intelligence and consciousness. These are
described by Srila Bhakti Vinod Thakur as mukulita-chetana
[budding consciousness], vikaSita-chetana [blooming con-
sciousness], and ptrna-vikasita-chetana [fully blossomed
consciousness].

The stage of mukulita-chetana refers to humans who live as
little more than animals (sankuchita-chetana), humans who
do not utilise their conscious nature properly for spiritual pro-
gress. Atheists, jungle-men, and persons from very low grade
cultures with only hazy religious sentiments are described as

mubkulita-chetana.

Religious life
ahara-nidra-bhaya-maithunam cha
samanyam etat pasubhir naranam
dharmo hi tesam adhiko viseso
dharmena hinah pasubhih samanah

(Hitopadesa)

We must understand the difference between animal life and

human life. Human life can be almost the same as animal life.
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Humans may live in an organised way in cities and buildings,
and animals may live in the jungle, but both humans and ani-
mals engage in eating, sleeping, fearing, and enjoying (ahara-
nidra-bhaya-maithunatn cha). These are the natural activities of
life for all species. So what is special about human life? What
makes human life more than animal life? It is not actually brain
power or intellectual capacity but dharma, religion. In human
life jiva-souls can connect with their soul’s natural religious
mood and culture. If humans don’t use their brain and con-
sciousness to connect with their transcendental existence as
jiva-souls through dharma, then there is no difference between
their human life and the life of a beast.

Dharma has been explained in a very nice way by Srila
Bhakti Vinod Thakur. He explained that if we search every-
where throughout all the planes of existence in the universe,
a-brahma-bhuvanal lokah (Bg: 8.16), we will find that everywhere
there is some form of religion, some form of dharma. He used
the example of water. What is the religion of water? Water’s na-
ture, or religion, is liquidity. Fire’s religion is producing heat and
light. A stone’s religion is to be hard. In this way he gave many
examples. Every object and being within the universe functions
according to its dharma because of the presence of conscious-
ness, the presence of a jiva-soul, within it. The jiva-souls always
exhibit their dharma, nature, but they do so through their forms
of embodiment. The jiva-souls are sometimes covered by an
animal form, sometimes by an insect form, and sometimes by a
human form. All these forms are coverings, part of the illusory
environment of maya, which make the jiva-souls forget their
spiritual dharma, their true nature as eternal servants of Krsna.

Blossoming consciousness

Dharma means religion, but dharma literally means ‘to hold".
When jiva-souls have a human form and their thinking, feel-
ing, and willing is manifest clearly to them, they must practise
dharma consciously by holding their mind and mentality in
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sa vai pumhsam paro dharmo
yato bhaktir adhoksaje
ahaituky apratihata

yayatma suprasidati
(SB:1.2.6)

“Humanity’s supreme
dharma is unconditional and
unalloyed (self-manifest

and irresistible) devotion to the
transcendental Lord, which
completely satisfies the soul.”

a good position. This is the vital point of human life. If anyone
consciously leads a religious life, actively practising the dharma
of the soul, they will always be benefitted, and their practice of
religious life will help establish them in their natural position,

in their true spiritual dharma.

sa vai pumsam paro dharmo yato bhaktir adhoksaje

(Srimad Bhagavatam: 1.2.6)

The supreme form of all dharma is Krsna-bhakti, and the prac-
tice of other dharmas gradually develops into Krsna-bhakti.
The practice of dharma, which is what makes human life more
than animal life, ultimately establishes the jiva-souls in their
natural position as servitors of Bhagavan Sri Krsna.

In the stage of mukulita-chetana the jiva-soul’s conscious-
ness can open itself to revelation from the transcendental plane.
When the consciousness of any jiva-soul is influenced by higher
consciousness, then it gets sensible and clean knowledge. When
revealed knowledge appears within the hearts of the jiva-souls,
then they embrace their natural theistic life and ideal. This is
when the jiva-souls begin to enter into their natural position
and behave according to their true nature. This stage is called
vikasita-chetana, blossoming consciousness.

Revelation enters the hearts of the jiva-souls by the grace
of the Lord and the grance of an expert devotee of the Lord.
Krsna consciousness exists within all jiva-souls but it is sup-
pressed by the illusory environment. By the grace of a pure
sadhu, Krsna consciousness, which already exists inside the
jiva-souls, is revealed to them. Through the practice of religious
thought and culture (dharma) in the association of pure dev-
otees, the jiva-souls’ consciousness develops day by day more
and more. In this way the Krsna consciousness that is already
within them marches into the open doors of their hearts from
without, and through that the jiva-souls feel the joy of their

own pure existence.
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Consciousness in full bloom

If, with consciousness, anyone will try to understand the Lord,
then the Lord will reveal Himself to that soul, and then the
soul won't have any further question about the Lord’s existence.
Until then one can try to believe and practise the soul’s dharma
in the association of pure devotees. The pure devotee is in the
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highest stage of conscious evolution, plirna-vikasita-chetana
[fully blossomed consciousness]. A jiva-soul in that stage is
described as a siddha-mahapurus, someone who has genuine
and direct experience of the Lord, someone whose pure feelings
are enriched with full consciousness of the Lord’s Name, Form,
Fame, and Pastimes. Everything transcendental and mundane

is seen and known by a siddha-mahapurus.

The play of the Sweet Absolute

In this way the jiva-souls animate the material energy and ex-
ist at different stages of spiritual evolution. One name of the

transcendental world is the atma-jagat. Through this name we

can understand that the jiva-souls do not come from the mate-
rial world: they are actually members of the eternal world and

have an eternal form. [ivan prakrti-kavalitan Tad-vimuktaris cha

bhavat. When the jiva-souls misuse their freedom, they enter

the material nature and suffer in the bondage of karma. When

they are re-established in their natural consciousness of eternal

service to Krsna, then they transcend Maya’s illusions and feel

supramundane joy. Srila Guru Maharaj described this play of

the Sweet Absolute with the jiva-souls in his book Subjective

Evolution of Consciousness.
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CHAPTER SEVEN

The Waves of Birth and Death

The mundane world is a plane of exploitation. No one can live
there without exploiting others. It has been described in the
scriptures as bhogamaya bhiimika.

ahastani sahastanam apadani chatus-padam
phalgiini tatra mahatam jivo jivasya jivanam

(Srimad Bhagavatam: 1.13.47)

“Those who have hands live on those who have no hands. Those
who have four legs live on those who have no legs. The big
live on the small. No living being can maintain its body with-
out exploitation because every living being’s food is another
living being.”

In the mundane world everyone is exploiting everyone. No
one’s life can continue without exploitation. The jiva-souls are
by nature active; they must always do something, and in this
world the jiva-souls cannot do anything without exploiting
others. If someone eats something, he eats someone else’s en-
ergy. If someone builds a house, or a stadium, or anything, he
has to take the material to build that from somewhere. Even if
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someone wants to fill in a hole, he must dig up earth from else-
where to do that. Every jiva-soul takes the energy it needs to
act and maintain its body from other living beings in the form
of the products produced by the sky, air, fire, water, and earth.
In this way the embodied jiva-souls are forced to exploit each
other to fulfil their needs and desires in this mundane world.
This is always the situation in the mundane environment:

exploiting to exist.

Action and reaction

We have seen that sometimes scientists who study the mun-
dane world come to understand something about scriptural
thought. For example, I have heard from Srila Guru Maharaj
about Isaac Newton and his third law of motion: “To every
action there is an equal and opposite reaction”. Newton’s third
law is a perfect explanation of karma. The theory of karma is
very clearly explained in Srimad Bhagavad-gita. What Newton
recently ‘discovered’, the law of karma, was actually explained
in Srimad Bhagavad-gita five thousand years earlier:

te tam bhuktva svarga-lokam visalam

ksine punye martya-lokam vianti

evarh trayl-dharmam anuprapanna

gatagatarm kama-kama labhante
(Srimad Bhagavad-gita: 9.21)

“Within the mundane universe pious jiva-souls enjoy in the
heavenly planets, and impious jiva-souls suffer in hellish plan-
ets after leaving their earthly bodies. When the jiva-souls’ pos-
itive or negative karmic reactions are finished, they are born
again in the earthly plane.”

Srimad Bhagavad-gita explains in this way how creation and
the wheel of karma revolve within the material environment.

The mundane universe is a passing show (gachchhati iti jagat).
The jiva-souls are constantly revolving up and down through

the different species and planes of life in this universe according
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to their karma. The jiva-souls try in many ways to find satisfac-

tion, but none of their attempts are successful.

kabhu svarge uthaya, kabhu narake dubaya
dandya-jane raja yena nadite chubaya
(Sri Chaitanya-charitamyta: Madhya-lila, 20.118)

“In material life, the jiva-souls are sometimes raised to heaven
or material prosperity, and sometimes drowned in a hellish sit-
uation by their karma. This experience of the jiva-soul is sim-
ilar to a king’s punishment of a criminal. When a king wants
to punish a criminal, he orders his servitor, “Take this criminal,
drown him until he is nearly dead, raise him up, give him one
breath, and then force him under water again.””

The jiva-soul’s existence and passing enjoyment in this world
is comparable to being forced above and below water again
and again. The equal and opposite reactions of the jiva-souls’
exploitative actions, done even for survival, force them into

this condition.

Inescapable karma

We can also recognise Newton’s third law in another verse of
Srimad Bhagavad-gita:

matra-sparsas tu kaunteya $itosna-sukha-duhkha-dah
agamapayino 'nityas tams titiksasva bharata
(Srimad Bhagavad-gita 2.14)

“Heat, cold, happiness, sadness, and all the other phases of
mundane life come and go. They are a passing show. Whenever
happiness comes, sadness follows it, and whenever sadness
comes, happiness follows it. This is the nature of the material
environment.”

The jiva-souls must tolerate these changes. Happiness and
sadness are actually the reactions to the jiva-souls” own ac-
tivities. All of the jiva-souls” experiences and actions register
within the cyclic system of karma, and no jiva-soul can avoid

the reactions produced by karma.
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‘Miraculous news’

In the Mahabharata, Dharmaraj asked Yudhisthir Maharaj,
“What is the news in this world?” Yudhisthir Maharaj replied:

masarttu-darvi parighatnena
stuiryagnina ratri-divendhanena
asmin maha-moha maye katahe
bhiitani kalah pachatiti varta
(Mahabharata: Vana-parva, 313.118)

“The news of this world is that the conditioned jiva-souls are be-
ing cooked by Mahakal [Universal Time] in the pot of worldly
illusion, which is heated by the fire of the sun and burns on the
firewood of the days and nights. The pot is stirred by the ladles
of the months and seasons, and within the pot the jiva-souls
are suffering so much, covered with the masala [flavouring] of
kama [lust], krodha [anger], lobha [greed], mada [pride], moha
[illusion], matsarya [envy], and the desires for kanak [wealth],
kamini [women], and pratistha [fame]. This is the only news
in this world.”

Dharmaraj then asked Yudhisthir Maharaj, “What is miracu-
lous in this world?” Yudhisthir Maharaj replied:

ahany ahani bhatani gachchhanti yama-mandiram
Sesah sthavaram ichchhanti kim a$charyam atah param

(Mahabharata: Vana-parva, 313.116)

“Day by day the embodied souls are suffering so much in their
worldly lives and finally departing for the house of death. Day
by day before their eyes death takes away their father, mother,
sons, daughters, neighbours, and so on. But the jiva-souls who
stay behind think, ‘I will not go. I will never die. I will stay here
and enjoy everything. So many others have gone, but I won't. I
will stay here and enjoy. Everyone else has died, but death will
never come for me. I will stay here forever.””

This is the foolishness of the conditioned souls, and

Yudhisthir Maharaj described it as the greatest wonder in the
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world. The conditioned souls think they will live this particular
life eternally. It is simply not true. Srila Guru Maharaj used to
quote this English verse:

The boast of heraldry, the pomp of power,

And all that beauty, all that wealth e’er gave

Auwaits alike the inevitable hour:

The paths of glory lead but to the grave.
(Thomas Gray’s ‘Elegy in a Country Churchyard’)

Here the position of everything in this world is very simply ex-
plained: according to everyone’s culture, qualities, karma, and
so on, their position within material life goes up, then down,
up again, down again, and finally to the grave. The conditioned
souls, however, are not able to properly understand this. When
any soul does realise their position in this world, they feel:

dina yaminyau sayam pratah
§isira vasantau punar ayatah
kalah kridati gachchhaty ayus
tad api na mufichaty asa-vayuh*

(Moha-mudgara-stotram: 12)

Again and again the sun rises, the sun sets, and days pass by,
but the conditioned souls never really consider it. The con-
ditioned souls always absorb themselves in eating, sleeping,
fearing, and enjoying (ahara-nidra-bhaya-maithunan cha). They
only think about what they will have for dinner this evening,
what they will have for breakfast tomorrow, and so on. While
they are thus absorbed in material life, the days continue to

pass, and beyond their control Time flows on.

The wheel of karma

Death and birth are very important questions for conditioned
souls. The jiva-souls want to enjoy their existing lives forever.
They make houses and families for this purpose. But at any
time a car accident can happen and take anyone away from
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Day and night, dusk and dawn,
winter and springtime come and
go again and again. Time plays
on, and life passes away, but the
disease of desire never leaves me.
(Everything in this world comes
and goes in the course of time
except the false hope of material
happiness.)

*Srila Govinda Maharaj wrote
two poetic Bengali

translations of this verse by
Sankar Acharya:

divasa-rajani sandhya-sakala
sad-rta-sane-khele mahakala
nase paramayu; tabu asa-vayu
na chhade amaya, e visama-daya!
“Time plays with the days,
nights, dusks, dawns, and six
seasons, and takes away

my life. Yet the disease of
desire never releases me. This
is my dire condition!”



divasa-yamini-sandhya-prabhata
vasanta-$arat kare yatayata

kala setha khele nase paramayu
tabu nahi chhade dusta asa-vayu
“Day and night, dusk and

dawn, and winter and spring
come and go. Time plays

amongst them and takes away

my life. Yet the disease of

wicked desire never releases me.”

their house and family. The jiva-soul cannot actually control
anything. The reactions to one’s previous actions (karma-phal),
can always forcibly oust one from any position in this world.
Karmic reactions bring birth, death, old age, disease, happiness,
and sadness to the jiva-souls within this material world. The
jiva-souls never know when death will come to them and they
will have to leave everything to take another birth.

According to their karma, jiva-souls may receive a human
birth again or may revolve through the 8,400,000 varieties of
species in this world. No one can stay in their present body
forever. Everyone must change bodies according to the laws of
karma. No one knows where their karma will take them, where
they will stay, what they will do, or what their future will be.
They only know that the karma-chakra, the wheel of karma,
must push them forward. “To every action there is always an
equal and opposite reaction.” Within the material environ-
ment the karma-chakra is always cycling, and the reactions to

everyone’s previous actions are happening automatically.

Leaving the body

The waves of birth and death are always flowing within this
environment, carrying away the jiva-souls. Some people think
that dying in a plane crash is very terrible, but actually it is not
an unhappy way to die. Before a plane crashes, when it is fall-
ing towards the earth, people lose their senses. When they die
they do not feel what happened. They only later realise, “I am
out of my body”, and wonder, “Where is my body? Where is
my leg?” When their awareness returns to them after they die,
they immediately recognise, “I am detached from my body”.
Then they begin to search for their body. When they see one
body part over here and one body part over there, they think,
“How could I ever live in that body again? It is not possible.”
After jiva-souls depart from a body, they often try to enter
back into it. But when a jiva-soul leaves a body there is no

power for the body to run, and because of that the heart does

132  THESOUL



not beat and the body stops functioning. When this happens,
the body begins to degrade, and after it has degraded it can-
not work again properly. In this way it becomes impossible
for jiva-souls to re-enter their previous bodies. After trying to
re-enter his former body and being unsuccessful, a departed
jiva-soul becomes very sad and finally begins following his
body around. Even though he can’t enter back into his body, he
cannot forget his body. Until his body is cremated a departed
jiva-soul follows his body, and again and again tries to enter
into his body. But once a jiva-soul has left his body, and the
body degrades, the jiva-soul cannot enter into his body again.
It is like Paradise Lost.

Disembodied life

When a jiva-soul follows his body to its cremation ground or
grave, he thinks, “What are my relatives doing? Why are they
burning my body? They should keep my body for some more
time so I can try again to enter back into it.”

When his body is finally burned or buried, the jiva-soul feels
very helpless. He wonders, “Where should I go now?” After
his body is cremated the jiva-soul visits his house, his old bed-
room, and the homes of his relatives. He sees his son or mother
or father crying, and he also feels very sad. He wants to show
himself to his relatives, but he cannot. He tries to talk to his rela-
tives, but they cannot hear him talking. Frustrated, he may go
back to the cremation ground where his body was. Left with-
out shelter the jiva-soul wanders around and around restlessly.
He may stay at the cremation house thinking of his body, and
other souls who were also cremated the same day may be there
as well. He will see those souls and talk with them. They may
be the souls of rickshaw wallahs, or kings, or anything else. In
life a rickshaw wallah cannot speak with a king, but when they
have left their bodies, they may live together in a tree near their

cremation ground.
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Milton in which the fate of the
souls who turn away from God
is examined. There death, sorrow,
and emptiness are understood to
be the consequences of accepting
Satan'’s proposal, “Better to reign
in Hell than to serve in Heaven.”



In this way the departed soul lives after his body is cremated,
and he feels very hungry and thirsty, although he is unable to
eat or drink. The departed soul still has his subtle body, his
mental body, which contains all his feelings and desires. So he
lives in a very helpless condition: full of desires with no way
to satisfy them.

Vedic rites for the departed

Itis a Vedic rule that three days after a jiva-soul departs his rel-
atives on his daughter’s side offer him some water and milk.

This is done through mantram after his body’s cremation.

sasa nasto niralambho vayu-bhiito nirasrayam

idam ksira idam nira Sraddhaya diya te "pi mam

This mantram means, “You are living now in this cremation
field. You have no place to rest and your soul has no formation
(niralambho). Your form is now like a vayubhiita, an air form
like a ghost, and you have no shelter (nirasrayam). I am your
daughter and I am offering you this water and milk. Through
this mantram you will receive it and you will feel peaceful.”

Mentally the departed jiva-soul then drinks that water and
milk. Later his sons offer pinda, traditional sacrificial articles.
His sons will become the proprietors of his land, so they must
do something good for their father. Ten days after his departure
they shave their heads, take a bath in the Ganges or a body of
water, put on new cloth, and make an offering to their father
or whichever relative of theirs has departed. The departed soul
accepts all the offerings through mantram. Through mantram
there is communication on the mental plane. The departed soul
then feels peaceful, “I have no body or I have no existence
among my relatives, but they are still remembering me and
they are still doing something good for me. I am not so help-
less. Help is coming to me from my relatives.” In this way the
departed soul feels some mental peace.

After offering pinda the departed soul’s relatives perform a
sraddha ceremony. In remembrance of his necessities—maybe
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a pair of shoes, an umbrella, some cloth, or some food—they
make an offering in his name to a group of brahmans. There
are sixteen items used in this offering. When the departed
soul’s relatives supply brahmans in the ceremony with these
necessities, the departed soul receives a year’s supply of his
necessities mentally.

In this way, on the mental level, the departed soul’s subtle
body receives ten or twelve years of food when a group of
ten or twelve brahmans is fed. In his name his relatives feed a
group of brahmans, and all the property they offer is enjoyed
by him mentally. Each of his relatives bears witness, “This
sraddha ceremony is the Vedic practice for departed jiva-souls,
and I am offering these articles for the benefit of my father”,
or mother, or other relative, according to their relationship.
Then the sraddha ceremony is finished. The brahmans from
the ceremony take responsibility for the departed soul’s
spiritual advancement and bring some light to him. Within a
few days he feels the darkness of his situation leave, and he
feels detachment in his mind.

The ghost plane

This is the traditional Vedic process. If a departed soul is a
Vaisnava, then all of this is not necessary. The best thing that
can be done for him is to offer some preparations to the Lord
in His Deity form and then serve the Vaisnavas with that
prasadam. Serving the Vaisnavas in the name of the departed
soul is the best way to help him, and no problems will come
to that Vaisnava if a traditional sraddha ceremony is not held.

Anyhow, after his death a departed soul wants to speak with
his relatives, but he cannot. At that time his experience is very
bitter. Some days after the ceremony for his passing the grief
of his relatives begins to fade and the departed soul thinks,
“What is this? Now they are forgetting me. I need to move on
and choose my future path. Where shall I go?”

When a jiva-soul is not embodied he can move very quickly
over the earth. The departed soul begins to search for his
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previous connections who still may be on the mental plane.
He searches for his forefathers or persons from his past life that
have already departed. He searches for his former associates
and maybe he finds his grandfather seated under a tree medi-
tating in the Himalayas. Even if he finds some of his previous
connections, none of them say to him, “Oh, there you are! Come

17

here! Come here!” No one responds to him like that. The other
departed jiva-souls he meets in the mental plane look at him
innocently. They advise him, “It is natural, your feelings. Our
feelings were the same as yours when we first left our previous
bodies. Now you should try to understand our sober mood and

try to proceed towards a higher destiny.”

Question: Maharaj, there is an Indian lady here who lost her
son a few months ago. She is still grieving very much as though
it happened yesterday. Will the soul of her son suffer because
of this?

Srila Govinda Maharij: That soul may or may not suffer. That
soul knows his mother is foolishly crying for him. He knows
he cannot go back to her and she cannot see him. Sometimes
in that situation a departed soul may avoid his mother. But if
he has much affection for her, he may continue to live near her.
Also, sometimes a departed soul may take on a shadow form
through great concentration with his subtle body. That means
he may become a bhiit [ghost]. Through concentration a soul
may take the form of a ghost because of his attachment for his
previous worldly life and relatives, but he cannot exist in that

form for a long time.

Mental experience

Generally a departed soul will try to see how he can go towards
a higher standard of life. According to his previous karma he
gets an opportunity to stay in some place he desires, and he also
gets the opportunity to do what he desires. This all happens

on the mental level. On the mental level the vision of departed
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souls is clearer than the vision of humans. Actually, it is the op-
posite of human vision. Departed souls can see things very far

away from them but they cannot see things near to them. If a

departed soul thinks of the ocean, the ocean will come to him on

the mental level. If a departed soul thinks of a garden, a garden

will come before him. Whatever he thinks of will come before

him according to his karma (previous experience).

When things come before him, he thinks, “What shall I do
with this?” If his previous karma is good and he also had some
association with sadhus, he will use his thoughts to try to sat-
isfy the Lord. If someone has given him good association and
advised him, “O boy, while you are here (in this disembodied
mental state) try to meditate”, then he will think, “I am happy
when I think of a flower garden so I will meditate on that to sat-
isfy the Lord.” Then he will think of a flower garden, the flower
garden will come into his mind, and if he has a proper cultured
mood, he will offer flowers from that garden to a Deity mentally.
In this way he can offer the fruits of his karma, the qualities of
his previous experience, to the Lord according to his cultured
mood, and when he will offer that to the Lord he will receive
double the satisfaction he would by enjoying it himself. In this
way a departed soul is tested on the mental plane and must try
to do something positive there.

The waves of birth and death

As he is living on the mental plane a departed soul’s previous
karma also pushes him forward. On the mental plane there are
always waves moving, the waves of janma and mrtyu, birth
and death. These waves are always flowing throughout the
mental plane. Generally the souls existing in the mental plane
avoid the waves of birth and death. When those waves come
to them they try to move out of the way. They do not want to
be carried away by those waves to take birth again. The waves
of birth and death come like thunder. When departed souls
see the waves of birth and death, they think, “These waves
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will knock me senseless.” When souls on the mental plane see
the thunderous wave of birth coming towards them they feel
afraid. They know that that thunderous wave will knock them
senseless and take them to an unknown destination. They avoid

that wave and live in the mental plane according to their karma.

Flying to heaven and hell

Mostly, departed souls try to move towards a higher stand-
ard of thinking while they are living in the mental plane.
If they have a tendency to enjoy and some pious karma (punya),
then they will feel some sort of air come and push them up
to Svargaloka (heaven). In heaven there are many enjoyable
things and departed souls enjoy them there according to their
karma. The reactions to the actions they did in their previous
lives come to them and they enjoy the heavenly environment.

If a departed soul has some bad karma, he is taken to an
unpleasant environment. There he feels fearful and hungry.
He feels burning sensations. He feels as though he is in the
middle of a thunderstorm. He feels many varieties of miser-
ies. In India you will see images of narak [hell]: people be-
ing killed, burned, scalped, eaten by vultures, and so on. All
these reactions happen to a departed soul in his subtle body
on the mental level in hell, and he cries so much as he suffers.
According to a soul’s karma he will either suffer in Narak or
enjoy in Svargaloka.

Rebirth

When a departed soul’s karma is finished he must again take
birth. This is the law. He will not be able to avoid it. It will hap-
pen suddenly as though in the meantime. The waves of janma
and mrtyu, birth and death, will come and take him forcibly
to his birth. He will be knocked senseless and forced down to
the ground of the earth. Unconsciously he will take on the form
of a tree or plant and then a fruit. From the fruit he will move
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into the body of a human, animal, or insect according to the
reactions of his karma. If his next body will be a human body,
he will take the form of some rice or some food, and in this way
move into the body of his future father. From his father’s body
he will move into the womb of his mother.

Sometimes when a soul is in the womb of his mother, his
consciousness will suddenly come back to him. He will see his
own form as an atma [soul], and he will see that the Paramatma
[Supreme Soul] is living with him. Srila Bhakti Vinod Thakur

has described this experience within the womb:

janani-jathare, chhilama yakhana,
visama bandhana-pase

eka-bara prabhu! dekha diya more,
vafichile e dina dase

(Saranagati: 1.2)

Not everyone receives this consciousness in the womb, but
Srila Bhakti Vinod Thakur has described it in one of his songs.
When the jiva-soul is living in the womb of his mother he has
some general consciousness and feelings. When the jiva-soul’s
body and senses form within the womb, his awareness begins
to come back to him, though it is not so strong, after being
knocked senseless by the waves of birth and death. But when
he is born and comes out from his mother’s womb, he forgets
everything. His next life begins from that moment.
Sometimes some persons can see mental pictures of their
previous lives even after they have taken on a new body.
Sometimes when a child is sleeping or looks into the sky, his
vision goes beyond this planet, and he sees into another plane

of experience. This has been researched in the past.

Picking up where you left off

After birth the jiva-soul loses all memory of his previous ex-
perience, and his karma provides him with opportunities for

his future.
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While I was bound in the terrible
confines of my mother’s womb,
You once revealed Yourself to me,
O Lord! Yet since then You have
deprived this poor servant.



pirva janmarjita vidya piirva janmarjitam dhanam

pirva janmarjitarh karma agre dhavati dhavati
If he performed some pious activities, or gathered some knowl-
edge or wealth, in his previous life, that follows him into his
future life. He cannot see how this happens but it happens. For
example, I remember seeing a young girl who played harmo-
nium like an expert the first time she touched a harmonium. She
could immediately play and sing very difficult tunes after hear-
ing them only once or twice. She could easily play music that
many adults could not play. This quality came to her through
her previous karma. According to one’s karma one may have
particular qualities that bring them quickly to an advanced
stage of practice.

In this way the next birth of a soul begins. The atmosphere
of his birth may sometimes help him, and may sometimes go
against him, according to his karma. Finally that birth passes
and his body goes to the grave again. In this way the waves
of janma and mrtyu, birth and death, always flow throughout
this mundane world, and the jiva-souls revolve through the

passing show of material existence.
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CHAPTER EIGHT

The Waves of Kama and Prema

As humans we all know we have a human body. There is no
doubt that we've taken human birth. But how has such fortune
come to us? Somehow we came to our mother’s womb, and
from our mother’s womb to where we are now. But we don't
really know how we came into our mother’s womb and where
we were before that. Most persons in this world are not using
their time to try to understand this and discover how they can
make the best use of their life. The sadhus and scriptures come

to give people proper consciousness about this.

The most important question of life

In Srimad Bhagavatam it is described that when Maharaj Pariksit
was cursed to die within seven days, he asked all the great rsis
and munis of his time, “How can I make the best possible use
of this short time?”

Many rsis and munis were present in a grand assembly and
they gave their opinions according to their ability. But it was as
though so many different bottles of medicine were brought to
a sick man and he could not decide which one to take. All the
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rsis and munis were very scholarly and qualified, but Maharaj

Pariksit felt confused after hearing all of their different opinions.
He said, “I cannot understand what to do. All of you together
should decide what is best for me.”

At that time Sukadev Goswami came into the assembly,
and all the rsis and munis gave full honour to him. They told
Maharaj Pariksit, “This is the most qualified person to answer
your question.”

Sukadev Goswami sat upon a throne in front of everyone.
Maharaj Pariksit worshipped him, and then asked, “How can
I derive the greatest benefit from life within the short period of
time I have left to live?”

When Sukadev Goswami heard Pariksit Maharaj’s question
he said, “Oh! You are so fortunate! You have asked the supreme
question. This is the only question there is actually.”
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Srotavyadini rajendra nrnam santi sahasrasah
apasyatam atma-tattvam grhesu grha-medhinam

(Srimad Bhagavatam: 2.1.2)

“Other persons ask so many questions, ‘How do we cook this?
How do we clean that? How do we perform fire sacrifice? How
do we offer worship?” When persons do not know the nature
of the perfect question, then they ask so many questions that
are unnecessary.” The only real question is, “How can we be
supremely benefitted during our short lifetime?”

Maharaj Pariksit knew he had only seven days to live when
he questioned Sukadev Goswami. Unlike Maharaj Pariksit, we
are not sure how long our lifetime will last. But if we receive
some proper consciousness and realise that we may die at any
moment, then we will immediately try to discover what is su-
premely beneficial for our lives and try to proceed in that way.
Without proper consciousness we will consider that we have
so many mundane duties that are all ‘very important’.

Rare human birth

labdhva su-durlabham idam bahu-sambhavante
manusyam artha-dam anityam apiha dhirah
tirnam yateta na pated anu-mrtyu yavan
nihsreyasaya visayah khalu sarvatah syat

(Srimad Bhagavatam: 11.9.29)

We have crossed over thousands of births to attain this hu-
man birth, which is sudurlabha, very rare and difficult to attain.
Itis only after crossing so many crises and critical positions that
this rare human life is now in our hand. It requires so much
pious activity to attain a human birth, and somehow we have
reached it. We must not forget that it is very rare to attain, and
can also be lost very easily.

Within the human form we can receive proper consciousness
about the perfection of our life, the perfection of our existence

asjiva-souls. In human life we can realise our spiritual potential,
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that is, that our only actual duty is to satisfy our Lord, Krsna.
Jivera ‘svariipa’ haya—Krsnera ‘nitya-disa’: as jiva-souls we are

all eternal servants of Krsna.

krsna bhuli’ sei jiva anadi-bahirmukha
ataeva maya tare deya samsara-duhkha

(Sri Chaitanya-charitamyta: Madhya-lila, 20.117)

“Forgetting Krsna we have abandoned His service, come to this
material world, and experienced so many forms of suffering
amidst the waves of birth and death.”

Now in our fortunate life as humans we have the opportu-
nity to get liberation from our heavily conditioned position
and find the proper help and strength we need to engage in
Krsna's service.

Full dedication without hesitation

There is really only one question in our lives: “How may we be
supremely benefitted?” And there is only one answer: “Satisfy
Krsna and you will get the supreme benefit of life.”

Here in Srimad Bhagavatam it is expressed, “Tiirpam!
Immediately try to get that result! If you have any sobriety about
your position do not wait one second. It is not necessary to wait
one second to get that result; immediately start, and until death
try for the supreme benefit of your life.” Nihsreyasiaya means the
super-benefit of your spiritual life and the super-benefit of your
mundane life. Krsna consciousness will give you everything.

Visayah khalu sarvatah syat: eating, sleeping, fearing, and en-
joying are possible in every birth in every species. We will ex-
perience that sort of enjoyment in every birth. Only in human
birth do we have the opportunity to get the supreme benefit of
our lives—Krsna consciousness.

yavat achhaye prana, dehe achhe sakti
tavat karaha krsna-pada-padme bhakti
(Sr7 Chaitanya-bhagavat: Madhya-khanda, 1.342)
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“So long as there is life and strength in your body, try to
dedicate yourself to the service of Krsna's lotus feet.”

Sleeping in illusion

The scriptures explain that our position as conditioned souls

in the illusory environment is like that of a man dreaming.
Because we are bewildered by Maya and asleep to who we are

and what is in our own best interest, we do not engage our-
selves in Krsna’s service and foolishly suffer through so many
forms of material difficulty. The scriptures compare the suffer-
ing of the conditioned soul to a man dreaming that a tiger is

coming to attack him. Within his dream the sleeping man feels

very fearful and suffers great pain. Within his dream he cries

out, “Tiger! Tiger! Ah! Save me! Save me!” If any of his friends

are awake nearby, what will they do? If they are intelligent

they will see that their friend is only dreaming and try to wake

him up. They won't search for a stick to scare away the tiger or

anything like that. They will only try to wake him up, “Wake

up! Wake up! There is no tiger attacking you. You are simply
dreaming in your bed.” When the sleeping person awakens

he will see, “Oh. There is no tiger attacking me actually. I was

only dreaming.”

Awakening to our real interest

The conditioned jiva-soul’s position is like the dreaming man.
All the conditioned souls are sleeping in their bodies under
the influence of Maya’s illusory environment. The jiva-souls’
suffering in this world, which is really only the suffering of
their minds and bodies, is like the suffering felt by a sleeping
person within a dream. To leave behind that suffering it is only
necessary to wake up. If the conditioned jiva-souls can wake
up to their real identity as souls they will automatically under-
stand everything and see that all of their suffering is only part
of Maya’s illusion.
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tasmad idam jagad aSesam asat-svariipam
svapnabham asta-dhisanam puru-duhkha-duhkham

(Srimad Bhagavatam: 10.14.22)

The jiva-souls will see that the play of the material universe
is simply a passing show put on by Maya in which their con-
sciousness is covered by illusion and they suffer so many
varieties of sorrow as though within a dream. Under the influ-
ences of Maya and karma the jiva-souls pass through so many
challenges.

yaya sammohito jiva atmanarm tri-gunatmakam
paro 'pi manute ‘nartharh tat-krtarh chabhipadyate
(Srimad Bhagavatam: 1.7.5)

“When the jiva-souls are deluded by Maya they foolishly be-
lieve they are products of material nature, even though their
very nature is superior to matter. Bound by identification with
matter they try to exploit the illusory energy and then suffer
the reactions to their misconceived actions.”

Maya’s illusory environment
Question: Is there anything wrong with the world today?

Srila Govinda Maharaj: Misconception. Misconception about
our real identity and function is the only problem within
this world. Misconception means maya. Srila Guru Maharaj

explained that maya means ‘ma’-'ya. Ma means ‘not” and ya
means ‘this’, so ‘what is not truth” is maya. When the condi-
tioned souls forget their Lord, they are polluted by mahamaya,
the illusory environment, and suffer so much. Maya Devi’s job

is to create chaos and confusion in the lives of the jiva-souls so

that they become bewildered and cannot see the proper path

and purpose of their life. Maya Devi’s function is to hide the

jiva-souls’ wealth: their eternal loving relationship with Krsna.
She does anything and everything to disturb the conditioned

souls.

146  THESOUL



The conditioned souls cannot avoid association with
mahamaya. Suffering in the lives of the conditioned souls is
natural and expected; it is the natural reaction to the jiva-souls’
misguided activities. That suffering is also good because it in-
spires fortunate souls to want to clean themselves of the pollu-
tion of the illusion; it inspires them to want to steady themselves
and avoid further entanglement within material existence.

Positive and negative power

I am habituated to not believe Maya. We learned from Srila
Guru Maharaj and other great personalities that we should
not believe Maya Devi and the tricks of her illusory environ-
ment. Maya may have so much power and be able to do any-
thing and everything within her illusory environment, but we
have learned not to be bewildered by that. We honour Maya,
but we never believe Maya. No doubt we cannot fight with
Maya directly; we are tiny souls, and we must be defeated by
her because the Lord’s power is working behind her. But with
the spiritual strength we receive from Guru-Vaisnava we can
cross over the ocean of maya.

Maya’s power is negative. It comes from the Lord, but it is
anegative power. The power coming through Guru-Vaisnava
to rescue the conditioned souls is positive; it is the Lord’s posi-
tive power descending from His purposeful and positive world.
Whenever the conditioned souls are connected with the Lord’s
positive power, they must be carried beyond the influence of
His negative power. We have no doubt about this as the Lord’s
natural desire for love, beauty, charm, and sweetness is fulfilled
by the unalloyed service of the jiva-souls. If any jiva-soul sin-
cerely wants to dedicate himself to the Lord then the Lord will
certainly rescue him and give him that chance. That is the Lord’s
nature. The Lord gave the jiva-souls free will for this purpose,
as well as for facilitating His play of rescuing the jiva-souls with

the attractive power of His divine form and Pastimes.
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krsna—siirya-sama; maya
haya andhakara

y5h5 krsna, taha nahi
mayara adhikara

(Ce: Madhya, 22.31)

“Krsna is like the sun;
Maya is like darkness.
Wherever Krsna is present,
Maya is absent.”



